
“ W hile i t  is t r u e  th a t  th e re  a re  persons who, hav ing  h a d  no o p p o rtu n ity  fo r  in 
vestigation, s till den y  th e  re a lity  of th e  h ypno tic  phen o m en a  *  * am ong  th e  th o u g h t
fu l  p e rso n s  w ho have en jo y ed  opportun ities fo r  in v estig a tio n , th e  re a lity  of h y p n o 
tism is as g en e ra lly  acce p te d  as any  w ell-estab lished  sc ientific  t r u th  of re c e n t y ea i s.

Then, making a distinction between hypnotism and mental suggestion, 
and attributing such success, as the different schools of “ mental healers 
have had, to the latter, and speaking of a case reported by “ one of the most 
scholarly members of the Massachusetts Medical Society, he says,

“  In th e  course  of tim e  she again  faced  th e  fa te fu l h o u r w h ich  h ad  h e re to fo re  
been f ra u g h t w ith  agony  b eyond  h u m an  concep tion  an d  p ro s tra tio n  w h ich  w recked  
her sy stem . B u t d u rin g  th e  in terv iew , she h ad  p laced  h e rse lf  u n d e r  a  m e n ta l h ea le r  
and, s tra n g e  to  say, passed  th e  o rdeal w ith  scarce ly  a n y  p ain , a n d  a  few  days la te r  
was ab le  to leave  h e r  b ed  an d  look a f te r  th e  d u tie s  of h e r  hom e.

In  an article entitled “ The World’s Religions at the World’s Fair,” 
contributed by a Christian clergyman, we find the following :

“ T h e  fa c t th a t  such  ex tensive  p re p a ra tio n s  a re  now  b e in g  m ade to  have  a co n 
g re ss  of a ll th e  w o rld ’s re lig io n s a t  th e  w orld ’s fa ir , is c e r ta in ly  a  v e ry  m ark ed  in 
d ic a tio n  o f th e  r a p id ly  g row ing  in te re s t  in  th e  s tu d y  of o th e r  f a ith s  besides o u r 
ow n. * # * * T h e  h o u r  is  h ere  w h en  re lig ious fa c ts  a re  to  be b ro u g h t u n d e r  th e  
in flu e n ce  of s c i e n t i f i c  s t u d y .  * * * * T he sc ien tific  s tu d y  of re lig ious th o u g h t, o r 
co m p a ra tiv e  re lig io n , a s  i t  is o ften  called , is  y e t  b u t in  i ts  in fan cy . * * * * I t  now  
se em s to  be  a lm o st ab so lu te ly  c e r ta in  th a t  ev e ry  re lig io u s  sy s tem  h as  som e re a l 
c e n t r a l  t r u th  u n d e r ly in g  it, w h ich  i t  is ev er t r y in g  to  b rin g  m ore c learly  to  v iew .
*  # # # T he e v e r-p resen t, c e n tra l t r u th  of th e  B ra h m in ic a l re lig ion  w as to  find th e  
re a l  th in g . * * * * W h e n  B uddh ism  ap p ea red  i t  sh if te d  th e  p rob lem  from  th e  
b e i n g  to  th e  b e c o m i n g .  * * * * T he c e n tra l p rin c ip le  of th e  C hinese re lig io n , * * * 
h a s  e v e r  been  to  find m a n ’s d u ty  to w ard  h is  fe llow -m an . * * * * T he E g y p tia n  
w a s  a lw ay s try in g  to  solve th e  m y s te ry  of th e  life  b ey o n d . * * * # N ow th a t  w e 
fe e l  t h a t  every  re lig io n  h a s  som e c e n tra l t r u th  th ro u g h o u t its  e n tire  life , w e fee l 
th e s e  sh ou ld  be ca re fu lly  s tu d ied , by  being p laced  side  by  side and  com pared , so 
t h a t  w e  can  see th e  v ita l  re la tio n  th a t  ex is ts  b e tw een  th em , as w e seek fo r  such 

re la t io n s  in  o th e r  th in g s .”

' ’ In  “ W hat Psychical Research Has Accomplished," we find:—
“ E ach  of u s is  in  r e a li ty  an  ab id in g  p sych ica l e n t i ty  fa r  m ore ex tensive th a n  

h e  knows—a n  in d iv id u a lity  w h ich  can  n ev e r exp ress i ts e lf  co m plete ly  th ro u g h  a n y  
•corporeal m an ife s ta tio n . T he se lf m an ife sts  i ts e lf  th ro u g h  th e  o rgan ism , b u t th e re  
-is always some p a r t  of th e  se lf u n m an ife s ted , an d  a lw ays, a s  i t  seem s, som e p o w er 
of organic express ion  in  ab ey an c e , o r re se rv e .” S p eak in g  of tran ces , w hich  he h a s  
o b se rv ed , th e  w r i te r  say s, “ T he tra n c e s  I  sp e ak  of h av e  b roken  dow n fo r  m y ow n 
mind the lim its  of th e  a d m itte d  o rd e r  of n a tu re . Science, so f a r  as science d en ies 
such ex cep tio n a l fa c ts , lie s  p ro s tra te  in  th e  d u s t fo r  m e ; an d  th e  m ost u rg e n t in 
te l le c tu a l  need  w h ich  I  fee l a t  p re se n t is t h a t  sc icnce  be b u ilt up  ag a in  in  a  fo rm  in  
, which such  fa c ts  sh a ll h av e  a  positive  p lace. Science, lik e  life, feed s on its  ow n d e 
cay. New facts b u rs t  o ld r u l e s ; th e n  new ly  d iv ined  concep tions b in d  old and new 
together in to  a reconciling la w .”

H. T. P a t t e r s o n ,  f . t . s .
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!r • t: • : [Family, motto o f the MoJicirajaUs of) fienqfifaj-.y, : f

OLD D IA R Y  LEAVES:* "  . ‘
: C h a p t e r  Y L II, / ’ r ' ' ’

W E  m a y  -n o w tak e ' u p  th e  s to ry  of th e  fo rm a tio n  of th e  T h eo so p h ica l 
S ocie ty  an d  show  w lia t led; u p  to  - it, w h o  were:, the?,(people .w ho  

fo rm e d  it', a n d  how  i ts  a im s a n d  o b jec ts  w ere  de fin ed ;,; . • i . ■ r

;, ^ a y  h a d  b een  p re p a re d  fo r th e  o rgan isa tion - of "such  a) socie ty  
b y  th e  ac tiv e  d iscussion , first, bf S p ir itu a lism  an d  afti&^wardis o f som e 
p o rtio n s  of E a s te rn  .sp ir itu a lis t ic  id ea s . 1 . T h is  h a d ' b een  go ing  bn since 

¥ •  S u n  r e p p r t  qn th e  E d d y s  ap p ea red , in  A u g u s t of th e  p rev io u s  
y e a r  ,(1874), and! .had b een  te n fo ld  in ten sified  s ince  H.. P . B . an d  I  m e t 
a t  C h i t t e n d e n ,a n d  u sed  th e  p re ss  fo r  th e  expo sitio n -,o f o u r h e te ro d o x  
v iew s. H e r  p iq u a n t p u b lish e d  le tte rs , th e  s to rie s  t h a t  w ere  afloat a b o u t 
her: m ag ica l pow ei’s, an d  o u r  sev e ra l a ff irm a tio n s , of th e  ex is ten ce  of 

no rU hum an race s  of s p i r i tu a l  be ings, d rew  in to  o u r a c q u a in tan cesh ip  
n u m b e rs  of b r ig h t,  c le v e r  p eop le  of o ccu lt lean in g s. A m o n g  th e se  w ere  
sc ien tific  m en , p h ilo lo g is ts , a u th o rs , a n tiq u a ria n s , b ro ad -m in d ed  c le rg y 
men,; law y e rs  a n d  d o c to rs , som e v e ry  w ell know n  S p ir itu a lis ts , an d  one 
o r  tw o  g e n tle m e n  jo u rn a l is ts  a t ta c h e d  to  m e tro p o lita n  p ap e rs , on ly  too 
ea g e r  to  m ak e  good  “ copy  ” o u t of th e  business. I t  w as an  audac ious 
th in g , certainly-, to  s ta n d , de fian t of p u b lic  p re ju d ice , an d  a s s e r t th e  
sc ien tific  le g itim a c y  of a n c ie n t M ag ic  in  th is  ag e  of scien tific  scep ti-

,, •, -- ---------------------------------------------------------------------------- ,___
i *  ^  u n d e r  g re a t  o b lig a tio n s to  a n y  f rien d  w ho w ishes w ell to  th is  h is 

to r ic a l ske tch , if he  (o r she) w ill g ive o r len d  m e fo r  re fe re n c e  an y  in te re s tin g  
docum ents.. Or a n y  le t te r s  w r it te n  th e n  d u r in g  th e  y e a rs  1875, 6 , 7  an d  8 , by  e i th e r  

Qr m yse lf, ab o u t p h enom ena, tlie  occu lt law s w h ich  p rod u ce  th e m , o r 
eV ehtfs'iii t h e 1 h is to ry  of th e  T. S., o r  an y  n ew sp ap ers o r c u ttin g s  re la tin g  to  th e  
sam e sub jec ts . L oans of tliis  k in d  w ill be ca re fu lly  r e tu rn e d , an d  I  sha ll be g lad  
to  re fu n d , if  desired , a n y  expen se  fo r  postag e  in cu rred  by  th e  senders . R em in iscen- 
ceSiof occu lt p h en o m en a  show n by  H . P. B., if d escribed  to  m e by th e  eye-w itnesses, 
w ill be specia lly  v alued .  ̂ I m ay  n o t live to  g e t  ou t a  second  E d itio n  of m y book, an d  
w ish  to  m ak e  th e  firs t as in te re s t in g  an d  t ru s tw o r th y  as possible. One ou g h t n o t, a t  
th e -a g o  of. s ix ty , to  t r u s t  too  m u ch  to  one’s ow n m em ory, a lth o u g h  m ine seem s n o t to  
- }  F rie n d ly  E d ito rs  wi)] oblige v e ry  m uch b y  g iv in g  cu rre n cy  to  th is

re q u e s t.  ̂■



cism. I ts  very boldness compelled public attention, and the inevitable 
resu lt was that, in time, those whom the discussion had drawn together 
in  sym pathy should group themselves together as a society for occult re 
search. The attem pt of May 1875, to form such a nucleus in a “ Miracle 
Club” having failed, for the reason stated in Chapter I, the next opportunity 
presented' itself when Mr. F elt lectured privately to a few friends of 
ours, in  H. I-*. B .’s rooms a t 46, Irving-place, N. Y., on the 7th Septem ber 
of the same year. This tim e there was no fa ilu re : the tiny seed of 
w hat was to be a world-covering banyan tree was planted in fertile 
soil and germ inated. I  regret to say tha t, to my knowledge, no 
official memorandum exists of the  persons actually present on th a t 
particu lar evening, though one of them, the Reverend J. H. W iggin, an 
U nitarian  clergyman, published in The Liberal Christian of Sept. 4th, 
a  notice of a sim ilar gathering  during the  previous week, a t which the 
fact of Mr. F e lt’s promised lecture was, I  think, announced for the 
evening of the 7th. H e names H. P. B., myself, Signor Bruzzesi, a New 
Jersey  judge and his wife, and Mr. Charles Sotheran (Who had pro
cured for him  from H. P . B. an invitation to be present). He expresses 
h is wonder a t the range and depth of the conversation, rem ark in g :—

“ I t  would be discourteous to detail the minutiae of a friendly conver
sation where there was no desire for publicity nor any magic display, or 
offer notions about it. The phallic element in religions; recent wonders 
among the mediums ; h isto ry ; the souls of flowers ; Italian character; the 
strangeness of trav e l; chem istry; poetry; N ature’s trinity  ; Romanism; 
gravitation; the Carbonari; jugglery; Crookes’ new discoveries abont the 
force of lig h t; the literature of Magic—were among the topics of animated 
discussion lasting until after midnight. If Madame Blavatsky can indeed 
bring order out of the chaos of modern spiritism she will do the world a 
service.”

On the evening of Septem ber 7th, Mr. F e lt gave his lecture on “ The 
L ost Canon of Proportion  of the Egyptians.” H e wras a rem arkably 
clever draughtsm an and had prepared a num ber of exquisite drawings to 
illu stra te  his theory th a t the lost canon of arch itectural proportion, 
employed by the  Egyptians, as well as by the  grea t architects of Greece, 
was actually  preserved in the tem ple hieroglyphics of the Land of 
Khem i. H is contention was tha t, by following certain definite 
clues one could inscribe w hat he called the  “ S ta r of Perfection” upon 
a  certa in  tem ple wall, w ith in  which the whole secret of the  geometrical 
problem  of proportion would be read ; and th a t the hieroglyphs outside 
th e  inscribed figure were b u t mere blinds to deceive the profane curiosity - 
seeker ; for, read consecutively w ith those w ith in  the geometrical figure, 
th ey  e ither made undecipherable nonsense or ran  into some quite triv ia l 
narrative.

This diagram  consists of a circle w ith  a square w ithin and w ithout, 
containing a common triangle , two Egyptian triangles and a pentagon. He 
applies i t  to the  pictures, statues, doors, hieroglyphs, pyramids, planes, 
tom bs and buildings of ancient Egypt, and shows th a t they agree so per
fectly  w ith  its  proportions th a t they m ust have been made by its rule.

He applies the same canon of proportion to the master-pieces of Greek a rt 
and finds th a t they were, or m ight have been, carved without models by 
th is rule. I t  is, in fact, the true canon of N ature’s architecture. Tlic 
late Dr. Seth Pancoast, m. d„ of Philadelphia, a most erudite Kabbalist, 
being present, categorically questioned Mr. Felt as to whether he could 
p ractically  prove his perfect knowledge of the occult powers possessed by 
the true  ancient m agician ; among others, the evocation of spirits from 
the spatial deep. Mr. Felt replied as categorically th a t he had done and 
could do th a t w ith  his chemical circle. “ He could call into sight 
hundreds of shadowy forms resembling the human, bu t he had seen no 
signs of intelligence in these apparitions.” I take these details from a 
contemporary cutting  th a t I  find in its proper place in our Scrap Book I, 
but to which the name of the paper is not attached. I t  looks as if it 
had been cut from Mr. W iggin’s paper, The Liberal Christian.

F e lt’s theoiy  and drawings were so captivating th a t J. W. Bouton,the 
publisher of symbological books, had contracted w ith him  to bring out’ his 
work in 1,000 pages folio, w ith numberless illustrations, and advanced a 
large sum for copper plates, graving tools, presses, &c., &c. B ut 
having to deal w ith a genius burdened w ith a large family and exaspe- 
ratm gly  unpunctual, the th ing  dragged along until he lost all patience 
and the final resu lt was, I  believe, a rup ture  between them and the 
grand work was never published.

Mr. F elt told us in his lecture that, while m aking his Egyptological 
studies, he had discovered th a t the old Egyptian priests were adepts in 
magical science, had the power to evoke and employ the spirits of the 
elements, and had left the form ularies on record; he had deciphered and 
pu t them  to the test, and had succeeded in evoking the  elementals. He 
was willing to aid some persons of the  rig h t sort to test the system for 
themselves, and would exhibit the nature-spirits to us all in the course 
of a series of lectures, for which we were to pay him. Of course we 
passed an informal vote of hearty thanks for his highly in teresting  
lecture, and an anim ated discussion followed. In  the course of this, the 
idea occurred to me th a t it would be a good th ing  to form a society to 
pursue and promote such occult research and, after tu rn ing  it over in 
my mind, I  wrote on a scrap of paper the following :

“ Would it not be a good thing to form  a Society for this Und of study ?" 
—and gave it  to Mr. Judge, a t the moment standing between me and 
H. P. B., sitting  opposite, to pass over to her. She read it and nodded 
assent. Thereupon I  rose and, with some prefatory remarks, broached 
the subject. I t  pleased the company and when Mr. Pelt, replying to a 
question to th a t effect, said he would be willing to teach us how to 
evoke and control the elementals, it was unanimously agreed th a t the 
society should be formed. Upon motion of Mr. Judge, I  was elected 
Chairman and, upon m y motion, Mr. Judge was elected Secretary of the 
meeting. The hour being late, an adjournm ent was had to the following 
evening, when form al action should be taken. Those present were



r e q u e s t e d  t o  b r i i i g  s y m p a t h i s e r s  w h o  w o u l d  l i k e  t o  j - jo in  t l i e  p i p p o s e d  

s c i c i s t y i * ^ '  t .v o .'f t iv *  h '- rr : » ‘“ 1 ; ..••»*> " * " "  V “ ! ''

'*»»■«*• A s HbWe' ^tatfed, lio' bffiicial retsOtd by th e  Secretaiy  o f  the attend^
rinkiS'ait 'tjlis'ffrst iheetiiig SuafViVtfej b a t  Mrs.' B ritte ii quotes, in her ine^ 
% 'eath' C e i i t ^  MiraclfeS*'(p. 296), a; report Which was • published in  A 
t f e ^ T b r k  d a i l y c t t p i e d ’ into the Spiritual Scientist, and from 'her 
’book Tt&^e tW M lo w in g  Extracts ? : '
'wr,; '‘<!CWi4':'iiii6Vemerit o f’grfeat iniportaitce lias j 'u s t’been;inaugura te^  in 
■®W'Y(kU, u n d e r  t l i e  l e a d 1 o f  C o lo n e l  H e n r y  S .  O l c o t t ,  111 t h e  o r g a n i z a t i o n  

<of ai society; !to be known as the Theosophical Society. The suggestion wafa 
e n t i r e l y ? [ u n p r e m e d i t a t e d ,  a n d  w a s  m a d e  o n  t h e  e v e n i n g  o f  t h e  7 t h   ̂ ..

,thd pail ops ofiMadame Blavatsky; where a; company . of seventeen, a 
•gentlemen hadlassembledrto meet : Mr. George Hem y 1 elt, w ose iscovery 
of'the' geometrical^ figures .of the Egyptian, Cabbala may. be, regarded

• among the most surprising feats of the human intellect. 10 company in 
e luded  sefbral persons of great learning and some of wide persona ®
..^eiMa,nagii<g>Editdrs Of two-religious papers ; the .creditors of two 1 J
^ g a z i nes,i!W;O xfotd,i,i1.D,:i a venerablq Jewish, scholar 
r e p u te a n  edttoriftJL.^itcr.r.qf one.;o f:the N ew ^ovk monnng ^ l i e s .  the 
President’of the-^ew  Y(irk Society of SpirituaUsts ; Mr. C. . ,usf’(J ’-

" J l n g l i s l i  v is i to i*  f b a ^ r i s t e r - a t d a w ]  ; M r s % .IS n iin a . H a r  p i g e  11 e n ^ a  
■ B ^ n !;H * o ! m w  f o r k 1 lawyers besides. Colonel Olcott ; a partner in a 
°I^liil&$eiplna1 publi shmg niniSe; a wfll-knpwii phys c,a ..; and, Mostnotftble 
of all, Madame Blavatsky herself, comprised Mr. Felt s audience.^.... ■ g 
a cjonyenient pause in. the conversation, Colonel O kottrosre^an_. a 

^ K e t e l i m ^  ^fee  p r e s e n t  c o n d i t i o n  p f  t h e  s p i r i t u a l i s t i c  m o v e ^ i c p  , 1 a  .
'B flM ^ta^ohlsty^ thfe-MaterialiBts ; the irrepressible c.on ct between sc ^ 
'ahd'S'the'’ ¥ellgl(iiis -^ecta^iek ; 1 the philosophical character of the andient 
!theosophies aiid^tMir siifftfeiendy to tecOtioile all e*istniS antagonism s, and
.m e  aptat’eaiilyisublime'aBhiweihetit' of Mr. Kelt; in ex,tractin^ the key to  tho 
• . « c h 4 c t u ^ f  N a tu re^ o m  the: ,Soanty fra g m e n t of,  a n ^ p t  Jore;Mt,u s^ y  
the, devastating hands; of; the Moslem and .Christian, fanatics, *

' S S i ^ h i p o s e d  to fcrm  a ^ u c l e u s ^ d  ^ h i c h m ig h tg a lg  a ^ th *  
eiiljglitened and brave souls who were willing to wor oge ef..,, ^

m S S l S k  d i f i ^  :pf knowledge,, H i,
a t once to collect f, library; »r$

'ChaMekfe a i ia ^ p tta r is .-b td ; ^ e  ^otally 'uffinbwn by ■ our modern- ^world
n . , J '.'l' \ *  ̂I '• L ‘ ‘ • - 1 ‘ ‘ i . . . .of science. * • • , . , , , • .*•  ̂ * ,
\ i ^ & '  sciitrce and 'pttblighed Withm a' few days

•df'tHB'The^itag^is'eVeh’inoi’e Welcbitte th an  if  official, .1* .ŝ OIW1 ^ 0^ ^ "
{siVelf v f W r l  H ad'iri;m ind when proposing th e  form ation of our Society 

^ b o d y  for the  ’collection1 and diffusion 
• i s y ^ ^ U ^ ^ H V i i k d '^ s t u d r  And dissem inatioh of ancierit philosophies

ftod"fcHfebsophiCal ideas t one oi tne  -  — . , , /
>ddfeardf’TIhiveraal^Bf8thet‘h66d was hot there, because . R
;Society sp^ahg' spohtaiieouaiy bht tff th e  p re se n t ' topic bf digeusston- I t

. '%Uitf8tf^ih(iiS6&t.'?! Ij^ S bly ’ i t 'wfi& f t e e  o f  th e  le a s t  ^ 
v • tttf^u ^ tib M ab lt^ i'-m a tb A K B tii. I'^TM littl& g to b p  of' fou n d era ^ rerea l

of* fcuroijeau.bloocl, w ith  no s tro n g  .natui'ful, a n ta g o n is n i: as,, to  re lig io n s , 
^nd^ C iistte-d istinctions w ere  n o n Te x is ten t.. ,T he  J 3 ro th e rh o p d  p la n k , th e  
S o c ie ty  s fu tu re ■ ,p la tfo rm  ,w asv tJ ierp fo re , n o t th o u g h t  of.: l a t e r  .01^  how-: 
ever, w l^eu o u r  sp h e re  p f  in fluence  e f  ten d ed  so as. tp  b r in g .(u s in to  re la - 
•tipns, w ith  A s i^ tie s  a n d . th e ir , re lig io n s  a n d  social ^sys.teijis, i t  b ecam e a  
^ p c e ss ity  ^ n d , in  fact^ tlie .c o rn ^ r-s to n p  ,of onv. ’edifice. T h e  T liepspp liica l 
{Speiety rw as a n  e v o lu tio n , n o t— o ^  ^he. v i s ib le ^ i^ n p — a.plajnned c i ta t io n  

: I;-1 .hav e  a n  officials r e p o r t  q f tl ie  m e e t in g ' of S e p te m b e r 8 th i s ig n ed  
by  m yse lf, as C h a irm a n , an d  W . Q. Ju d g e , as S e c re ta ry ,.. w h ich  I, w ill 
qizpte f;:^m o u r  JVlii^ute H o o k ; . , .. . , M f

' ' l n  c 6aasec|ueiicc of a  p roposal of Col. H enry  S* K>l0o tt, ; th a t  ra iSociety
be form ed for th e  study, an d  elueidatioii; ,of Occultism,; th e  kabala,, ^etc., th e  
l^.die^ and  geu tlem eu  tliq n  p,ud th e re  p resen t, ^resp lved  . th e m s e l f ^  in tp  a 
ii^ p tin g  ^iid, upoii mptioA  of.M r. W illiam  Q . Judge, it ,w a s .; \  ' ' ’

. . ;f; Resolved^ t l ^ t  C ol, H ,‘,S. O lco tt tak e  .the ch a ir . U pen  m otion it.w as .also
Ju d g e  ac>t af: S e p r e W y ; j h e  chair th en  called 

fo r th e  nam es of th e  persons; p resen t, whp would ag ree  to  found and  belong 
to  a  Socjety  such as h ad  been m entioned. Tlie follow ing persons handed  
th e i r  nam es td^tlie S e c re ta ry  i ' ? . : . : -.:>f . . . .._r r <

, _ C o l .  O lcott, l tm e .‘H . P! Biavatsfey, Clias. Sotheraii' X)r. Cha^. J]' Bim- 
mon^, S .  ]Q. Mohaclijesi, C. C. Masspy, of. London,1. W . X /'A ld e ii, Gf. H : ‘ F e lt:, 

t B ritte ii, t ) t H . B ritten , H '^nry j Vi N ewton, Joh ii
^ °  ’ ft* Q: H . M. S te v e n s : (4li p resen t kave ori^);

•?- ;M,Ppon:m ption  of H e rb e r t HfVM onachesi, i t  w a 3 ;

: <fy  Resolved, t h a t  . a  c o m m it te e K D f  t h r e e  b e  a p p o i n t e d . b y  t h e ; c h a i r  - to . .d r a f t  9, 
'C o n s t i t u t i o n  a ,n d  b y d a w s ,  a n d  to j r e p o i^ t  t h e  s a m e - a t : t h e  n e x t ,m e e t in g . , . . .  T Jp o n  
m o t i o n ,  i t  w a s  •• .... : M ... r . r  • r ’ /  '

:Resolved,)tl\a t  t h e  c h a i r ,  h e  a d d e d - t o  th e ^ C o m m it te e . .  . »j ,,
•': :i 'T he chair th en  A ppointedtM essrs ..HI. -X iB ew ton, . M , S t e r e n ^ l £ f 
Soth .dran  to  be Sucfh, Q o m m ittee f. . f • r l ......  (f • , f . .• • *' • • 1 *■ *■ m n <■ •'*> ,f {y \
>?Fl Bpdnim otiorn,:it-w as, v r . : :i . <[„ ^ ( ;  ̂ ,

R etolm d, iha% w e noW adjonrii- u n ti l  -Monday, .Septem ber JSth, at: the- sam e 
jplacei.:at,8 r f m /’v.. .,r, rf f r, r r; * . . ̂ k - ‘ - • " - - • " - ’•' f r >' I .. /.I'. > :>r; ' ) tx- -f Fr I ’T/
' • The fSocietj ,̂; then', h ad  sixteen fdrnihrs^ t o  -use the m ost apposite ternjL 
•^-rib^’feuHderfi; te x tile  stable fonhding .wa^ a  result;ofr hard worjk and 
^feH-skefilice, o’fy^ars, aiid d ttr in g ^ p a rt of th a t time'H^P.'.-B:. la^d I  wlor^r 
ed (juite aldiie in th e  trenches, laying' th^ sti.;ongrfoundation.:Our Colleagues 
‘̂ i t h e r ^ i i t  otit'entirely; or'becanie listless,7 br were prevented Jbyf force; c*| 
eirburastances froiti' dev’btiiig theirrtim e ainjd elfprts it); tfce iworki • h , I  

'hiust n b t'ah ti’cipate. • •  ̂ ‘ ^ ‘" 'r;.:>'J - ;fV/ .:{ /!  I}\
' 1; Tljeir^parti’cipatioii i n f'tHe^^foriri^timi^of l!hie i S()6i6tyf 'h^ving-;grvten 
ihemlus'toricfibl ikipokahc^ xti oiif fcyes', k few liofes m^y^be added fes to  
the personalities eiiiiinerated in the kibove list; . ' !;frf- ' • '; : = u\ • ;v, * i ! 

f Mr. Newton.is a_ w ealthy gentleman, of high; charadteiS still liViiig 
in ;̂ rew. JJork, and s t i l l  holding tiie thankless offeb^f Prfesiderit o¥' 'the 
Kew ^ o r k f Society1 of Spiritualists,^^iw iich  lie th ‘e1i! held!f ' H e fdr wks
thenj P resident o t  ̂ e 7' ‘PUotoOTaphic ‘Qfedtion '6i tfr6J!Aifi'Mcaii* in s ti tu te  i

MU Uj , .V;*r(ut'iui hn .' ii svn lff r rh h a ? , *<H t..> ^ f l .o /n r o J



is a g reat authority  in practical photographic science, the inventor bf the  
dry-plate process, and was one of the chief officers—President, if I  
am not m istaken—of the  Scoville M anufacturing Company. He is a 
m an of dauntless moral courage, most tenacious of his opinions and, 
having been for many years a firm Spiritualist, w ithdrew from our 
Society when he found th a t neither Mr. Felfc nor H. P. B. were going to 
show him  either an adept or an elemental. I  have much personal 
regard  for Mr. Newton, and am sorry he could not have continued a 
m em ber of the Society.

The late D r. Seth Pancoast, who .became one of our V ice-Presi
dents, is mentioned above as an erudite K abbalist. The K abbala was 
th e  study of his lifetim e and he had collected a very valuable lib rary  of 
occult books. He wrote a notable work upon the therapeutic and occult 
properties of the  blue and red rays of the spectrum. A note of his, 
dated  May 28th, 1875, happens to be lying by me on the table as I  w rite. 
I t  relates to the question of his buying a certain magic m irror th a t had 
been b rought under my notice. Dr. Pancoast writes :

“ I have no use for the mirror. I  know the process of making them 
and could get one up at the cost of about five dollars. The communications 
received through them will depend (as to character and truthfulness) upon 
the ceremonies they have been subjected to by the makers. If I purchased 
such a mirror I  should 'want to know its history, which would include that of 
its  maker, and proof as to which side of Nature it is designed to represent. 
Magic, you are aware, has two sides—the dark and light. With the former 
I  have no affinity, and, therefore, no inclination to practice it. The 
preparation of magic mirrors must be intended to represent one or the other 
side—one being directly the opposite of the other.”

H . P. B. always spoke w ith grea t respect of Doctor Pancoast’s erudi
tion, b u t when it  came to pu tting  theory to the  test, by evoking the un 
seen elemental races w hich guard the threshold  of knowledge, he confessed 
he  lacked the courage, though she frequently offered to assist in th e  
ceremoiiies and, if necessary, face the w orst of the  phantom s alone.

W illiam  Q. Judge, now so well known throughout the werld, had 
b ecom e acquainted w ith  us shortly before th is  memorable meeting. H e 
Was th en  a  young m an of twenty-four, a law clerk in the office of 
E. Delafield Sm ith, Esq., U. S. A ttorney for the  Southern D istric t of 
•New "fork. Bom  in  Dublin, in 1851, he had come to America w ith  h is 
paren ts in 1864 and been adm itted to citizenship and the B ar in 1872, th ree  
yeat*s before his K arm a prom pted him to w rite  me and ask for an  in tro 
duction to H . P . B. W hen he came to see her, by appointment, no 
celestial or te rrestria l porten ts w arned him  or us th a t he would be w hat 
he now is in  the  Society ; not even the  silvery tinkle of a fairy bell. 
H e  was ju st an ordinary, every day sort of young man, brought up 
under th e  spiked yoke of hard  M ethodism, b u t w ith a depth of occult 
tendency in him, hard ly  suspected as ye t by himself, and not in the  
l e a s t . visible outw ardly. There can be no be tte r proof of th is la tte r  

\ th a n  -in th e  fact th a t  H . P. B. objected to m y even m aking him  a 
Councillor of th e  Society, when it  w as forming. A ll his theosophic a

fu ture  lay before him, and his evolution up to w hat he now is, is one of 
the most surprising facts in T. S. history. Modest, unassuming, eager for 
occult instruction, and always ready to do his share of the work, lie gradu
ally  won H. P. B ’s friendly regard  and kept it until she died; although our 
relations w ith him  were in terrupted for some time before we left for India, 
and for several years afterw ards his absences in Mexico and Venezuela 
prevented his doing anything to keep life in the movement in America. 
F or lack of stimulus, the  ta len t of leadership, for which he is now so 
marked, was then la ten t in the germ. The responsible journeys to the 
two countries named developed it, and from 1884, when he met
H. P. B. in Europe and visited India, dates his palingenesis. The 
hour had found its man. Though so very much my junior in both 
age and experience, I  liked him from the f irs t; and have always fully 
appreciated his excellent qualities, as they developed themselves in the 
course of time. The crow ning proof of my regard has ju s t been given in 
my accepting him as my successor in office; wliich I  hope he may fill 
even more acceptably than  I have.

The Mr. Sotheran mentioned is a relative of the famous London 
bookseller of the same name ; a bookish and agreeable bu t unrestful young 
man, then a clerk of Messrs. Sabin & Sons, booksellers, and connected in 
a lite rary  way w ith th e ir  trade journal, The American Bibliopolut. He 
was a bibliophile by heredity, had a decided taste for occult reading, and

• in the  early days gave us useful help in forming the Society (of which 
he was a founder), and took much trouble in finding quotations, borrow
ing books and otherwise, for H. P. B. He nlso brought several good 
members, besides the Revd. Mr. W iggin, into the Society. His nervous 
and (a t th a t tim e) badly trained mind and tem peram ent kept him and 
his friends in tu rm o il; th ree  months after the Society was formed there 
was a  terrib le row, which p u t him out of membership, and led to much 
b itte r  speaking and w riting  by h im ; which caused us, for future protec
tion, to change the T. S. into a  sort of Masonic body, w ith signs and pass
words ; but, six months later, he came back into the fold, after m aking 
amends for the past, and when we left for India, he was still an F. T. S. 
W hen the first volume of “ Isis” was nearly all stereotyped, it was 
Sotheran who caused us to a lte r the title, “ The Veil of Isis,” which
H . P. B. had.accepted fromme, and which will be found running throughout 
th a t volume, a t the  head of the  left-hand pages. He came in one day 
w ith  a copy of W. W in wood Reade’s book on the B ritish Druids, and 
showed us th a t it bore the very title  we had innocently adopted and 
w ith  our publisher’s assent too, for he seemed as ignorant as ourselves 
un til then of the existence of such a book. The title  “ Isis Unveiled” was 
then adopted by H. P. B. a t Mr. Bouton’s suggestion ; bu t only after very 
g rea t hesitancy, for H. P. B. did not like the pretence of u n v e ilW  
Isis when, a t the very best, she meant only to lift very sliehtlv  one
corner of N atu re’s garm ent of Maya. 7 g  J  °ne

Of Charles Carleton Massey it  is useless to say more than th a t he 
was m  America a t th a t tim e for the  purpose of visiting Chittenden and



v e r ify in g  m y  deserup tionsi of tlie  Eddy; p h en o in tena .. ?; H e  b ro u g h t.; imQ:j a it 
in t ro d u c to ry  le t te r  f ro m  Mr.i VY., H . : H a rr is o n  a n d — as befo re ' Htated-^-w'fi 
becam e life lo n g  fr ie n d s . ;M r; [M assey- is  one of th e  a b le s t mettvpliy sir 
c ian s  in  G re a t B rita in ,; a n 4  o n e  o f t h e : m o s t lu c id  a n d  sch o la rly  w a ite r s  
on  p sy ch ica l su b je c ts . ? H e. a n d M r .  S ta in to n C lo se s^ , were, fo u n d ers  of; th e  
S o c ie ty  fo r  P sy c h ic a l R esea rch , a n d  M r. M assey  is  th e  - T ra n s la to r  : a n d ; 
E d ito r  of Z o lln e r’s “ T ra n sc e n d e n ta l P h y s ic s ” a n d  P u  P r e l ’s : “  P h ilp so - 
p h y  o f M y s tic ism .” * H is  la m e n te d  -fa th e r; m m  a n , M 0  P .  a n d  ionc<? 
Finance M inister of the  Indian Crovermnent; : . : »:j

D r. Simmons was a New York physician of repute  :Mrji Monachesi 
a  reporter, I ta lian  by b irth  >and very psychical in tem peram ent ; Dr; 
John Storer Cobb, our first Recording Secretary and mow a.leader :in: thd 
crem ation movement, was ah English B a r r i s t e r  aM . a  Doctoc of Laws * 
and Mrs. Emma H ardinge B ritleti : lias' been before .th e 'p u b lic -ab o ^ t 
forty  years as a Spiritualistic , medium! p,nd.: authoress. . In  the  la tte r 
capacity she brought out “ A rt • Magic” and ‘’ Ghostland, ’ two famous 
books, of the reputed A dept au thor of w h ich :she called ,berself the  
“ secretary” and “ transla to r.” :B p u * :  b.GPWQM’. QOipcidenpp, the 
announcement of “ A rt M agic” W asm ade. simultaneously, w ith..'th^ 
form ation of the T. S. There is So much, to be said about this book and 
its  production th a t i t  had be tte r not be introduced near the end of a 
chapter. ; • - ’ r‘ : ' •

Of the rem aining formers of the Society, i t  may be said' th a t  Mi* 
de L ara was a learned and m ost loveable old gentlem an, of Portuguese 
H ebrew  extraction, for whom H. P . B. a n d  I  fe lt a great affection and 
who rem ained an P. T. S. until his death, which jocci£rred tw o. 01 three 
years later. He was brough t to us by M r.'Sotheran,: as :alsoi his 
daughter, Mrs. Alice B. Rhyne, the poetess. • • i! * : •

Mr. W . L. Alden, now so well known in London literary  circles,: was 
then  an editorial w riter on the N. Y :T im esyo i  g rea t repute for his caustid 
and hum oristic criticism s upoh curren t topics/ I  m et him in P aris  last 
Summer, after m any years of separation’ and lea rn t th a t he h ad  been 
holding an im portan t consular appointm ent’under the Am erican Gov* 
ernm ent. H e h a d 'a n ’ amufeing adventure in New Yorky I  recollect, a t  
about the beginning of our -acquaintance. H e was then an editorial 
contributor to th & N .Y . B aity Graphic and I  Was w riting ' for the  paper 
my C hittenden letters. A host of ecce-ntrifc people were a ttracted  to the  
editorial robnis t6 ‘ ask idle questions, and th ey  bored the Editor, Mr* 
Croly, so iiliich .that a t lkst lie published a cartoon one day, represen t
ing  h im self‘standing a t  bay, w ith  a revolver and lm ge; pair of shears, 
to defend hiinseif against a l i5 irrup tion  of “ long-haired men and crop^ 
haired  Wonien”- Spiritualists.1 Butoiife m orning there cam evah aged 
m an iii Eastern  garb, who carried  a strange-looking, evidently very  
old, b o o k ' under his ‘arm. 1 Saluting the  editorial staff w ith  grave 
courtesy, he began ta lk ing  about- my letters, and about W estern1 
and Eastern  Spiritualism . All le f t1 th e ir  W riting-tables and >clucster- 
ed about -town > W hen lie spoke-' pf Magic he tu rned  quietly .towards

Alden, whose occult tastes nobody had until then suspected, and 
said “ Do you believe there is tru th  in Magic, S ir ?** Taken 
aback, Alden re p lie d : “ W ell, I  have lead  “ Zanoni” and th ink there may 
be som ething in it .” By request, the stranger showed his queer book to 
the Editors. I t  proved to be a treatise upon Magic, w ritten  in Arabic or 
some other Eastern tongue, w ith numerous illustrations interspersed 
w ith the text. A ll were very much interested, Alden especially; who, 
a t parting, asked the old gentleman if he m ight have some fu rther ta lk  
w ith him. The la tte r  sm ilingly assented and gave him  an address a t  
which to call. W hen Alden went there, however, it proved to be a Homan 
Catholic image aud book-shop; my friend found him self sold, and ever 
after, for months, fruitlessly  kept a sharp eye upon the people he met, in 
the  hope th a t he m ight once more see the mysterious Asiatic. I  was 
told by Mr. Croly th a t the man never revisited the Graphic office: 
it  was as if the earth  had swallowed him. This unexpected ap
pearance and sudden disappearance of mysterious people who bring 
rare  books to the r ig h t m a n ; or who im part useful hints th a t pu t 
him  on the rig h t pa th  through the swamp of difficulties through 
which he is bravely floundering towards the tru th , is not an uncommon 
experience. Many a case of the kind has been recorded in religious 
h istoiy. Sometimes the visit is made during the waking hours, 
sometimes in visions of the night. The revelations sometimes come in 
“ flashes”—flashes of the  buddhi in upon the manas—begetting great 
discoveries in science ; as the idea of the  spectroscope flashed in upon 
the mind of Fraunhofer, th a t of the  nature of lightning upon 
F rank lin ’s, th a t of the telephone upon th a t of Edison, and tha t of ten 
thousand other great facts or laws upon other minds open to suggestion. 
I t  would be deemed exaggeration to say tha t every aspirant to arcane 
knowledge has his chance to get it, once in liis lifetime, yet it is true, 
I  believe, th a t the percentage of those who have is an hundredfold 
g reater than  people imagine. I t  is the individual’s misfortune if, 
th rough ignorant misconceptions as to how such a messenger should 
look, or w ith w hat phenomenal portents his message should be deliver
ed, he “ entertains an angel unawares” or elbows him in the street 
w ithout feeling even a trem or to divert his attention from a passing cab.
I speak of th a t which T know.

( To be continued.)



W I S D O M  O F  T H E  U P A N I S H A D S .

M a n  H e r e  a n d  H e r e a f t e r .

No. 4.

(C o n tin u e d  f r o m  p a g e  5 8 .)

ALL the gods— powers of the principle of B u d d h i , and the archetypes 
of the world of phenomena, are at the time of rest existent, bu t in 

th e  indiscrete principle of M a h a t. The B u d d h i—the essence of pheno
m enal existence—itself is but a phase of M a h a t. W hat then is the dis
tinction  between the phenomena of B u d d h i  on tlie external plane, thc 
B u d d h i  itself in man, and the H ir a n y a g a r b h a , the prim al undifferen
tia te d  source of B u d d h i  and its phenomena P On this says the K a th o 

p a n i s h a d  :—
“ Whatever is here is there ; what is there, the same is in sequence here. 

“ Y/hoever sees as if there were many here, gets from death to death.”
The commentary on th is runs as follows :—
“ That none might suspect that the changing life, which as found (in 

“ the objects of the universe), from Brahma down to the motionless (gross 
“ m atter) looks by reason of various different.ias as if it were different from 
“ Brahm, is really different from it, (the S 'ruti) says :—Whatever is here, 
“ differentiated as cause and effect, and appearing to those who cannot dis- 
“ criminate as if it were possessed of the characteristics of changing, differ
e n t  states, is subjectively the same that is there—the Brahm whose very 
** nature is absolute consciousness, and who is devoid of all the characteris- 
“ tics of changing, different states. And whatever is there—that which rests 
“ in this subjective state,—the same is here—this that appears as possessed 
“ of the characteristics of name, form, cause and effect. I t  is none other.

“ Such being the case, whoever, being bewildered by ignorance (avidya) 
“ characterized as it is by the cognition of separateness in the substance 

. *• (underlying each) of the characteristics, sees the many in this undifferen- 
“ tia ted  Brahma, and has the notion that he is distinct from Brahm, and 
“ th a t the Parabrahm is distinct from him, gets from death to death—viz., is 
“ born and dies again and again. Hence it is not thus that he should look 
“ upon the singleness of Vijndna (the unconditioned consciousness of the 
“ principle of Mahat). What a man should be conscious of is the notion 
“ ‘I  am Bralim*—the Brahm that without a break pervades the A11, like 
“ A'k&sa.”*

T his means to say th a t both the object and subject—all the seven 
principles, are bu t aspects of the  one universal substance known as P a ra 
brahm . This one substance ( v a s tu )  manifests itself in seven ways. 
E ach of these seven m anifestations has a constituent vibratory motion 
of its  own, and it  is so Ordered th a t the v ibratory  motion of the one be
ing  h igher than  th a t of the other, a scale of gradation is established 
am ong the seven principles. The higher rules the lower, and becomes 
in th e  economy of nature the im m e d ia te  cause of its m anifestation and 
sustentation .

# The soniferous, etherial form of pross m atter—the tatwa underlying the n 11- 
r. pervading, visible space.

It turns out thus th a t the principle of B u d d h i , the essence of phe
nomenal existence, and the m ortal th a t has to become the immortal, 
while being but an aspect of the One Substance, is nothing but a putting* 
forth, as it were, of the indiscrete principle of M a h a t. A cloud is made 
up of innum erable drops of water. You cannot however in a cloud dis
tinguish one drop from another. As soon however as the cloud begins 
to tu rn  into rain, the drops begin to separate. Each of them  has now a 
d istinct individuality, and yet each individual rain  drop is but an aspect 
of the whole. Sim ilar is the relation between the M a h a t  and the B u d d h i .  
W hile the former is the cloud, tlie la tte r is the rain. And each individual 
B u d d h i  is a rain-drop. Each individual B u d d h i—each man—is there
fore an aspect and a child of the principle of M a h a t. And the principle 
of M a h a t  himself, sometimes called Brahm a and Isw ara, is but an aspect 
of the  One Substance. W hen we contemplate the constitution of man 
in th is light, we see th a t for each individual B u d d h i , the true self, the 
real man is the same one principle of M a h a t. In  th a t state the many 
merge into the One. Hence the true self of all men is One.

Then comes tlie question of looking upon th is phenomenal uni
verse the principle of B u d d h i—as a totality of distinct subjects and 
objects. I t  is evident th a t when consciousness is centred in the prin 
ciple of B u d d h i , tlie notion of separateness must be its ruling phenome
non. lo r ,  as we have seen, separateness is of the very nature of the 
principle of B u d d h i . In  the principle of M a h a t  the “ I ” is but One. In  the 
B u d d h i  it becomes more than  one. The “ I am” of the M a h a t  becomes 
the “ I am T of the B u d d h i . The qualification of the second “ I ” be
comes possible only when there are more similar principles than one to 
be contradistinguished from one another.

W hen however consciousness is centred in the principle of M a h a t , 
when from the region of the “ I  am I ” it passes into the kingdom of 
the I  am, the idea of un ity  becomes the ruling passion of the mind.

Separateness engenders selfishness, and unity  altruism. The 
tex t of the Upanishad under discussion lays down altruism  as tlic 
aim and object of human life ; and so it really is, inasmuch as the m erg
ing of the B u d d h i  into the M a h a t  or, in other words, the transference of 
hum an consciousness to th a t principle, means the securing for man of 
freedom from all the miseries of life, and the possession of the highest 
knowledge and power and love.

W hoever is conscious of there being separation in this phenomenal 
universe, of one man being in reality different from others, of the pas
sions and the ir external causes being really different from themselves, 
and being therefore objects th a t might, and in fact must, be run after 
if they are to be obtained,—whoever has such an idea to rule his con
sciousness is again and again born. W hy ? Because evidently it is only 
in th is state th a t there is a possibility of sympathy between the human 
being and the world of phenomena. W hen the notion of separateness 
in  your mind rules you, sym pathy inevitably draws you towards the



world where separateness is the very breath of life. When however 
your consciousness is transferred to the one source of thc many, when 
th e  ru ling  passion of your constitution becomes the notion th a t you 
are  one w ith the One Life of the universe, then you can alone live in 
un ity  w ith the principle of Mahat, and the world w ithout loses all its 
pow er over you, You recover your lost heritage in the kingdom of 
heaven, and are no longer compelled nolens volens to run  after the phe
nomena of Manas.

Selfishness then is a t the bottom of all the miseries of human 
life. W herever selfishness rules, w hether it  be in an individual or 
in  a  nation, th a t individual or th a t nation is most assuredly putting  
an insurm ountable obstacle between itself and final beatitude. The 
first step of initiation into the higher life is altruism , and this is the 
sole indication of the bend of hum an life towards spirituality . B ut to 
re tu rn  to our commentary. S ankara evidently draws a sharp line be
tw een the lives of man and the universe. The one is tlie constantly 
changing life of phenomena, the continuous influx and eflux of causes 
and  effects. This is the life which the principle of Buddhi leads in 
connection w ith  the principles of the Manets, the Arthas and the Indriyas.

Behind this is the  perm anent, unchanging life of Mahat, the principle 
w hich lies at the root of the  phenomenal world. In  the phenomenal 
w orld there  obtains a distinction between the knower and the known, 
and  these again are cognized as existing separately from knowledge. In  
th e  w orld of Mahat however there  is no such distinction. All the three 
m erge into the  one apparen t consciousness, as independent of, though 
th e  necessary source of the notions of the knower, the known, and the 
ac t of knowledge. I t  is out of th is Mahat, says the Commentator, th a t 
th e  th ree in  the sequence of evolution come. Hence the names and 
form s,—the various and varying appearance of Buddhi are all im per
m anent, and in th is sense unreal. If  it were not for the differentiating 
a ttrib u tes  of tim e and space, they would look what they are the One. 
Hence, according to th is great philosopher, m ust the  attem pt of man be 
to  realize the  grea t t ru th  wrhicli lies hidden in natu re— la m  Brahm. 
I t  m eans of course th a t  the real m an is the Mahat-avyakta-purusha. 
T he realization m ust be a true, earnest and active realization, not a 
parro t-like  assertion to be made an excuse for a * thousand instances 
of infam ous conduct.

W ell, th e  description thus given of the Mahat and the Buddhi is of 
th e  h ighest practical and theoretical importance. I t  is however 
one link  only of the chain. The entire chain of th is description is 
com pleted by the next two S'rutis. They run thus :—

“ By the Manas alone is known (and is to be known) that nothing here 
“ is m anifold; whoever sees here, as it were, the many, goes from death to 
“ death.” (11.4.)

“ The soul (Purusha) of the measure of a thumb is seated in the 
“ middle subject. (A'tma), this lord of all that was and all that is to 
“ be, turns nofc away from it in hate.” (12.4.)

The commentary on these texts runs as follows :—
P rior to a tta in ing  to the consciousness of unity, it is only by t h e  

 ̂M a n a s  purified by teachers and experience, that the unity  of Brahm is 
‘‘ reached. When (the consciousness) is reached tha t there exists but tlic 
“ Brahm  and n o t h i n g  besides, then the a v id y a  which generates and{maintainx 
“ thc notion o f  separateness, vanishes, and thus iii this, the Brahmic (state) 
“ , ere 18 notllillS separate no, not even an atom. As to him however who 
„ L00,8 110t ^ 1V° Up the 110tl011 caused by the darkness of a v id y a  and who sees as 
‘ it there were thc many in th is Brahm ic state, lie surely goes from death to 

c eat i je s , if there be perm itted even the slightest external appearance 
“ of separateness.”
 ̂  ̂ (12. 4.) “ Then again does he describe the same Brahm which is the sub

l e t  here. ‘ Of the measure of a thum b’. The lotos of the heart is of thc 
„ ? imcusious of a fchumb ’ qualified by the internal o rg an ’ which mani-

test itself through its hollow, (the P u ru sh a  is spoken of as beino- of tho 
m easure of a thum b); ju s t like space as it is in a piece of bamboo* of the 
dim ensions of a thum b. The P u r u sh a  is so called because every thin* is

I h ,; ot “ " 7 7  f ' 1* the middle su b jec t-the  (middle) body
« ^ ^ i t , f a ^ Cr,,a8 ^ ^ ^ s t o b e ,  he turns J

The notion then of the unity  of the universe is to be arrived at 
only through the Mana,, The Man,,, of the Kathopanishad i.s, as we have 
seen in a former paper, a plane of subtle m atter, wliich of its own 
constitution takes in all the motions of the external body th a t come to 
it from the plane of objects, and out of which constantly evolve other forms 
in external m atter. This is the brain mind proper, devoid of will and

R ; T - SCT T '  T ilew iIH s ^ e  function of the higher principle of 
Buddhi, and self-consciousness is the characteristic of the  still higher 
pJane of Mahat. This however by the by. We have here to do chiefly 
w ith the M a n a s . The M a n a s  receives the impressions of the world with 
out through the plane of objects. Hence one of its powers is external 
perception. A nother of the basic powers of Manas is the composition of 
these percepts, which means the creation of newer aud newer concepts

18 tlle power of imagination in its widest sense.
I ts  th ird  basic power is to re-im print these new forms upon the 

plane of objects, and thus cause the appearance on the gross plane of 
improved types of creation.

t - tw V S ^ 1S mf cIline of three-fold function th a t is placed in contact
r ^ r  WOf ‘ F r°m the Vei'y  natlu’e of its constitution we 
see th a t the mmd with every m anifestation of its power becomes capable
ot more and more improved action. The gross body and the principle 

objects becoming more and more improved, lay bare h igher and higher 
niystenes of the world without. The mind is thus supplied w ith better 
m aterial for its new creations, which are therefore necessarily more 
impioved. Thus inevitably is there an evolution of h igher and higher 
capacity. The knowledge and the powers which are thus being by ex
perience acquired, are an edifice gradually raised upon the three 
basic powers we have enumerated. The process of this experiential ac
quirem ent is called technically adhydropa in the Vedanta philosophy



Wc are here treading* upon very delicate ground. J t is of the 
highest importance to understand the proper meaning of the word 
adhydropa,. I t  consists in the process of tbe external impressions, and 
the consequent manifestations of power taking root in the mind, and 
thus for the time being m arking off the interm ediate stages of evolution. 
T his m ental evolution begins of course theoretically w ith 110 acquirement 
and ends in infinite knowledge and power, l t  will be evident to the 
reader on but little reflection, tha t, as soon as the infinity of knowledge 
and power is reached, the process of adhydropa m ust naturally  cease to 
exist. Because then there rem ains 110 fu rth er necessity of experience. 
The process of adhydropa is then only possible as long as there is lim ited 
knowledge and limited power. The cessation of th is process is techni
cally called apavdda. In  the process of m ental evolution both these 
processes are being carried on simultaneously. For w ith every single 
m anifestation of adhydropa, there is an addition of knowledge and 
power, and thus so fa r an approach to the infinite.

I t  is evident from the above th a t as long as there is necessity of fu rther 
experience in the mind, there can only be a consciousness of the separate
ness of the knower, the known, and the act of knowledge. And as we 
go deeper into the analysis of the  mind, we see th a t lim ited knowledge 
and power are necessarily a t the root of the notion of the separate and 
independent existence of each of the powers of cognition, emotion, will 
and desire. We see also th a t our emotional and passional nature is the 
necessary product of avidya, finite knowledge and power, for these are 
all of them  given b irth  to by the habituation of the m ind to various 
percepts and concepts.

W hen there rem ains no necessity of fu rther experience, when omni
science is reached, then  is seen the unity  of all nature. I t  is then 
th a t the consciousness of man is centred in the  M ahat, and it is then 
th a t  his life becomes the source of ever increasing happiness to all hu 
m anity. B ut w hat for him self ? H e becomes his own m aster, and passes 
out of the power of necessity. As long as the Manas is not perfected 
there  remains the necessity of fu rth e r  experience, and for obtaining this 
experience, the hum an monad m ust pass from death to death. W hen 
the  consciousness of unity  is awakened, there rem ains no fu rther neces
sity  of experience, and therefore no necessity of dying again and again.

A ll these considerations tend to show th a t the real m an—the princi
ple of Mahat—is all-pervading—one for all. The question then naturally 
arises, how is the real m an related  to the lower self, the  plane of sepa
rateness and selfishness ? W h at sort of a connection does there exist 
between the all and the  individual, the  infinite and the finite. The 
Purusha—the all-pervading as i t  radically  implies—is enshrined in the 
Buddhi—the middle A'tm a  as the U panishad has it, and which the com
m entator explains by the word S ’arira—a body. The Buddhi is evidently 
called the middle A'tm a  because there  are three principles above and 
th ree  below it. This Purusha the  U panishad describes as the lord, the

real owner of all th a t has been and all th a t is to be. W hat else can 
this mean but the past and fu ture experiences of the linman monad. 
The commentary explains sufficiently well the reason why this all-per
vading Purusha- is said to be of the dimensions of a thumb.

(T o  hr contim u(I).
R a m a  P r a s a d ,

IGNORANT PERSECUTIONS.
I l f  ORE than six centuries ago at the village of Apegaum, near Paithan, 

. there lived a Brahm in boy named V ithal, who in early life became 
proficient in the Yedas and other Shastras, in Sanskrit gram m ar and 
poetry. He showed, however, no inclination for leading a literary  life, 
but only felt happy in religious devotions, and after g rea t difficulty’ 
laving obtained permission from his parents, he set out on a pilorimao-e 

to the various H indu shrines. & 0

R eaching Alundi one morning, he bathed and sat a t the river-steps 
in contemplation, when Sidopant, an opulent resident of the place, came 
there, who, seeing the intelligence beaming on the face of the boy, invited 
11m to dine and put up a t his place. Sidopant had a fa ir and clever 

daughter named Rakhm abai, and in a very short tim e a m arriage 
was arranged between the young V ithal and the handsome Rakhm abai 
irad itio n  would have it th a t the God Pandharinath appeared in the 
dreams both of Sidopant and V ithal and suggested the alliance, tellino- 
the la tte r th a t he would have three sons and a daughter by the m a rrf  
age.

However th a t may be, the nuptials were soon celebrated with great 
pomp. V ithal thereafter went on a pilgrimage to Rameshwar, and 
return ing  thence, went, w ith  liis wife and father-in-law, to his parents 
where he asked forgiveness of them, for not informing them  before
hand of his m arriage and was soon reconciled to his family. His parents, 
however, lived only a short time longer, and after their death he went at 
the request of Sidopant to live a t Alundi.

. Bein-  a11 a,on& a s^udent of the Bhaktimarga he went on constant 
pilgrimages to Pandharpoor. Twelve years thus rolled away and, find
ing he had no issue, the thought of becoming a Sanyasi (religious ascetic) 
took intense possession of his mind. For days together, every night, he 
went on expressing his intention to his wife who, however, gave him no 
reply. One night she being sleepy m uttered something like a half 
assent, and tak ing  advantage of it he started early in the mornino- 
determined to leave his wife and home for ever.

He did not halt long at any place, but went stra igh t to Benares 
w iere  lie became the favourite pupil of Shripadsw am i,' a famous guru, 
and took the name of Chaitanyaswami.

The virtuous Rakhmabai, hearing of this, commenced to pass her 
time in religious contemplation and regularly  made her daily pereo-ri- 
nations round the sacred As w atha tree. One day, as she was making



her rounds she saw standing before Tier a holy ascetic before whom she 
a t once bowed down. The ascetic struck by her rem arkable appearance 
blessed h e r in these words : 4‘ Be thou the mother of sons. A t these 
words th e  history of her life crowded upon her mind and she felt con
fused. There was also a ludicrousness in tlie situation and she felt 
disposed to laugh. The ascetic asked her the reason, when summon
ing h er courage she related to him how she was separated from 
her husband. The ascetic went home with her and satisfying himself 
th a t the story was true, told Rakhm abai and her fa ther to accompany 
him to Benares.

The ascetic was no other than  Shripadswam y himself. He had 
left V ith a l in charge of his Math , bu t he was unaware th a t V ithal had 
deserted his wife. The Swamy felt w rath  with his pupil, who no sooner saw 
his gu ru  accompanied by R akhm abai, than he laid his head upon the 
feet of his M aster and felt repentant. The guru  tak ing  p ity  on him 
ordered him  to go back home and live with his wife.

I t  was a hard  task for V ithal but he cheerfully obeyed the orders 
of his guru. Coming back to A lundi w ith his wife, fresh difficulties awaited 
him. The whole of the population of the place, from the  Brahm ins down 
to the lowest Sudras, commenced to look down upon him. T hat one who 
had  become a Sanyasi and taken the  vow of abstention from m arried 
life should again re tu rn  to the connubial state was to them  a sacrilege. 
M eetings after meetings were held by the Brahm ins and a t last they 
passed a resolution pu tting  V ithal and his wife and those th a t held any 
intercourse w ith them —out of caste. Rakhm abai’s father, not to excite 
unnecessarily the ire of his caste, provided a separate house for his daugh
te r  and son-in-law and kept them  a t a distance. Social ostracism  was ten 
tim es more terrib le then than  it is now. Shunned by all, the noble pair 
resignedly lived a life of seclusion, and three sons and a daughter were 
born to  them  w ithin the space of twelve years. All the children sub
sequently became famous for th e ir  marvellous powers, bu t the greatest 
of them  was D nyaneshwar who was born in A.D. 1272.

V ithal, finding the dreams of his early years fulfilled by having got 
the  four promised children, though t he had fulfilled his duty in m arried 
life, and  he went w ith his wife and little  ones to the  assembly of the 
tw ice-born Brahm ins and begged of them to give him  and his wife 
prayaschit (penance) and restore him  to the caste, for the  sake of his 
children. The Divijas, however, were inexorable and told him th a t death 
alone was a fit penance for such a sin.

D riven thus to desperation V ithal left his home to pu t an end to 
his life, and in a short tim e his wife followed suit.

The helpless children then w ent up to the  Brahm ins over again 
to be restored to caste. The Brahm ins of Alundi had not the  moral cou
rage to  remove the  unjust ban from the innocent children, and yet, 
asham ed to give them  a blank refusal, they gave them  a le tte r to the 
B rahm ins of P aithan  who were left to decide the m atter.

The story of the little  boys and g irl trudging to Paithan with the 
letter, the Brahm ins there procrastinating and putting them  off, is touch
ing in the extreme. Dnyaneshwar, the boy Yogi, showed however such 
astonishing powers th a t the Paithanis prescribed some nominal penance 
and restored him and his brothers and sister to caste. Leaving aside 
the many stories of liis marvels, there can be no doubt th a t Dnyanesh
war. was an extraordinary youth. His great work, the Dnyaneshwari, 
still occupies the foremost position as the most learned commentary in 
M ahrathi on the Bhagavatgita. He died a t the early age of twenty-two, 
and the very Brahm ins who had ignorantly slandered the patient V ithal 
and his wrife, begged to kiss the feet of the ir children, and even to this 
day the descendants of those Brahm ins daily read his works and fre
quently go to Alundi to worship at the shrine of him  whose parents 
were so mercilessly reviled and subjected to such cruel ostracism.

H um an nature now is no better than  it was six hundred years ago. 
Civilization—so-called—has m ultiplied in a vicious m anner the  ways in 
which ignorant malice and mean revenge try  to satisfy themselves. The 
Brahm ins of A lundi and the Deccan ceased to slander V ithal after his
death, bu t poor H. P. B .’s memory m ust needs be dragged from its repose__
even after her decease—and made the subject of foul attacks. Certain 
Spiritualistic papers have, of late, been very active in th is respect, but 
all th e ir  m achinations must come to naught. Sooner or la ter they and 
the ir followers will recognise the greatness of her whose reputation they 
now so artfu lly  attem pt to assail.

N . D . K .

THE “ CUNNING M A N /9 ONCE MORE.

[Although several reports of more or less satisfying interviews with 
Grovinda Chetty have been published in this magazine, place is readily 
given to the following one; the best, we think, of all. The narrative is so 
clear and precise as to leave no doubt upon an open mind that the now 
famous South Indian seer has very distinct psychical powers. The case is 
surely predestined to quotation in future works on abnormal mental powers. 
—Ed., Theosophist.]

TH E experiences of Mr. Peacocke and Mr. Gopala Charlu w ith the 
Kumbakonum “ Cunning M an” have already been recorded in the 

Theosophist; the result of another experim ent with him may, therefore, 
be of in terest and value.

In the beginning of September last, when voyaging from Singapore 
to Madras, I  took the opportunity which presented itself of personally 
interviewing the miracle-worker, and testing his singular powers of 
mind-reading. Consequently, I  disembarked at Negapatam, and, pro
ceeding to M adras by train, broke my journey at Kumbakonum.

To preclude any suspicion of previous arrangement, I  informed 
nobody of my intention, and reaching the  town late a t night, proceeded 
at once to the Travellers* Bungalow.



The next morning, before breakfast, I  called on Mr. K. Narain- 
sawmy Iyer, a member of the Theosophical Society, who lives in the 
city some two miles from the Bungalow. H e was too busy himself to find 
the tim e to go w ith me, but he very courteously promised to find a friend 
to do so. The first person we called on was out. The next was at 
home, and a t once acceded to the request to escort me to Govind Chetty 
and in terpret for me. He was a young Hindu gentlem an who has 
recently passed his University Exam ination and is now living on his private 
means. H e said he was interested in the subject but not personally a 
friend of the seer, who on one occasion abused him very roundly, and 
th a t we m ust take our chance of finding him in a good hum our and 
disengaged. I  state these facts to show the unlikelihood of any collu
sion or confederacy. He promised to call for me immediately after 
breakfast, and I  was warned not to tell anyone of the questions I was 
going to ask. If  I  wrote them  out, to seal them under cover; but to 
w rite them  was unnecessary. I preferred, however, to do so ; “ L ittera  
script a m a n et.”

As soon therefore as I got home I wrote down the following ques
tions, folded up the paper in an envelope, fastened the la tte r  down and 
placed it  in  a letter-case in my p o ck e t:—

1. W hat is the exact time and hour of my birth ?
2. Shall I  change my profession soon ? If so, shall I leave India ?

' 3. W hen shall I  m arry  P
The first question would test his powers of reading the p a s t : the 

other two I  set w ith the definite purpose of testing the possibility of 
prophecy. The power of the mind in th is respect cannot be too often 
tested  by definite experiment.

A fter breakfast, my escort called for me, and we drove to the 
Village where Govind Chetty lives, some six or seven miles out. Arrived 
a t his house, we found an attendant or member of the seer’s household 
lolling in  the doorway. W e asked if the m aster would accord us 
an interview. The message was taken in, and the answer returned th a t he 
was busy : we m ust wait. A chair was brought for me and we sat in 
the  porch of the  very m iniature bungalow th a t forms the residence of a 
/ V i l l a g e  gentlem an.

My friend and I passed the  tim e in conversing in English on 
Spiritualism  and Theosophy. A fter about twenty-five m inutes a Hindu 
gentleman issued forth with an um brella under his arm, cast a glance at 
me, toucbedhis forehead in a hurried  salaam and passed on down the street. 
He was about forty-five years old, well built, broad-chested, w ith an 
intellectual forehead and a physiognomy, the prom inent nose, strong jaw  
and firm set m outh of which indicated power. A short black mou
stache set off his face which I  should call handsome. H is eyes were 
ra th e r  small and restless, bu t I  did not notice any particu lar signs of the 
dissipation he is said to indulge in. H e was not dressed like a yogi, in 
ashes and dust, bu t in the ordinary clean linen of a H indu gentlem an 
w ith  his caste m arks painted on his forehead.

My escort nudged me and said, “ Mr. Govind Chetty,” and asked the 
a ttendant where he was off to. “ Probably to worship,” was the answer, 
“ as it is the day to worship the family deities.”

B ut the seer had hardly gone fifty yards down the street when he 
seemed to have changed his mind. For he returned to his house, asked 
w hether I should like some cocoanut milk to drink, gave orders for some 
and passed again in-doors.

I thought to myself test mediums in the W est m ight take a hint 
from th is seer of the East. Sometimes, I am told, he refuses to see his 
v isitor and pretends to be too busy—whatever distance the la tter may 
have come to see him.

In ten m inutes’ time, when I had finished my refreshm ent, he issued 
out again and, beckoning us to follow him, took us across to his office over 
the way.

Seated on a m at—w ithout a word of previous conversation—he 
commenced w riting  rapidly in Tamil, rem arking quietly as he wrote, 

This gentlem an is a poet and has w ritten  poems.” My friend in ter
preted his rem arks. This is right, so far as the facts th a t I  gained the 
Chancellor’s medal for English verse a t Cambridge and have published 
a translation of G rillparzer’s Medea entitle me to be called a poet. He 
continued w riting rapidly, chewing some betel, humming and screwing 
up his face, now into a smile, now into puzzled frown. H is eyes seemed 
to be ra th er inverted, and he only now and then glanced a t the paper 
he was w riting  on, but a t times he paused and re-read w hat he had w rit
ten. He did not hold my hand, or look in my face, or use any aid for 
thought-reading. I t  seemed to me more like automatic w riting or writ- 
ing-mediumship. He had all his rem arks so ready to hand th a t he seemed 
annoyed because his pencil would not w rite them fast enough. W hen he had 
w ritten  about a page or so, he stopped and made some ten heaps a t ran 
dom w ith cowrie shells lying on the mat. Then in a brusque manner he 
told my friend to write  down some ten numbers like 1314, 725, 45, 
and to ask me to choose one. Then he wrote a little more and asked me 
to choose another, and so on. This is generally thought to be a little 
“ bunkum ” on his p a r t : it may have the effect of arresting the thoughts 
or concentrating them. W hen lie had finished w riting he asked me to 
s ig n o r  in itial the bottom—so as to prove th a t he did not chan ge the 
le tte r or add to it—then folding i t  into two, lengthways, he stuck it  in 
my friend’s outside breast-pocket, so th a t the upper half protruded, and 
asked me to give any quotation in any language and I  should find it 
anticipated phonetically to the best of his ability in the  le tte r he had 
ju st w ritten , and which I  had signed. Knowing th is to be a part of 
his wonderful performance, I  had made up my mind days before w hat I  
should quote, so as to preclude the possibility of my mind being forced 
a t the tim e by will-power. I  had selected a quotation unlikely to be known 
to a H indu and, although for the moment m y mind hesitated about giving 
a line from Hom er or V irgil, as he particularly  said any language would



do, I  determined to adhere to my original choice and said, “ Lead 
kindly  Light, amid the encircling gloom.”

H e then said th a t in my pocket were three questions w ritten, and 
asked me to read them  out, adding th a t I  should find them  all answered 
in  his letter. I  found my le tter in the  le tte r case as I p u t it  : the 
envelope had no signs of having been tam pered w ith and I called my 
friend’s attention to corroborate the fact. I  opened it  and read out 
my questions. Then he asked me to take the le tte r from my friend’s 
pocket and get him to in terpret it.

The following is the in terpretation which I have compiled from the 
translation  given me by more than one Tamil gentlem an :—

Ansivers.
(1). Your birth-place is Ceylon. 

Y our nam e—Thurshan.
(2). Your profession—School

m aster.

(3). You are a very clever and 
learned person. You will get 
m arried  after some time.

Remarks.
(1). Right. I  was born a t 

Colombo, Ceylon. Nearly right.
(2). R ight. I  am A ssistant 

M aster at the M artiniere, Luck
now.

I m ust here state th a t facts (1) 
and (2) were communicated by me 
to my escort on my way out, who, 
being a complete stranger to 
me, asked me out of curiosity some 
questions about myself. Our dirver 
was a hired Tamil boy. I t  will be 
seen th a t as no words or le tte r 
passed between Govind C hetty and 
my escort, previous to the  w riting  
of the letter, there  was no possi
bility of fraudulent communication 
of these two facts, bu t I  have no 
doubt the circumstance was of 
assistance to thc Thought-reader, 
not only because he had two minds 
to read bu t also from the idea hav
ing recently passed through my 
conscious cerebration and being 
fresh and strong in my brain. 
None of the o ther facts, however, 
righ tly  stated  by the seer, were 
previously disclosed by me.

(3). An answ er to question 3. 
A fter my reading out the  three 
questions, he verbally gave more 
details, not w ithout going through 
the ceremonial of asking me to 
give more num bers. He said, after 
I  had given th ree  numbers, th a t 
my views as to m arriage were 
peculiar (and he gave these views 
correctly which was a th ing  rem ar
kable for a H indu to do) : th a t this 
kept me from m arriage bu t that, 
in a year’s time, or so, I should

Ansivers.

(4). The hour of your b irth  is 
twelve hours after sunset, in the 
m onth of Vaigdsi (M ay-June.) You 
are now in your 39th year.

(5). You have passed the exam i
nation in the Shastras (equivalent 
to saying—you are a graduate in 
A rts) .

(6). From  your 40th year you 
will have influence, and amass capi
tal or money.

(7). You will not re tu rn  to the 
W est to stay there. You will get a 
large Coffee Plantation.

RemarJcSi 
probably be induced to m arry under 
some peculiar circumstances speci
fied.

(4). Right. I  was born May 23, 
1853, about 6 p .  m . ,  according to 
my mother’s recollection.

This answers my first question.

(5).
bridge.

I am an M. A. of Cam-

(6). I hope so, bu t it does not 
seem at present a t all probable.

(7). This answers my 2nd ques
tion and is in the nature of a dis
tinc t prophecy, but I  m ust here 
state that when I  was recently in 
Singapore the idea of fru it p lan ta
tions crossed my mind, and I  made 
enquiries as to the tenure of land 
in the S traits’ Settlements. There
fore it may be a case of m ind-read
ing simply. The fu ture will show.

(8). To testify to the accuracy (8) The quotation is phonetically
of th is you will q u o te : “ Lead given w ith rem arkable accuracy
kaingil lighte yamid.” for a Tamulian, bu t the last half

(9). The planets you are born of the line seems to have been too
under make you an independent much for him.
character, refusing to have reliance 
in anybody bu t yourself. You are a 
lover of tru th . In  your new profes
sion you will therefore be guided 
by your own ingenuity or intuition.
No money has accumulated in your 
hands a t present.

Seeing 1 was struck by th is  power of anticipating thought as well 
as reading it, he offered to give me another experim ent: he wrote two 
words in Tamil, looked a t me and asked me to name a flower. I  will 
describe the  process of my thoughts ; for I  took a m inute to give my 
answer and observed myself. F irs t the  word violet strongly suggested 
itself to me :—twice I  was on the point of saying it, then rose occurred 
but was rejected—then I  recollected I  always associated lilies of the 
valley w ith  a sister who died young, and whose influence m ight be 
present, and in her honour I  would say lily—which I  did. The seer then 
showed the two words (which he had held in view all the time) to my 
friend, they were “ alii, lilee”—the first being the Tamil word for the flower,* 
the second the phonetic reproduction of the word I  should u tter. The seer 
is not supposed to know a word of English, and, as he has lived in a village

*  <JI/6VgS}.



and not been educated in Government schools, this is probably the case. 
In  the course of a conversation which followed, he told some more facts 
about myself, specifying among other th ings that, after a p lan te r’s life 
for two years, I  should become a m erchant—th a t I  should a tta in  to 
some great m ental or psychic gifts and th a t 1 should die a t an age he 
named.

He seemed highly pleased w ith his success and, in excellent hum our 
w ith me, promised to do my horoscope—parted with me w ith an almost 
boyish effusion of spirits, accompanying me to our vehicle and accepting 
a cheroot to seal our acquaintance.

So ended my experience of the  “ Cunning Man” of Kumbakonum. 1 
am convinced he is a rem arkable percipient for thought-reading, both of 
sublim inal and supralim inal consciousness.

I  may, perhaps, some other day be able to testify to his powers of 
prophecy.

In  order to see w hat he has in  common with test mediums of Spi
ritualists, I  asked w hether he ever saw or heard spirits. He laughed and 
said “ never,—he did not believe in the aid of spirits for his powers.”

F r e d e r i c k  W il l ia m  T h u r s t o n , m .a .

Lucknoiv.

S 'R I S' A N K A R A ' CHA' R Y A ’S M AH A ’VA’K YA D  A R P  A N  AM.

OR

T h e  M ir r o r  o f  M ystic  E x p r e s s io n s .

Translated from  the original Sanskrit Text by B. P. Narasimiah, ij. a., f. t. s.

( Concluded from  page 20).

233. How wonderful it is th a t while every man looks upon the 
formless pollution as having some form, and plainly asserts, w ith an 
unflinching fa ith  in himself, th a t he lives in  pollution ; unlike this, a 
learned man, though his iden tity  w ith  tat or truth be often taugh t by 
S 'ru ti , yet can never know the  truth of himself or self-truth ; in brief, lie 
does not know himself.

234. Foolish people, seeing th e  stone in a building bu ilt thereof, 
eagerly listen  to the  sayings of the  w orshipper who says, “ th a t stone 
is Vishnu himself, render your services to it, and it  will g ran t your re 
quest and they serve the id o l: (but) they never welcome the teaching 
of the Veda which explains the  iden tity  of Self and Brahman.

235. People do not value th e  teaching of the S ’ruti, “ thou a rt 
Brahman” which is borne out by th e  Sastms also, as much as they value 
t  he public news.

236. G iving up Karma (action), which causes b irths in various 
wombs and is the  fountain of miseries, realize the  Sat existing in thy  
heart, oppose the love of Anatma  (or body), and cherish the conception 
of A 'tm a  by  hearing and m editation. Then from  th y  m ind the  concep

tion of duality and difference (i.e., b irth  and death, pleasure and pain, 
&c.), vanishes like as the illusion of a m irage.

237. He who ensnares beings by the threads of affection for the 
protection of procreation— him  I salute.*

238. The regular series of beliefs in the visible have obliterated 
onr knowledge of the Truth or Brahman. By destroying this confusing 
mass of belief, Brahman alone will be seen.

239. l 'h e  learned man will try  to cast off name and form, the 
offerings of Avidya  (ignorance) ; and from casting these off, in tho 
comprehension of Brahman, he himself shines as Brahman.

240. He who is th irsty  need only remove the weeds from off tho 
water nor need he fu rther try  to purify the sam e: for, when once the 
weeds are removed, the w ater becomes pure and drinkable.

241. Ju s t as the water in a vessel becomes hot by the power of 
fire, even so Aham  ( “ I ” or the sense of self) become Sat by the grace 
of Tat.

242. The A h ankdra built' upon I) eh a (body), Jndriya (senses), and 
Prdna (Life), possesses power by the grace of Brahman. These Aham, 
&c., in themselves shine as powerless and dead things, and bear not in 
the least the name of Sat.

243. To those good persons, who by th e ir  undivided action or con
duct, in themselves experience the eternal, incessant bliss, of what good 
is either Indra-loha, Brahma-loJca, Vislmu-laka, or even the very Stra-hka  
itself.

244. To those who regard everything as Brahman and whose minds 
are absorbed in Brahman; who is Brahma, who is Vishnu, and what 
yields the happiness of the ir lokas ?

245—46. W herever the mind has an attachm ent and affection, 
there it exists by th a t very form. This is a psychological principle. There 
is no doubt th a t the mind will be subjugated by th a t learned man, by 
whom the m ental quality of attachm ent and its assumption of the very 
IWm of the object of such attachm ent and affection, will be conquered.

247. For the person who knows A'tma, it is as easy to conquer the 
mind as it is to open and shut the eye-lids.

248. Tell me, where does the mind go of the learned man who 
says, “ I am Brahman, and not body,” who is thus conscious of his own 
intelligent existence (or body of intelligence, literally) ?

249. Tell me, where does the mind go of the learned man who 
everywhere destroys the conduct of the m ental affection and attachm ent 
assuming the very form of the object of such attachm ent ?

250. Say, where does the mind go of the learned man, who w ith 
the mind full of Chit (or Guyana), perceives whatever is heard, seen, 
recollected, or possessed ; in brief, everything, as Bralimun ?

* This is said sarcastically.



251. So long as there is scope for the mind to conceive (such dif
ferences as) “ I ”, “ th a t”, and “ th is”, so long there exists external ac
tion ; but as regards one who looks upon “ I ”, “ th is”, and everything 
as pure and elevated Sat alone, where is room (for such external action) ?

252. The Muni who has developed himself by incessant practice, 
lives in Brahman with a desire for the happiness resulting from the bliss 
peculiar to Brahman (or bliss of Brahman).

253. The belief in “ th is person”, “ I ”, “ th is”, &c., is said to be 
M anas; and its absence (is) the absence of Manas, resulting  in the non
dual and one B ra h m a n .

254. Conceiving such differences as the knower, &c., the mind 
displays itself in diverse fo rm s; but, just as in sleep when the mind be
comes inactive the distinctions also disappear, so also is it  in Samadhi.

255. Listen, 0  learned man, mind alone is Jiva; m ind is the uni
verse ; mind is Isah (Ruler) ; m ind is M dyd; mind alone causes bond
age ; and the death of mind is M u k ti; and th is is true.

256. He whose productive mind, which produces the conceptions 
of knower, &c., is disappearing, rem ains sublime and perfectly blissful.

257. The learned man does not in the least distinguish between 
the inside and outside of a thing. To him such a state is of the greatest 
profit, and is the  highest goal.

258—59. T hat state of living in the consciousness of the one 
A tma is the highest bliss. The learned man, who, w ith  the fire of 
Gnyana, burns to cinders the notion of Anatma,, and lives entirely  in the 
path  of Brahman, is, even while living, freed or absolved. The learned 
man who lives in Brahman, or like Brahman , is freed from the JJpddhis 
such as Sthula , &c. Though he is living from the earth ly  point of view, 
still he, having no Sansara, is freed or absolved, (i.e., though he is in the 
world, yet he is not of the world).

260. The deluding recognition of “ I ” and “ mine” in the body, 
its qualities, its actions, and its consequences or conditions, is in itself 
the Sansara to  the  learned.

261. H im , who does not do while living w hat is usually done by 
the living, all people speak of as Jivanm ukta—freed even while alive.

262. He who while living, like one freed or absolved, w ith his 
“ Brahman-bathed” Buddhi, does not recognise the “ I-ness” and “ my- 
ness in the  body and the bodily qualities— him  the g reat Sages call 
Jivanmukta.

263. He, who does not recognise in  the body, senses, &c., the com- 
mon-place perceptions of the “ I ” and “ m ine”, and who rem ains indif
ferent and neutral, is said to be Jivanmukta.

264. The Brahman-knowing Mahatma, who sees, thinks, and knows 
well th a t all th is  is Brahman alone, dwells in Brahman, rem ains in the 
form of Brahman, and imbibes the divine bliss of Brahman.

265. This learned Mnni, rejoicing in A'tma, becomes imbued with 
the light of A'tma, sees everything, is united to A'tm a , and is always en
joying the bliss of A 'tm a.

266. He is self-contented, happy, joyful, actionless, and, being 
freed while yet alive, bathes in the ocean of bliss.

267. He who is free from the sense of “ I ” and “ mine” is 
said to be freed or absolved even when yet alive. The distinction be
tween the freed and the fettered is only the absence of the conceptions 
of body, &c., typified by “ I ” (the absence in the former, and the pre
sence in the la tter).

268. To have the notions of “ 1” and “ mine” only as shadows 
following the physical body while alive, is the typical character of a 
Jivanmukta.

269. Not to recollect the past, nor to anxiously question the future, 
and to be philosophically indifferent to the  present or w hat happens 
now, is the typical character of a Jivanmukta.

270. To look upon things th a t are naturally  distinct and different, 
and upon all the good and all the bad, w ith an equal and indifferent 
eye, ignoring all such distinctions, is the typical character of a Jivan- 
mulct a.

271. To regard  both prosperity and adversity in one and the same 
light, and thus to be unaffected by both is the typical character of a 
Jivanmukta.

272. Does the knower of Brahman, who has himself been translated 
to the complete blissful condition of Brahman, desire to delight in em pty 
fancies ?

273. W hile even a child, possessing sugar, is delighted w ith it and 
not w ith mud, how can the knower of Brahman, giving up Brahman, re
joice in the false self or S'arira ?

274. The idea of a person fastening his atma on objects of sense 
and desiring to delight therein, is like the  act of a person who convej^s 
the m ilk draw n in his house to another’s house for the purpose of 
drinking it there.

275. O learned one, the cause of Sansara in an embodied person 
is tendency or Vasana, which is the power, Prakriti, and Avidya known 
as Vikshepa (throw er).

276. Beings re tu rn  again from deep Sushupti (sleep) by the force 
of the actions of Vdsand (tendency.)

277. All people, prom pted by th e ir  own tendencies, enter into 
every all kind of action. The web of Sans dr a is woven of the cords of 
tendency. To be freed from such tendency is the salvation of the 
knowers of A'tma.

278. Vasishta said to Rama. “ 0  il'/mfl-knowing Rama, the destruc
tion of tendency is M u lti (salvation)” . Therefore tendency is worthy 
of destruction.



279. For the person who has east oft* A varana ( upadhic  cloaks 01* 
covers) by being enlightened upon the identity  of B rahm an  and Self, it 
is possible to destroy tendencies by w alking in tlie path of B rahm an .

280. In  eradicating the practice completely and also the whole 
mass of tendencies, to the Y a th i , V id eka iva lya m  (salvation w ithout re 
b irth ) itself as a m atter of course happens, and not by any other means.

281. The complete destruction of the S f  Julia,, Sukashm a, and K arana
8  artras  ought to be w rought by the ir appropriate means.

282. The S th u la  S 'a r ira  is w hat is made of food ; the Suksh m a
Sarira^  is composed of tendency (V dsand') ; and M ulagnydna iu  (01* p r i
mordial ignorance) is w hat is called K a ra n a  S  arira.

283. The -knowing Y a th i  should promptly destroy Karana
S 'a r ira  by the force of the knowledge of the identity of self w ith B ra h 
m an .

284. Looking upon th is world always as B rahm an  and completely 
destroying the body of tendency (Sukshm a, S a r ira ) ,  the knower of B ra h 
m a n  atta in  M u k ti  characterised by the highest happiness.

285. B urning the treble, well-known K arm an , i.e., mental, oral and 
physical actions) in the flames of the knowledge th a t he is non-doer, and 
becoming free from them  (K arm as), he m ust destroy the S th u la  S ’arira.

286. W hen the whole universe composed of “ I ,” “ th is ,” “ the
world,” &c., is always and irresistib ly  regarded as B rahm an  with the 
knowledge of B ra h m a n  alone, then th a t is to be known as the complete 
ru in  of death.

287. W hen w ith the knowledge of Brahm an  such beliefs as “ I ,’’ 
“ mine,” “ th is ,” &c., vanish, then there is said to be the death of the 
Sukshm a, S ’a r ira .

288—91. W hen the S u ksh m a  and K d ra n a  S 'artras  are dying out, 
if the feelings of pleasure or pain, of w hat falls to one’s lot will, w ithout 
any antidote or counteraction, not be felt, then it may be said to be the 
end of the S th u la  S 'a rira .

The best kind of M u k ti  for the good man is th a t in which there is 
not the slightest residue left of the S th u la  S u ksh m a  and K arana  S 'a rira s. 
Therefore for the sake of a tta in ing  N irv d n ie  happiness, w ith much effort 
and w ith th e ir  appropriate means, the (said) three bodies should be 
destroyed by good men. The practice hostile to such a course is- 
said to be the A sa t p ra r a r th i  (unrighteous conduct, 01* the L e ft H a n d  
P a th .)

292. From  th is  bad conduct grow7 selfishness (or the consolidated 
and concentrated sense of UV )  and the sin of desire. By the ir growth 
even learned men undoubtedly fall.

293. I t  is by the Y a th i  alone, who recognises both in self and in 
the  universe the  all-perfect B rahm an , th a t M u k ti  is attainable ; and not 
to  the  discoverer of differences and distinctions.

'294. Both the S' rut i— 41 YoJhtdryecys/ia-rtha.sinimuidaraiu'—and also 
Unydnees allege the absence of Mukti to the discerners of differences.

295. For him who everywhere with the sight of B rahm an  sees 
everything as B rahm an  alone, his tendencies sink away swiftly along 
with his very actions.

296. K ven the learned man will have the notions of such differ
ences as “ L”. " th is”, &c., by means of tendency (or V dsand) ; by destroying 
such differential notions the universal notion resu lts; and then alone 
one will gain unobstructed knowledge 01* Guyana.

297. While th is knowledge is becoming less and less obstructive, 
everything becomes force—like B ra h m a n  itself to the mind ; Sansara , 
never springs from th en ce ; and the ultim ate upshot is blissful hap
piness.

298. According to the opinion of learned men, the most feasi
ble means of tram pling out tendency is to quit the notion of the world and 
to cherish the idea of B rahm an .

299. By looking upon everything always and everywhere as pure
ly forn\ed of Sa t, the destruction of tendency happens ; this is certain, 
and need not be doubted.

300. Casting off the idea of “ I am deha  ” and capable of being 
polluted by the touch of a G handdla  (pariah) and becoming purely S a t-  
mado deha ( 1 . e., assuming the form of B rahm an), the M u n i  will rem ain 
in th a t condition.

301. Completely destroying D w a ita  hy the fire of knowledge
that “ th is ,” and everything are B rahm an, the M uni will become
Adwaitee.

302. By the knowledge th a t lie has become Brahm am , pouring a 
lull oblation of the knowledge th a t he is deha—into Brahman, the 
sacrificial fire— the Muni will have 110 S 'a r ira .

303. Always looking upon this whole world as a th ing seen in a 
dream, the pacific M u n i will always rem ain like B rahm an.

o04. l l ie  learned man, rejecting the notions of “ I ”, “ mine”, and 
this , and viewing everything as P a r  a -B rahm an, himself remains 

silent in th a t single practice. This alone is the mode of jiractising 
Sam adhi.

30o. W hat was asked by you in thc beginning as regards thc 
destruction of P r a k r i t i  (A g n ya n a  or M a ya ),  th a t I  shall now succinctly 
tell you with pleasure.

0O6. Ih e  fact of regarding the workings of the whole visible 
univeise with th e ir peculiar tendencies solely as P rahm an , destroys 
(A gnyana) P ra k r iti .

307. Ju s t as the false conception of a serpent in a rope is u lti
mately recognised as the rope itself by the intelligence of the w’ise (i. e.. 
when viewed intelligently by the w ise); even so the fact of looking upon



this universe) as Brahman w ith the help of lWoAhyakdrishti (Gnydua- 
drisliti— Gnyanic sight) tends to destroy (the separate cognition of) the 
universe.

T h k  e n d .

THE HERMETIC P H ILO SO P H Y: THE ESOTERIC  
K E Y  OF E A ST  AND WEST.

P a r t  I. S o u r c r s  o f  I n f o r m a t io n .

WH E N  George Sm ith unearthed the  royal archives of Nineveh, the 
uninstructed eye would have seen nothing in his find but a m is

cellaneous heap of broken potsherds, u tte rly  useless unless some modern 
A iab  Job m ight need a scraper. Y et herein lay the records of a m ighty * 
empire. Painfully, and piece by piece, the fragm ents were put to 
gether, till a word here and there made its appearance out of the chaos, 
words grew into sentences, aiid one tile  often served to correct or explain 
another, or tt> furnish a clue to an obscure word, or sentence ; duplicate 
tiles were found sometimes, whereby missing passages could be supplied, 
and gradually the infinite patience of the explorer was rewarded, and the 
treasures of the grea t lib rary  were made once more available, after an 
obscurity of some twenty-five centuries.

Much of the  same natu re  m ust be the task of him who would now 
seaich out the treasures of the H erm etic Philosophy. Fragm ents exist 
in  fairly  large num bers, bu t to the  superficial observer all chaotic, self
contradictory, and hopelessly corrupt, th e ir very interpreters at vari
ance among themselves, and still more a t variance with what is known 
of the  esoteric philosophy ; it is small wonder if seekers after tru th  are 
repelled from the study, as we know many have been, and have pro
nounced the occultism of the W est not to be w orth a moment’s earnest 
thought. Yet vast treasures lie there for the explorer who will bu t have 
the  faith  and patience sufficient to find them, as I hope to be able to 
prove.

The first necessity is to see clearly w hat i t  is th a t we are in search 
of, so th a t we may have good reason to believe th a t we are not following 
an  ignis fa tuus , through a morass of mere bewilderment. There has 
been through  the  ages a  tradition  of a vast store of strange and inscru
table wisdom in ancient Egypt, and all the g rea t nations of antiquity  in 
th e  W est who had m ystic knowledge, professed, to a large extent a t all 
events, to draw  th e ir  knowledge from  E gyptian  sources. The precise 
relation which in prim itive times existed between the schools in ancient 

and the  venerable esoteric teachings of Ind ia  and China can 
hardly , perhaps, be ye t so lved ; w hether one was derived from the o ther 
and which was the elder, or w hether, as is more probable, both develop
ed side by side from a common origin m ust, for the present a t all events, 
be left shrouded in the  m ists of antiquity. This much however we may 
say th a t the sim ilarity  of th e ir teachings (when once the key to thc  
difference of language is discovered, so th a t the term s of one system can

bo translated into those of tlu; other) and the strange likeness of tlieir 
symbols, point to a more than superficial resemblance, and indicate tha t 
the same great tru ths, under much the same forms, were at one period 
simultaneously tau g h t in the E ast and W est.

If this be so, an accurate knowledge of both would give us the 
synthesis which would elim inate what is obscure in both, and go 
far to restore, in its ancient completeness, the great, system of 
esoteric philosophy once revealed to the initiates, the key to all the 
mysteries of heaven and earth, the veritable scientia scientiarnm. Such 
is the reasoning th a t appears to demonstrate the importance of studying 
side by side the E astern  and the Herm etic systems.

I t  has been said th a t the great initiates of ancient Egypt never 
intended th a t th e ir marvellous teachings should be lost to the world, but 
ra th e r th a t they should be always accessible to whosoever had the cour
age, the fortitude, and patience to seek for them aright. And how then 
is the search to be made ? All the nations of antiquity  who came in 
contact w ith Egypt and learn t of her the profound wisdom which was 
hidden in her mysteries, adopted and handed on to the ir own disciples 
th a t which they had learned, bu t in every case i t  was not the pure wis
dom of E gypt which they took away and handed down, but it was 
coloured by their own characters and preconceptions—in other words, 
every observation was affected by the personal equation of the observer. 
As in an observatory the personal equation of the observers can only be 
ascertained and allowed for after a diligent comparison of the observa
tions made by a grea t many, so here a true idea of the real philosophy 
taught in Egypt can only be obtained by a diligent comparison of the 
various systems and teachings derived therefrom. To attem pt this the 
student m ust disencumber him self of all the superfluous baggage of 
preconceived ideas and prejudices, and m ust s ta rt on his exploration 
with a firm determ ination to seek for and to follow the tru th  whereso
ever it may be found, any preference of any one system over another, or 
any prejudice against any one will certainly ham per him in the treading 
of a path which needs the fullest vigour and energy of every faculty of 
body, soul, and spirit, and thus will absolutely bar his success. Such is 
the labyrinth in which the great masters of old have hidden their wis
dom, and such are broadly the qualifications which alone can enable the 
student to thread it w ith success. A brief glance now over some of the 
principle records, wherein clues to the archaic wisdom of Egypt may be 
expected, will be of service, as showing the nature of the ground to be 
traversed, and the sources whence light may be expected ; and first let 
the student for ever put away the idea th a t in any extant book he will 
find the H erm etic philosophy, or th a t there is any work in the world 
which is absolutely reliable thereon. The philosophic gold of the mys
tic teachings does not thus lie in nuggets on the open path  waiting to he 
picked up. I t  is the rich rew ard of the diligent seeker, after years or 
ages of hard  striving.



First, then in E gypt itself, we have the works of Jlermes Trisme- 
gistus himself, the famous Smaragdine Table, source and fountain of all 
the Herm etic wisdom of the world, but alas ! the Smaragdine Table by 
itself is about as useful to the student as m ight be the stanzas of the 
“ Book of Dzyan” without a commentary ; less so indeed for the “ Book 
of Dzyan” would be simply u n in te llig ib le ; while the Sm aragdine 
Table proves, by the very m ultitude of contradictory interpretations, 
how misleading its mere words can be w ithout an in terpretation. 
The same th ing  may be said of “ The Divine Pym ander,” and 
of “ The Virgin of the W orld,” though taking these works to
g ether they become to a small extent m utually illustrative, and 
for those who can in terp re t them, some ligh t is throw n by the 
hieroglyphics of the old temples, and the ritua l of the “ Book of 
th e  Dead. The lapse of centuries however has so far separated 
us from these ancient Egyptians th a t w ithout some guide th e ir 
thoughts and words m ust rem ain a sealed book to us. W e m ust try  to 
find a connecting link in those nations and races who learned the w is
dom of E gypt from the fountain head, but wlio are nearer to us and 
therefore more w ithin our comprehension. And tirst of these we m ust 
place the  tribe of the Beni-Israel, the Hebrews who came out of E gypt 
in  the  palm iest days of Egyptian learning. Moses, th e ir leader, was learn 
ed in all the wisdom of the Egyptians we are told, so a priori we m ight 
expect to find some light throw n 011 the Egyptian arcana by the books 
and traditional wisdom of the Hebrews. 'W ithout here going into any 
an tiquarian  discussions there  is little  doubt th a t the “ Sepher Bereschith” 
was w ritten  down a t a very early date, but the “ Sepher Yetzirali,” the 
“ Zohar, and the rest of the works now collectively spoken of as the 
Qabalah, were not committed to writing till comparatively recent 
tim es, and in these la tte r is the key to the  esoteric wisdom of the “ Se
ph er B ereschith”, now known as the book of Genesis. However it is 
not in antiquarian argum ents th a t we can test the value of the Hebrew 
learning. If we wish to open a lock we do not trouble ourselves much 
about the  history and name of the m aker of the key, the  prime question 
is— will it  fit the lock ? The Qabalah does explain m any of the obscuri
ties of the  old Egyptian learning, as it has come down to us, quite suffi
ciently  to afford a very strong probability  of the tru th  of the account 
w hich ascribes its origin to the teaching which Moses received in the  
tem ples. Still, however, the clue is only partial, not all of the wisdom 
of E g y p t is enshrined in the  Qabalah, and w hat there is, is much colour
ed by the  personal equation, so to say, of the Hebrew interpreters, 
possibly altered and corrupted by generations of transcribers before it 
reached the stage of being w ritten  down and published. Fortunately 
therefore the Beni-Israel were not the only pupils of E g y p t; the m yste
ries of Cybele, the g reat earth  m other in Phrygia, were derived from Egypt, 
and  these again were the parents of the Eleusinian and Bacchic m yste
ries, w hereof we have a fairly  complete account. In  this way also were 
derived the  mythological histories of ancient Greece, which under the

guise of fable contained some of the profoimdest occult truths. The 
reign of Alexander the Great, which brought Jews and Greeks together 
in large numbers to Alexandria, re-united the two schools, which s ta r t
ed respectively from the Hebrew Qabalists and the Phrygian worship
pers of the mystic Cybele, once more in the land of the ir origin, to form 
the school of the N eo-Platonists ; and here a careful study of the works 
of Ammonias Saccas, Plotin us, Jam blichns, and others of the same school 
becomes necessary, for these beingnear to our own time are comprehensible 
to us, or comparatively so, and thus may serve to explain the more recondite 
and obscure texts of ancient Herm es and the Qabalah. A nother school 
whicli took its rise in Egypt, and spread over Arabia is tha t Avhich has 
left traces in all the learning which Europe has derived from the Arabs, 
the science of numbers to a large extent explanatory of the Qabalah 
nnd above all the great science of alchemy and its allied science of as
trology. Much of the profoundest occult value relating to the import
ance of alchemy and its true in terpretation  is to be found in a book now 
alas ! almost unattainable “ A Suggestive Enquiry into the Hermetic 
M ystery”—for, of course, I do not here mean the mere vulgar idea of 
transm uting of metals into gold, which is all th a t modern materialism 
can see in the labours of the alchemists and their philosophy. In 
regard to the mystic science of numbers, Pythagoras cannot be 
passed over, and his work will fill the gap between the Greek and 
Egyptian m athem atical schools, and show the great occult teachings 
which lie behind the common rules now dinned into every school-boy’s 
head, w ith the smallest possible idea of their real im port and value. 
Pythagoras standing between P lato and the Qabalah gives many 
strange and unexpected clues to both. Yet one more of the ancient 
schools there is whose tenets m ust be studied in order to get all thc 
light th a t can be exoterieally throw n upon the Hermetic philosophy, and 
th a t is, of course, the great body of philosophers and initiates now 
collectively known as the Gnostics, not only those late, and often 
corrupt and ignorant sects, whose chief claim to distinction was as a 
heretical sect of the Christians, whose doctrines they misunderstood and 
perverted, bu t the earlier and g reat philosophers, among whose ranks 
m ight be found some of the wisest and greatest of the prim itive Chris
tians, including St. Paul him self and also pre-Christian philosophers 
and mystics whose occult works are still among our most treasured 
possessions.

These various schools represent the fragm ents into wliich the old 
H erm etic wisdom of Egypt has been broken and which m ust be recovered 
and pieced together in order th a t out of the ir variations a synthesis may 
be formed, wherefrom somewhat of the old mystic knowledge may be 
learned. The number and extent of these fragments and the difficulty 
of access of many of them account sufficiently for the very little  tha t is 
known of the Hermetic Philosophy ; and the astounding self-confidence 
of m ankind whereby “ Fools rush in where Angels fear to tread” may 
sufficiently account for the ignorant and misleading summaries and



criticism s which abound, whose authors generally have had access to but 
one or two, a t most, of all the sources of information and have m isunder
stood and misquoted tha t.

B ut it  is not only among the ancient philosophers whose works are 
published and extant th a t the knowledge of the Herm etic mysteries is 
preserved, as in all the great occult schools there were, and are still, 
associations, or colleges of H erm etic in itia tes; many will of course 
scoff a t the idea th a t there  are now extant schools of the Herm etic initiates 
ju s t as many have scoffed a t the idea of the Tibetan Mahatmas, but there 
is no help for it, the scoffers m ust continue to scoff, for the initiates and 
those whose high privilege it is be th e ir  pupils cannot break the condition 
of silence, though, as w ith the great adepts of the Kast, from time to time a 
certain  portion of the knowledge h itherto  held closely veiled is allowed by 
its custodians to become exoteric. Besides these and, as it were, linking 
them  to the purely exoteric schools, stand the schools whose existence 
is known and whose members are openly avowed to be such, yet whose 
arcana is preserved secret. Of these the most im portant is the great 
order of the Freemasons ; yet it m ay be gravely doubted how fa r the 
Freem asons have kept the secret wisdom entrusted to them  ; they have 
the  outer shell, the  rites and ceremonies which once were the veils guard- 

yet illustrating, the profoundest m ysteries: but to the bulk of Free
masons these are but the em ptiest show, and for th is reason many spuri
ous, meaningless and indeed vu lgar additions have crept into the most so
lemn ceremonies, rendering the true  in terpretation of them  very difficult. 
Y et th a t  there are mysteries symbolized by the ritual, and men wrho are 
capable of understanding them, is evident from the wrorks of such men as 
Ragon, Oliver, and Keneth Mackenzie. There are also Temples of the 
famous Rosicrucian fratern ity , w herein the ancient H erm etic knowledge, 
or m uch of it, is still preserved sacred from the eyes of the profane.

A nother great source of inform ation m ust not be passed over in 
silence. I t  is a distinct p a rt of the Herm etic teaching th a t there always 
are on the  earth  those who, by v irtue of certain capacities, and of fol
lowing a certain mode of life, m ay be able to a tta in  the knowledge of 
the H erm etic mysteries a t first hand, as it were, w ithout the arduous 
study w hich is usually an indispensible condition. In  such way we are 
told was obtained “ The Perfect W ay,” one of the most deeply occult 
works th a t  has been w ritten  for very many years 011 the H erm etic lines. 
There is a certain amount of danger however in th is method, for the 
knowledge so obtained is ap t to be coloured, and often unconsciously so, 
by the  strong personal feelings or prejudices of the seer. I t  is indeed 
a mode of reading in the astral ligh t the teachings there deposited by 
initiate-teachers many centuries by-gone, aud unless the reader be im 
personal, almost beyond w hat is given to m ortal man to attain, he or 
she is well-nigh certain to read the ideas and prejudices belonging to 
the hum an personality along w ith the teachings of the m a s te r; in fact 
one w ants an H. P. B. to distinguish between the two, and to give us 
th e  m aster’s words entire and unm utilated. From  such seership, when
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unaccompanied by honesty, and from certain (fortunately rare) cases of 
members of occult fraternities who have broken the ir pledges, has 
arisen a class of pretenders who angle for the gold of the  credulous by 
offering to teach an easy road to occult powers for money. These 
abound in America where th e ir dupes seem to be legion. Some of these 
frauds have been exposed and broken np, but there are still many in 
existence, and a grave w arning may be given to those who think, to 
quote St. Peter, “ th a t the g ift of Grod may be purchased with money,” 
for this in fact is wrhat they pretend to sell, w hether it  be disguised 
under the name of initiation fees, or any other plausible pretence, the 
fact rem ains th a t whoever offers to teach occultism for money breaks 
one of the most essential conditions of knowledge, and is either grossly 
ignorant, or a pledge-breaker. In  the offer to teach for money we may 
discern the impostor, and in the application of the m ystic wisdom to 
the conditions of modern life, and social and political problems, we may 
usually trace the personal equation of the seer. Socialism, W oman’s 
Rights, Labour Problems, et hoc genus omne have all been exploited as 
the direct outcome of the Herm etic Philosophy, but (though the state
ment will probably bring down the w rath  of many excellent persons 
on my head) I  cannot find th a t the world is any better, or the study of 
the H erm etic Philosophy is a t all advanced thereby.

I t  will be my humble endeavour in the ensuing papers to give a 
brief outline of w hat is known, and as much as may lawfully be told, of 
this great school of Philosophy and to leave the practical application 
thereof for each reader to find out for himself.

(To be continued.)
J. W. B r o d i e - I n n e s .

A FRAGMENT OF A N  OSAGE TRADITION .

IT is often in what may be term ed the outside studies of the Theoso
phical student, th a t the value of the “ Secret Doctrine” is most 

fully felt. The constant strik ing  resemblances to the theories outlined 
in this book come home to us more strongly when we meet them, as it 
were, a t first-hand ; and the satisfaction th a t is felt at the  recognition of 
some theory as being one of general application to all traditions is in 
itself an ample reward for the persevering student. W hile avoiding 
the danger of regarding the “ Secret Doctrine” as in any degree infal
lible, we most of us recognise w hat an inestimable treasure we have in 
a book, which does not force upon us a set of dogmas, bu t gently and 
clearly sets forth the strik ing  resemblances of the various world-creeds, 
giving at the same time a rational explanation of a selection of archaic 
teachings which may be taken as representative ones.

I t is necessary in the interests of th a t spirit of active research 
which our Society has always fostered, never for a moment to lose 
sight of the fact tha t the teachings of the books which have been trans
mitted to us by the Custodians of Wisdom should be supplemented by
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active, outside study on the part of ourselves. The proofs which wc 
would fain  furnish to the world th a t our books contain many keys for 
the solution of traditional lore, can be more readily adduced when tlie 
strik ing  sim ilarity of the various branches of tradition  become every 
day more fully impressed on our minds.

In the hope of helping in some way towards th is end, I have been 
tem pted to deal a t length w ith some in teresting traditions which 
have lately come under my notice. Some few days ago, I was reading 
w ith very deep in terest the Annual Report of the U. S. Bureau of 
E thnology for 1884-85, when I  chanced upon a very instructive 
paper by the Revd. J. Owen Dorsey on Osage Traditions.* So strangely 
do the  trad itions of th is N orth A m erican Indian Tribe resemble those 
of. o ther nations, and in a great m easure the stanzas of the “ Secret 
Doctrine,” th a t I  have expanded th e  notes made a t the  tim e into an 
article for the  Theosophist.

Mr. Dorsey, while on a visit to the  Osage, in the Indian  territory , 
learned of the  existence of a Secret Society of seven degrees. In  th is 
Society, i t  was alleged, the traditions of th a t people have been preserved 
to the present day. U nfortunately, owing to the shortness of his visit, 
the  learned author was unable to  gain more than  two fragm entary  
accounts of the Society, including p arts  of two traditions. The elder 
m embers of the secret order, i t  appears, have tattooed on th e ir  bodies 
a certain  symbolic chart or diagram . The author gives a copy of this 
diagram  which was furnished to him  by a member of the tribe. A  des
cription of th is follows. A t the  top  is a sketch of a tree on the  banks 
of a river. This tree  is a cedar, and is called the “ tree of life .” I t  is 
represented w ith  six roots, th ree on e ither side. Below the  river, 
a t the left, is a large star—the M orning Star. N ext is a group of six 
stars, then  the  Evening Star, and ano ther small star. Beneath these 
are seven stars,—the  Pleiades. These are between the  Moon, on 
the left, and the Sun, on the righ t. U nder these are a ha tchet and 
a peace-pipe, on the rig h t and left respectively. Then follows the 
most curious p a rt of the picture. A  red  oak-tree, above w hich are four 
worlds, or, perhaps, as we should say— planes. The worlds, or planes, 
are represented by four parallel horizontal lines, the upper th ree  being 
each supported on two pillars, the lowest resting on the red oak-tree. 
This tree  like the cedar above m entioned, has six roots, th ree on each 
side. Above the topmost world, or plane, hovers a b ird  w ith outstretch
ed wings. A path  leads to the root of th e  oak-tree on either side of 
which are small figures intended to represen t heavenly bodies or beings. 
The above is a more or less complete description of the symbolical 
chart as given by Mr. Dorsey.

I t  w ill be better, perhaps, before proceeding to the tex t of the frag 
m ent of Osage legend given by the learned author, to examine the 
symbolical aspects of this chart, from  the  standpoint of the suggestive

teachings of the “ Secret D octrine /’ For this purpose wc may group tliu 
most im portant objects in our allegorical picture as follow s:—

(a). The cedar-tree and river.
(b). The planets.

(c). The peace-pipe and hatchet.
(d). The bird w ith outstretched wings hovering over the upmost 

world or plane.
(e). The four planes or worlds, and the oak-tree supporting the 

fourth .

The cedar-tree, as we are informed, is called the “ Tree of Life.” 
There seems to be scarcely any legend or religious m yth, which does 
not contain the “ Tree of Life” under some form or another. I  have only 
to mention the As'watt/ia, the sacred fig-tree, tree of life and being, whose 
destruction is said to lead to im m ortality, of which it is said in the 
Bhagavad Gita :

“ Here below its form cannot be known, nor its end, nor its beginning, 
“ nor its whole nature or constitution. When one has cut down this large- 
fo o te d  As'wattha by the solid weapon of indifference, then that seat may be 
“ sought for, from which they who have reached it never return.” *

The Yggdrasil tree of Scandinavian Mythology, another tree of life, 
whose roots the M idgard snake gnawed, will also occur to the reader. 
The Popul-Vuh, Tzite tree and the T ibetan Zampun may also be mention
ed, both of them  being the trees of life of the nations to which they 
belong. A commentary on the esoteric doctrine quoted in the “ Secret 
D octrine” says :—

“ The trunk of the As'wattha tree (tlie Tree of Life and Being, the Rod of 
“ the Caduceus) grows from and descends at every beginning (every new man- 
“ vantara) from the two dark wings of the Swan (Hansa) of Life. The two 
** serpents, the ever-living and its illusion (spirit and matter), whose two heads 
“ grow from the one head between the wings, descend along the trunk, inter- 
“ laced in close embrace. The two tails join on earth (the manifested Uni
v e rse )  into one, and this is the great illusion, 0  Lanoo !”f

From  the  fact th a t we have to deal with two trees in the  present 
piece of Osage symbolism, it  would seem that the cedar is intended to 
represent the  “ great mundane macrocosmic tree,” and the oak, on the 
fourth |ilane, th a t of m atter, the  microcosmic tree, in which are enclosed 
the prototypes of our races. The river on which the cedar-tree stands 
seems to occupy the same relation as the  well beneath the Ygg-drasil 
tree. The river seems also symbolical of life from the fact th a t its 
w aters are in a state of motion. I t  is represented in the diagram  with 
five branches, bu t of these no account or explanation is given.

I t  will be well before going fu rther, to take a glance a t the whole 
chart in order to obtain some idea of its general meaning. A t the

* Chap XV. 
f  Vol. I. p. 549.



top of tlie picture, as already described, we have tlio cedar tree of life 
growing on tbe banks of tlie river, symbolical of the Macrocosm. Tlie 
next group of symbols—the stars and planets, of course stand for the 
conscious guiding intelligences of the Universe, including the creators of 
m an and the adjusters and upholders of thc laws of the Universe. From  the 
Unknowable—th a t Infinite Consciousness of which it is impossible to form 
any conception, we have a graduated series of conscious Intelligences till we 
reach man. Some of these Intelligences, we are told, have perfected 
consciousness, since they have been through the circle of necessity, have 
had experience of the  various forms of life, others are purely spiritual, 
having yet to enter upon our form of conscious existence. I t  is impossible 
to refer in  more than  general term s to these Intelligences, concerning 
whom m ost valuable accounts are to be found in the “ Secret D octrine.” 
In  dealing w ith  the Osage S'lolcas la te r on, I shall have to refer to them  
again.

W e now come to the four planes, for planes I  th ink  we m ust call 
them. Above these four planes is a flying bird. The bird of the Osage 
mythology is called a “ red bird,” and there can be no reasonable doubt, 
bu t th a t is identical w ith  the Kdld Hansa of the H indu w ritings. To 
give a full explanation of Kdld Hansa here is impossible and I  m ust 
refer my readers to the “ Secret D octrine,” where they can glean for 
themselves. The allegory of the H ansa which, when given m ilk mixed 
w ith  w ater for its  food separated the tw'o, drinking the milk and leaving 
the  water, is well known. In  general term s the Hansa, to quote the 
words of the “ Secret D octrine/’ represents “ Divine wisdom, wisdom 
in darkness beyond, the reach of m en.” A note in tlie same book 011 the 
“ Birds of Life” of the different mythologies is interesting :

“ W hether the genus of the bird be cygnis, anser, 01* pelecanus, it is no 
“ matter as it is an aquatic bird floating or moving on the waters like the 
“ spirit, and then issuing from those waters to give birth to other beings.”

In  term s of hum an consciousness, the  bird seems representative of 
the three highest planes the u divine and formless world of sp irit.” *

The conceptions of the four form -planes of the Universe and the 
p lanetary  chain are fam iliar to all students of “ Esoteric Buddhism ” and 
the  “ Secret D octrine.” The Monad, wre are taught, descends from the 
world of sp irit and passes seven tim es round the chain, each round re 
peating on a h igher scale the evolutionary work of the preceding round. 
The two arcs of the  evolutionary circle may thus be regarded, the one 
as the descending arc, when the Monad descends from spirit into m atter, 
the  other as an ascending one, when the  Monad reascends from m atter 
to spirit. In  th is  seems to lie the only possible explanation of the two 
curious symbols—th e  war-axe and the pipe of peace, which are on either 
side of the  planes. The former may represent the  descent into m atte r— 
differentiation, the la tte r, unity, reascent into spirit. B ut th is is of 
course doubtful.

* See “ Voice of the Silence,” p. 5.

The roots of the  oak-tree presumably represent human races, in thc 
Scandinavian mythology, the Ases created Man’s form from the Ash or 
asli-tree, and in the Popol-Vuh it Avas from the Tzite tree th a t the M exi
can third race of men Avere created.

A few words are now necessary Avith reference to the account of 
their race history giAren by one of the Osage to Mr. Dorsey. This 
account is not very clear, in some respects it  resembles the w ritten my
thology, in others, it differs somewhat. There is apparently the same diffi
culty to be met Avith in the endeavour to construe these Osage traditions 
as in those of other races—the Mava for instance. The tradition may 
have reference to the development of a particu lar race, more than  to the 
general scheme of hum an evolution. If  so, interpretation becomes 
much more difficult. In  the present case, the  verbal tradition, which I 
am noAv about to deal Avith, seems to be racial, Avliile the w ritten  appears 
to deal as much w ith the broad scheme of evolution as the symbolic 
chart itself. However my readers m ust judge for themselves. I t  is too 
much to expect th a t all the pieces will make a complete square, the 
most one can do is to make a selection of the best ones.

The following is the substance of the account given by Mr. Dorsey 
of the “ journey of the people.” The journey began a t a point beloAv 
the loAvest upper Avorld (plane as I  have called it), i. e., No. 3 counting 
from above, No. 2 counting from below. The people then had neither 
bodies nor souls, though it is said they existed in some unknown m an
ner. They descended from the world 011 which the ir journey began to 
the highest one, Avhere they obtained hum an souls in the bodies of birds. 
They then travelled down till they reached the red oak-tree, Avhich, as 
we have seen, supports the fourth plane 01* world. Here the paths of 
the people separated, some AA'ent to the  right, some to the left. The 
former were Avarlike, the la tte r peaceful, 01* ra ther the form er killed 
and ate animals, while the  others subsisted 011 roots and vegetables.

I t  will be eATi d e n t  to the reader th a t there are certain points in the 
narrative as fa r as w e  have gone Avhich are difficult to reconcile w ith the 
teachings of the “ Book of Dzyan.” The journey of the “ people,” if we 
can use such a word, for they then had n e ither souls nor bodies, is stated 
to have begun on the plane immediately above, Avhat Ave are regarding as 
the physical, from whence they ascended to the topmost of the form-planes 
Avhere they received souls. In  the “ Secret Doctrine” Ave have it stated 
tha t the Monads descended from the three upper, formless planes to the 
first of the form-planes, thence through the intervening ones doAvn to the 
physical. The eA’o l u t i o n  of the Monad and the astral-physical body was 
pari passu, the Manas or principle of intelligence being added when the 
other two evolutions were adA ra n c e d  far enough to perm it of the m aking 
of a complete hum an en tity  by the addition of a thinking, rational 
principle. In  the Osage tradition the account differs, and th is may be real 
or only apparent, there may have been a  m isunderstanding somewhere 
in the narration of the legend, or its fragm entary nature may lead us to



the belief th a t im portant parts of the narrative have been omitted. If 
we take the expression “ the people began the ir journey,” as meaning — 
the Monads commenced their cycle of evolution, the ir obtaining souls 
would probably refer to the addition to the Manasic principle, while the 
furnishing of bodies would include the astral-physical evolution of the 
“ Secret D octrine.” But then the process is in the wrong order. The 
addition of a m ind principle, w ithout a physical or astral organism for 
its manifestation, would be useless. I t  will be remembered th a t i t  was 
after 3^ rounds th a t the M anasa-putra entered the bodies prepared by 
the inferior Creators, the L unar P itris, and the fact th a t it  was after 
ascending to the third world th a t the “ people ” received souls may 
be in some way parallel to these teachings. However there are 
differences of detail in all mythologies and traditions, the  m ain inci
dents are w hat we m ust look to and these are almost invariably sim ilar. 
W e have in th is  Osage tradition apparen tly  three stream s of evolution : 
(1) The Monadic. (2) The Intellectual, or Soul. (3) The Physical or 
A s tra l ; as in the  teachings of the  “ Secret Doctrine.” W e have the 
two “ Trees of L ife,” w ith the ir branches, the “ Bird of Life,” the 
P lanetary  Beings, the  Planes of the M anifested Universe, which are all 
in  themselves sufficient to draw  our careful attention to these Osage 
records.

W e m ust now pass on to the w ritten  traditions as quoted and 
translated  by Mr. Dowsey. W e shall find here more corroboration, 
and undoubted references to the Progenitors of Hum anity, as described 
in  the “ Secret D octrine.”

The following are extracts from the au tho r’s translation :—
“ The first of the race
“ Was saying, * Ho brother ! the children have no bodies.
“ We shall seek bodies for our children.
“ Ho, younger brother ! you shall attend to it.’
“ They reached one upper world and stood.
“ There they were not human beings.
“ ‘Ho, younger bro ther! the children have no [bodies/ he was 

saying
“ ‘We must seek bodies for our children.’
“ They reached the second upper world and stood.
“ They were not human beings, etc.
“ They reached the third upper world and stood.
“ They were not human beings, etc.
“ They reached the fourth upper world and stood.
“ There they became human beings.
“ Still, the children were without (human) bodies.
“ ‘We must continue to seek bodies for our children.’
“ They returned to the third upper world and stood.
“ The children were really without bodies.

Ho, younger brother,’ the children have no bodies, he was 
saying

Wfe m ust continue to seek bodies for our children.’

“ They returned to the second upper world and stood.
“ The children did not find bodies for themselves, etc.
“ They came to a fine red oak and were standing on it.
“ On a very fine day they came hither and stood.
“ Kaxe-wahii-sa (the Black Bear), who was then moving,
“ Came directly to them and stood.
“ ‘ Ho, elder brother,’ (said the Black Bear)
“ £ You shall continue to burn my feefc for me.’
“ ‘ Ho, Kaxe-wahii-sa !’ .was he (the Tsiou) saying 
“ Kaxe-wahii-sa went to the star Wa^se-tu^a.
“ ‘ Ho, grand-father,’ he was saying,
“ ‘ The children have no bodies.’
“ Watse-?u5[a replied, ‘ can I  give the children bodies ?
“ ‘ I  am not the only mysterious one;
“ You shall attend to it a while longer.’

The faithful Kaxe-wahii-sa then visited the various planetary 
beings ; th a t of the S ta r  Watse-mi5[a ; the  “ M ysterious one of D ay” ; 
the “ Mysterious One of N igh t” ; the guardians of the Moon, the Pleiades, 
the constellation of the  Three Deer, the Morning S tar and the Small 
S ta r ;  finally he resorted to the “ female Bed B ird,” “ who had been 
moving, was sitting  on her nest” . To him  the bird replied:

“ 41 can cause your children to have human bodies from my own.
“ My left wing shall be a left arm for them.
“ My right wing shall be a right arm for them.
“ My mouth shall be a mouth for them.
“ My forehead shall be a forehead for them.’ ”

The female Red B ird  finally furnished each p a rt of the body for the 
bodiless children, and then addressed them  :

You shall continue to exist without any cause of destruction 
for your race.

“ Your children shall live as human beings.
“ The speech (or breath) of children will I  bestow on your chil

dren.’ ”
Thus ends the fragm ent of tradition  describing how the first of 

hum anity received bodies. A few rem arks on th is are now necessary 
before proceeding to the process by which they received souls.

The first point w orthy of note in this, as in the “ Book of Dzyan,” 
is the manifest reluctance of the higher intelligent Powers to have any
th ing  to do w ith the m aking of man. Says the last-named ancient work 
treating  of the building up of man :—

“ The Breath needed a mirror of its body; ‘we gave it our own,’ said the 
“ Dhyanis. The Breath needed a vehicle of desires; ‘ Ifc has it,’ said the Drainer 
“ of Waters. But Breath needs a mind to embrace the Universe; ‘ We cannofc 
“ give that,’ said the Fathers. ‘ I  never had i t /  said the S p i r i t  of the Earth. 
“ ‘ The form would be consumed were I to give it mine’ said the great
“ Fire.......... Man remained an empty, senseless Bhuta.”

This has reference to the reluctance or inability of the Powers to 
endow man with Intelligence. As regards the furnishing of a physical 
body for him, there does not seem to have been much difficulty. In



the Osage tradition, however, the unwillingness extended to the creation 
of bodies for nascent humanity, as well as to the furnishing of souls. 
A like answer was returned in both cases, and each power replied : 
“ I have an everlasting road in which I  m ust keep : I am not the only 
mysterious one. You m ust still seek for help.”

And now as to the mysterious Kaxe-wahii-sa and the still more 
incomprehensible female Red Bird. The form er seems to have acted 
as a mediator between the bodiless Monads and the Cosmic Intelligences. 
Can we find parallels for, or explanations of, these beings P The Black 
Bear would seem to represent in some way the earth  itself. I t  is on the 
fourth plane th a t the Bear seems to exist. W e have in the S'lokas of the 
“ Book of D zyan” the earth  applying to the “ Lord of the Shining* Face” 
informing him  th a t his house is em pty and asking him “ to send his sons 
to people th is wheel.” The “ Lord of the Shining Face” replies : “ Raise 
th y  voice to other lokas; apply to th y  father, the Lord of the Lotus, for 
liis sons . . . th y  people shall be under the  rules of the Fathers. Thy men 
shall be m ortals.” Possibly also Kaxe-wahii-sa may typify some superior 
intelligence who, as it were, acted as an ambassador for the bodiless 
Monads. W hat th is  mysterious B ear m eant when he exclaimed, “ You 
shall continue to burn  my feet for m e,” I  am entirely a t>  loss to explain. 
The old saying concerning a “ bear on hot bricks,” occurs to one, bu t it 
seems hardly applicable here.

The female Red Bird, who furnished bodies, is entirely  different 
from the male Red B ird who provided Souls, the one represented w ith 
outstretched wings, whom I have endeavoured to identify w ith Kala 
Hansa. I t  is difficult to see clearly the m eaning of either of these birds 
as far as th e ir  relation to the building up of hum anity is concerned. 
They may typify two distinct classes of Creators like those m entioned 
in the “ Secret D octrine,”—the A gnishw atta and Barhishad P itris. I t  
is worthy of note, th a t the bird who furnished bodies is female or lu nar; 
the  one who provided Souls, male or solar.

The endowing of man with intelligence, as related in the  Osage 
tradition, bears a strong resemblance to the  description of the  process 
by which a body was furnished for him. U nfortunately th is p a r t of 
the narrative was never given in full to Mr. Dorsey, and the fragm ent 
ends abruptly. A fter the male Red B ird liad been applied to for 
aid, all the o ther powers refusing, the  people went to the “ good land of 
day”, and “ in four revolutions or gyrations of the  upper worlds became 
hum an beings.”

The concluding lines of the fragm ent seem to have a racial signi
ficance and are consequently very difficult to in terpret. A rrived a t the  
fourth revolution of the upper world, the people stood on a Sycamore 
tree a t harvest tim e. They met w ith  a stranger called “ Young H an k a”, 
and two other persons also arrived to help them . I t  was ultim ately decid
ed th a t these two, whose names were Tsiou and W atsetse, should seek a 
land where the children (the Monads) “ m ight become men.” There

is then a reference to  a “ Fem ale Beaver” bu t the  h istory  of th is personage 
was never given to Mr. Dorsey.

I append here two short quotations from the Scandinavian M ytho
logy and the H erm etic Teachings, which, when compared w ith the  S'lokas 
of the “ Secret D octrine” and the traditions of the Osage, will show at 
a glance the essential sim ilarity  of all four. As already stated, it  is 
only in general conceptions th a t we can hope to find th is identity, and in 
the Osage fragm ents I  liave given above, I  th ink  there is enough in 
general outline, and in some cases, in detail, to show us th a t th is N orth 
American Indian Tribe had their form of the universal world- 
traditions. The following are the extracts which I  have made :—

THE HERM ETIC TEACHINGS.
“ The Ruler and Master of the Universe resolved then for the penance 

“ of the souls, to mould the human organism, and having called me to Him,
“ said Hermes, He spoke in this wise ‘ 0  soul of my soul, holy thought of 
“ my thought, how long shall earthly nature remain sad ? How long shall 
“ the creation already produced continue inactive and without praise P Bring 
“ hither before me all the Gods of Heaven.

Thus God spake, quoth Hermes, and all obeyed his decree.
“ ‘ Look upon tlie earth ,’ he said to them, ‘ and upon all things beneath/
“ Straightway they looked, and understood the will of the Lord, and 

“ when He spoke to them of the creation, asking of each what he could be- 
“ stow upon the race about to be born, the Sun first replied I will illu- 
44 mine mankind.’ Then the Moon promised enlightenment in her turn, 
“ adding that already she had created Fear, Silence, Sleep and Memory.
“ Kronos announced that he had begotten Justice and Necessity. Zeus said, 
“ ‘In order to spare the future race perpetual wars, I  have generated 
“ Fortune, Hope and Peace.’ Ares declared himself already father of 
“ Conflict, Impetuous Zeal and Emulation, Aphrodite did not wait to be 
“ called upon: ‘As for me, 0  Master,’ she said, 41 w'ill bestow upon 
“ mankind Desire, with Voluptuous Joy and Laughter, that the penalty 
“ to whicli our sister Souls are destined may nob weigh on them too hard ly / ‘ 
“ These words of Aphrodite, 0  my son, were welcomed gladly. ‘ And I,’ said 
“ Hermes, ‘will endow human nature with Wisdom, Temperance, Persuasion 
“ and T ruth; nor will I  cease to al]y myself with Invention. I will ever 
“ protect the mortal life of sucli men as are born under my signs, seeing that 
“ to me the Creator and Father has attributed in tlie Zodiac, signs of know- 
“ ledge and intelligence; above all, when the movement which draws thereto 
“ the stars is in harmony with the physical forces of each’

THE SCANDINAVIAN MYTHOLOGY.

“ For a hearing, I  pray, all Holy Beings, and the sons of Heimdall, high 
“ and low. Thou, O W alfather, wouldst have me set forth in order, the his- 
“ tories of men as far back as I remember.”

“ Then all the powers, the most High Gods, assembled at the judg- 
“ ment seat and took counsel together, who should create dwarf-kind 
“ from the bloody surf and the giants’ black bones; they fashioned out

* “ T he V irg in  of th e  W orld ,”  pp . 9, 10.



“ of the earth, in the image of man, many dwarfs as Durinn commanded. 
“ Till out of this host there came to the house three Anses, mighty and bless
e d .  They found Ask and Emblaf helpless and futureless on the ground. 
“ The breath of life was not in them ; they had neither feeling, nor motion, 
“ nor utterance, nor comely hues. Woden gave the breath of life, Kenir 
“ feeling, Lodur utterance and comely hues.

“ I know an ash, a high-towering, holy tree, called Ygg-drasil, besprinkled 
“ with white loam, whence come the dews that fall in the dales.

“ I t  spreads ever-green over the W eird’s burn ; whence come the three 
“ Virgins of manifold wisdom, from the Well beneath the tree. They have 

laid down the fate, and chosen the life and spoken the destinies of the 
“ children of men.”J

The present article has been w ritten  as much with the intention of 
stim ulating  research as of affording information. The wide nature of 
th e  subject has precluded the giving of more than  the barest outlines 
of th e  esotericism which seem to lu rk  beneath these apparent fables of 
th e  Osage. There is a g rea t need in  our Society of those who will be 
w illing to search everyw here for corroboration and elaboration of thoso 
teachings given in the  “ Secret D octrine,” which many of us are now 
prepared  to accept as containing, a t all events, some part of the  pure 
wisdom underlying the  various mythologies and traditions. I  have 
endeavoured as fa r as possible to avoid any strain ing of in terpretations 
to  m ake these Osage m ythologies ta lly  w ith those of the “ Secret Doc
tr in e  for i t  is not m y purpose to in  any way argue for the acceptance 
of th e  teachings contained in the la tte r. The u Secret Doctrine” cannot 
be forced on the world, its value will increase as tim e goes on and m an
k ind  begins to realise th a t  every religion has a like foundation, a common 
foun t from which the  share of life-giving w ater of each is drawn. 
Seeing th a t i t  is the  object of our Society to emphasise th is underlying 
unity , it  is thus the  du ty  of individuals, as fa r as lies in their power, by 
th e  com parative study of religions, mythologies, traditions and folk-lore 
to  b rin g  th is home to the  world a t large. W ith  the  aim of stim ulating 
th is  enquiry the present has been w ritten, and the hope is expressed 
th a t  readers will fill in details not given, and in cases where the in te r
p re ta tion  does not seem to hold good, cast about for a firmer and surer 
one.

The tim e is surely not fa r d istan t when we shall all be seeking for 
th e  underlying wisdom instead of disputing  over the external form. If  
such is the case, we shall understand the sp irit in which an Osage chief 
spoke these words : “ Of course we do not believe th a t  our ancestors
w ere th e  birds and anim als told of in tradition. These things are only 
tva-wi-ku-shd-ye (symbols) of som ething h igher.” And the old chief 
pointed to the  sky.

P e r c iv a l  G r a h a m , f . t . s .

f  The first pa ir of human beings.
% Theosophist, vol. VIII., a rt. “ Norse Mythology.”

W ILLIAM  STAINTON MOSES.

ON E of the best of men, most cultured of scholars and truest of friends, 
left the  W orld on the 5th September last, when W . Stainton Moses, 

m.a., died. In  my “ Old D iary Leaves” I  have mentioned the close friend
ship th a t existed between us since 1875, when the late Epes Sargent 
made us m utually acquainted, and my high regard for his talents, in teg
rity  and scholarship. He was seven years my junior and would have 
stopped, no doubt, to w rite my obituary notice but for th a t terrible influ
enza th a t carried him off, as it  did H. P. B. and thousands more. Last 
sum m er I  went to see him a t Canterbury, and we passed a delightful 
day together ; v isiting the Cathedral, sauntering through the streets, 
enjoying the society of friends, and talk ing by the hour about those spi
ritu a l questions th a t most interested each of us. He was then suffering 
from the sequelce of the disease, and said he should not be surprised if 
he had to succumb in the long run. H is only anxiety was lest he m ight 
not live to finish two or th ree books he had planned out in his mind. I  
tried  my best to persuade him  to fly from the horrible w inter climate of 
London and come and work up his m aterials into books a t A d y a r: a 
favorite project th a t he and Massey and I  had discussed for years. B ut 
he could not see his way to it, for he had his work cut out for him at the 
W est, in the sp iritualist movement, and he said he m ust die a t his post. 
Our parting  was like th a t of brothers, and as if each had had a presenti
m ent of its being thc last, we shook hands and said good-bye a dozen 
times at the railway station, and waved farewells un til the  tra in  took 
me out of sight. He was a man to love, respect and t r u s t ; a friend 
th a t one would ever count upon at any distance and in all emergencies. 
He had a commanding influence among Spiritualists, one due to the eleva
tion of his personal character quite as much as to his ripe scholarship 
and his thorough acquaintance w ith the literature  and different aspects 
of psychical scicnce. H is views were broad and catholic upon those 
subjects, and bu t for the b igotry  of the m ajority of Spiritualists, he and 
I would have gone fa r tow ards establishing those friendly relations be
tween our two parties th a t in reason should subsist. W e both knew 
th a t it  was a suicidal policy for the two bodies to be w rangling and m u
tually  hating, when a common foe—M aterialistic Agnosticism—was 
underm ining the foundations of spiritual belief—our m utual belief— 
and hence of religious conviction. In  1888, lie proposed to me that, if 
I would manage to keep H. P. B. in a gentle mood towards Spiritualists, ho 
would use liis best influence w ith the la tte r to come to a more brotherly un
derstanding w ith the Theosophists. I did my part easily ; H. P. B. agreeing 
to spike her cannon for the term  of the experim ent; and he began w rit
ing benevolently about us in Light. W e used to see each other often th a t 
season in London and compare notes. H is very first kind words about 
us brought him a shoal of protests, charges of treachery, taunts and 
j ib e s : no bigoted sectarian church could have been more intolerant. 
H e read  me extracts from  some of the letters, p rin ted  some in Light



and a t lasfc told me, sadly, th a t lie should have fco give ifc up or lie 
should lose all liis influence Avifcli his party. I t  was the knowledge of 
th is fact, corroborated amply by the b ru tal treatm ent she has personally 
received from leading Spiritualists, th a t helped to make H. P. B .’s la ter 
criticism s upon Modern Spiritualism  so bitter. If all Spiritualists had 
been as broad-minded as Stainton Moses, and a ten th  p a rt as practi
cally versed in Psychology as H. P. 13., there would be now a close 
alliance between them  and ourselves, to our mutual advantage.7 o

W e have hanging in the A dyar Library an excellent portrait, 011 
satin, of Stainton Moses, as he looked in the years 1876-7. I t  was 
phenom enally produced by H. P. 13., in my presence, in a moment of 
time. Later, when I come to record in my “ Old D iary Leaves” the

• in terior life of our first H ead-quarters residence, I shall describe this 
p icture and its method of precipitation. For the moment it suffices to 
say th a t I  sent it to Stainton Moses w ith H. P. B.’s consent, and lie gave 
i t  me back for the A dyar L ibrary, at my request, when we met 
in 1888. Its  chief peculiarity  is th a t it depicts him as he then ap
peared in the astral, while he was m aking powerful exertions to “ project” 
him self in the “ double.” We were in constant correspondence 
then, he asking* a m ultitude of questions about all sorts of psychi
cal subjects, and try ing  to come and see us in his astra l shape. 
One evening, when H. P. 13. and I were hard  a t work on the MSS. 
of Isis Unveiled, we both, as by a single impulse, tu rned  our heads 
tow ards the folding-doors, and caught an in stan t’s glimpse of Stainton 
Moses. I t  was but for a flash and then  was gone. On the table be
fore me lay a card, giving the differences of tim e betwreen New York 
and o ther cities of the world. This suggested looking* at it and a t my 
w atch and noting the hour. By the  next post I  wrote him  the facts, 
and by the  next incoming steam er received from him  a le tte r telling me 
th a t, a t such an hour on such a day, he thought he had succeeded in 
g e ttin g  a sight of us. The dates corresponded and our letters crossed 
each o ther in m id-ocean: so we m ay write th a t down as a valid pheno
menon.

I  w rite  this a t A dyar and my boxes of letters are a t Ooty, so 1 
cannot show, as I  otherwise m ight, his sweet spirifc and eager yearning 
a fte r basic sp iritual tru th . B ut th a t w ill keep. I  recollect the interest” 
ing fac t th a t  one of the alleged sp irits  who taugh t him, called him self 

M agus, th a t he usually b rought to his medium the sense of a peculiar 
E astern  perfume, and a vision of th ree  balls, or points, of light, grouped 
111 a triangle. Now th is  la tte r  is a symbol of the Brotherhood of our 
adepts, and used by them  in m any ways. (My readers may recollect 
th a t in the  flower-born rin g  H. P. B. made for me, the three little  dia
monds were sim ilarly disposed). Among H. P. B .’s frequent phenomena 
was h e r power to cause an oily a tta r  of a great fragrance, to exude from 
th e  palm  of her hand. She told me th a t  “ M.A. (Oxon)”— Stainton Moses’ 
pseudonym —was receiving help from  our Adepts, and it  seemed to me

th a t th is  “ M agus”, with his light-symbol, his Eastern odor, and the tone 
of his teachings, as my friend reported them  to me, m ight very w'ell be 
one of the Brotherhood. As a m atter of curiosity, 1, one day, got H. P. B. 
to cause the a tta r  to exude from her hand  and im pregnate a flock of 
fine cotton w ool; which 1 did up in silk, wrapped in oiled silk, packed and 
sealed in a little  box, and sent to Stainton Moses. He wrote me back 
th a t the  perfum e was identical w ith th a t which was so fam iliar to liim. 
I leave the fact w ithout fa rth e r  comment, stating only w hat passed be
tween us two. Massey says, in a nobly phrased biographical notice in 
Light for Septem ber 17th, th a t our friend took for a time a warm in ter
est in the development of the Theosophical Society, “ bu t never got over 
the d istru st excited by an a ttem p t” to persuade him th a t “ Im perator was 
a M ahatm a.” The discussion (w ith H. P. 13. mainly) about the identity 
of this high intelligence caused friction a t times, but never the lest in
terruption of our pleasant relations.

I t  is hard to forecast w hat English-speaking Spiritualists will do 
without this most worthy leader ; the loss would seem irreparable ; yet it 
may be th a t N ature will pu t some now unsuspected, yet equally great 
worker in the vacant place. We constantly deceive ourselves into be
lieving th a t chaos is come when great men die, for the world’s wheels 
roll on as they did before. None of us is indispensable, not one ; ifc is 
only the intim ate friends, the closest associates of the departed who have 
no hope of repairing the ir loss and who mourn inconsolably. Yet to 
those who believe in a life hereafter and in the survival of thought and 
consciousness, death is, neither to the one gone ahead nor to those left 
behind, a catastrophe. I have 110 details yet about Stainton Moses’ 
last hours, bu t I  am sure he m ust have m et the change w ithout a tremor. 
For m any years he had been in close intercourse with th a t other plane 
of life, and to pass into it m ust have been to him like a happy home
coming. From  what I know of the systematic way in which some con
trolling powers ordered his ways, I should bo surprised if he had not 
known the  time of his demise ; if he had not been able, long in advance, 
to say :—

“ I hear a voice you cannofc hear,
Which says I  musfc nofc stay,
I see a hand you cannofc see,
Which beckons me away.”

JL S. 0.



DOES THE SOUL SU RVIVE  ?

TH IS  is the title  of the fourth of the series of H ellenbachs posthumous 
articles whicli. have been appearing in the Sphinx. Its  contents do 

not appear to the present transla to r as likely to be of equal in terest or 
value to the readers of the Theosophist as the preceding, and, let us hope, 
the  subsequent members of the series. Hence it has been decided to 
give m erely a summary analysis of the argument, so as to preserve the 
continuity of H ellenbachs general line of thought.

A fter emphasising the fact thafc tlie “Soul” cannot be “ dem onstrated” 
after the fashion of a chemical analysis or an anatomical preparation, but 
th a t of necessity its existence and survival after the destruction of the 
“ body m ust rest upon inference, Hellenbach proceeds to argue by 
analogy, (a) th a t the soul m ust belong to the class of “ im ponderable” sub
stances of w hich the luminiferous e ther may stand as the type ; and (b) 
th a t its  survival or indestructib ility  will be adequately proved if we can 
show th a t hum an life is equivalent to a manifestation of forcc.

This (6) he argues is proved by the following facts (1) th a t life 
overcomes the force of gravity  in bodily m ovem ent; (2) th a t human 
action, w illing and th inking is undeniably the doing of w o rk ; and
(3) th a t the living organism overcomes the ordinary laws of chemical 
affinity, as is shown by the decomposition of the organic structures 
following death.

The value of these argum ents seems to the transla to r very question
able : first in view of modern researches, and second, in view of the fact 
th a t the fundam ental difference between force and m atter, or ra ther 
m a tte r in motion, which involve both space and time, and thought and 
feeling which involve time only has not been dealt w ith by Hellenbach.

H aving thus briefly and inadequately, in a paragraph  or two, 
disposed of these questions, th e  au thor then proceeds to buttress his 
position by citing as empirical proof of soul-survival the many well 
a ttested  cases of th e  apparition of living, dying and dead persons. His 
instances are well selected, and he gives full w eight to th a t rem arkable 
collection of evidence, due to the  un tiring  industry  of the late Mr. 
E dm und Gurney, contained in the two volumes of “ The Phantasm s of 
th e  L iv ing .”

W ith  some general rem arks, gibes a t the “ wilful ignorance” of 
scientists and philosophers on th is subject, and a reference to his favo
rite, K ant, Hellenbach concludes th is  article by affirming th a t the 
question which forms its title  m ust be answered in the affirmative.

Thus, the most difficult and im portan t problem of all those w ith which 
he deals in  th is  series of articles, is answered by Hellenbach affirmatively, 
a fte r w hat seems to be a quite inadequate discussion ; and as a resu lt the 
reader is left w ith a feeling of intense dissatisfaction th a t the  great 
hopes held  out to him  in the first article of th is series have been so 
poorly realised.

A TRANSLATIO N OF THE SA rN K H YA -TA TTW A -K A U M U D I OF 

V A C H A SP A T I M ISRA .

( Continued from page 38.)

K a' rika' XTjVTT.

5 form s of E rro r. T h ere  are five form s of E r ro r :  tw en ty -e ig h t
28 ot D isab ility . . . . T r  n
9 of Contentment, ot D isab ility  : a r is in g  trom th e  im p erf ection  of

J*  of P e rfec tio n . th e  O rgans j A cquiescence has n ine  fo rm s; and  
50 P erfec tion  e ig h t.

The forms^) of error are ignorance, egotism, passion, hatred and 
attachm ent to the b o d y : respectively called, obscurity (Tamas)*
delusion (Molta), extreme delusion (Mahdmoha), gloom (Tamisra), und 
u tte r darkness (Andhatamisra). Egotism, &c., partake of the nature 
of error, though, as a m atter of fact, they are its products. A certain object 
being erroneously determined by Ignorance, Egotism and the rest, 
partaking of the nature of Ignorance, become attached to it. I t  is 
for this reason th a t the revered V arshaganya (Y yasa?) declares Igno
rance to be made up of five component parts.

Now the author states the sub-divisions ofthe five forms of error :— 

K a 'r ik a ' X L V III.

S ix ty -tw o  s u b -  Of E rro r  th e re  a re  e igh t form s, as also of
d iv isions of E rro r . D elu sio n ; ex trem e  D elusion is ten -fo ld  ; gloom
eigh teen-fo ld  ; an d  so is also u t te r  D arkness.

Of Ig-norance— u 0 f  E rro r” i. e., of Ignorance, “ there are eight
e igh t fo rm s. * ,,n forms.

Ignorance of the form of E rro r consists in m istaking non-spiritual 
N ature, Buddhi’, Ahanhura and the subtle elem ents, 

E ig h t of D elusion . for Spirit, and hence these non-spiritual things
are eight in number. E rror is said to be eiglit-fold. 

The “ tva ” refers the eight forms to Delusion. The gods having attained 
the eight occult powers, consider themselves to be immortal, and their 
powers also to be everlasting ; th is is the error of egotism, and since this 
has the eight Siddhis for its object, it is said to be eight-fold.

“ Extreme Delusion is ten-fold.” By Extreme Delusion is meant the 
attachm ent to the objects of sense, sound, odour and 

Ten of E x trem e  ^ ie 1>est—which are ten-fold, each of the five being
Delusion. either divine or otherwise ; and hence having these

for its object, Extrem e Delusion is said to be ten
fold.

(a'l A b h i n i v e s ' a — is a  te c h n ic a lity  of Y oga P h ilo sophy . I t  is defined by P a ta n 
jali ( Y o g a  S u t r a  11-9) as th e  ‘‘ te n a c ity  of l ife — an  a tta c h m e n t to  th e  body w hich  
re la tes  to  th e  re s id u e  of one’s fo rm e r life .”



u Gloom” i. e., Hatred, “ is eigliteen-fold” The ten objects of sense,
sound, &c., are so by themselves ; the eight occnlt

E i g h t e e n  o f  powers however are not objects of sense by them-
G lo o m .  selves, but only as means to the attainm ent of 1 lio

various sensuous objects. And the objects of sense, 
being m utually  suppressive, their m eans—the Powers—too are retarded. 
The Powers, together with the objects of sense, make up eighteen, and 
these being the objects of Gloom or H atred , make it eighteen-fold.

“ So is  Utter Darkness”— [U tte r D arkness= A ttachm ent to life]. The 
word “ tad!id” refers eighteen-foldness to U tte r  Dark- 

E ig h te e n  of U tte r  ness. The gods having attained the eight occult
D ark n ess . powers and enjoying the ir consequences—the ten

sensuous objects—live in continual fear of these 
being taken from them  by the Rakshasas, and this fear constitutes Abhi- 
n ives a or a ttachm ent; and th is la tte r  having for its object the aforesaid 
eighteen th ings—the eight powers and the ten objects—is said to be 
eighteen-fold.

Thus the five forms of error, w ith  the ir sub-divisions become sixty-
two.

H aving thus described the five forms of error, tlie author next states 
the tw enty-eight forms of D isability.

K a 'r ik a ' X L IX .

T he in ju r ie s  of th e  E leven  o rg an s, to g e th e r  w ith  those  of
B uddh i, a re  p ronounced  to be D is a b il i ty ; th e  in-

T w e n t y - e i g h t  -ju r i e s  0 f  B u d d h i (itself) a re  sev en teen — b ro u g h t
fo rm s of D isa b ility . J v J °

abou t by th e  reversion  of acquiescence and per

fection.
The in juries of the organs are mentioned as causes of so many in ju 

ries of Buddhi, and not as, by themselves, inde- 
T li  e E l e v e n —  pendent forms of Disability. These in juries are :—

th e  se n se -o rg a n s  S “ Deafness, leprosy, blindness, paralysis, kannya (?), 
lameness, dumbness, jighrata (failure of the sensi

bility  of the  olfactory nerves), impotency, failure of the action of the 
bowels, and idiocy” ; consequent on tlie failure of the various sense- 
organs are the  eleven kinds of in tellectual disability, and these are 
mentioned together with those of Buddhi (itself) in accordance w ith tlie 
theory of the non-difference of cause and effect.

H aving thus described the disabilities of Buddhi’, arising from those 
of the sense-organs, tlie disabilities of Buddhi itself 

S ev en teen  c a u sed  s t a t e d _ «  W ith  the  iuj ur{es nf  Buddhi.” I f
by th e  rev e rs io n  o t j  j
c o n te n tm e n t of p er- i t  be asked—how m any are these ?—we reply,
fectl0ri' “ seventeen are the injuries of B u d d h i” W herefore ?
“ by the reversion of acquiescence and 'perfection” Acquiescence being 
nine-fold, the  disabilities caused by its reversion are nine-fold a lso ; and

sim ilarly perfection being eight-fold, the disability caused by its rever
sion is eight-fold, thus m aking the seventeen intellectual disabilities 
proper.

The au thor next enumerates thc nine forms of acquiescence.

K a ' r ik a ' L .

N ine form s of acquiescence sire se t fo rth  : fou r in te rna l, re-

N in e  f o r m s  o f  A c -  la tin « severa%  to n a tu re , m eans, tim e and  luck ;
q u ie s c e n c e .  a n d ^ ve ex te rn a l, re la tin g  to abstinence from

o b jec ts  of sense.

The five internal forms of acquiescence belong to those who have 
ascertained th a t S p irit is different from Nature, but 

The fivo in te rn a l  still being ill-advised, do not make fu rther attem pts
tolmS' ’n the direction of meditation, &c., which are the

means of a discrim inative wisdom ; and these forms 
are called internal, because they pre-suppose the difference of A'tma  and 
Prakriti. I t  being asked—where are these P—the reply is, “ relating 
severally to nature, means, time and Inch” i.e., whose names are nature, 
&c.  ̂ The acquiescence called Prakriti consists in the satisfaction of the 
disciple on being told th a t discrim inative wisdom is only a modification 
of P> a h  iti  and, as such, would come to every one in its own natural course

I . A m b h a .  aild there is 110 need of hankering after it by medi
tation, <fec., and this acquiescence is called Ambha.

The second form of acquiescence arises from the following instruc
tion : wisdom could not be attained in the ordinary

I I .  Salila. course of nature ; because, if it were so, then every
body would atta in  to wisdom, for the forms of 

nature the elements, &c.—do not bear any special relation to a particu 
lar man so as to keep him  alone from the attainm ent of wisdom. Such wis
dom could only be attained through asceticism ; and so thou must follow 
an ascetic life and give up all meditation, Ac. The satisfaction of this 
deduction from the above instruction, is called Salila.

The th ird  form, called Tune, or Orjhi. is the satisfaction arising
from the instruction th a t Asceticism too cannot bring

I I I .  O g h a . about Emancipation ; for all means await the proper
tim e for bringing about their various consequences, 

and so when the tim e has arrived, one’s ends will be gained w ithont 
undergoing the troubles of asceticism.

The fourth form called Luck, or Vrishti, is the satisfaction arising

fl'om the following : “ Discriminative wisdom pro-
IV . V r i s h t i .  ceeds neither from nature, nor from any other means

(such as asceticism, &c.), nor does it depend solely
upon time, but it conies only by luck. Thus it was through mere luck
that the children of Madalasa, when quite infants, obtained wisdom by 
their m other’s instructions and attained beatitude.



The external forms of acquiescence are five, arising from abstinence
m, n , . from sound, odour, &c.—the five obiects of sense.
I h e  five external „ •’

forms. Ihese belong to those who are free from all a ttach 
ment, but take the non-spirits—Nature, &c., to be 

S p irit. These forms are called external, because they pre-suppose the 
existence of spirit, w ithout knowing what it  is ; and these come after 
freedom from attachm ent. The causes of this non-attachm ent being 
five, ifc is five-fold, and consequently so is the acquiescence arising there
from. The objects of sense being’ five, the abstinence from these m ust 
also be five-fold. Abstinence too is due to the perception of discrepan
cies in the process of sensuous enjoyment —consisting mainly of earn
ing, saving, wasting, enjoying, killing lives and so on. To explain :— 
The means of acquiring wealth, service, &c., are invariably the sources 
of pain to the s e r v a n t a s  is declared in the following 4; W ho would 
ever be attracted  towards service, considering the pain caused by the 
insu lts to be suffered a t the hands of the wardens of a vain monarch ?” 

j  p£ra the acquiescence arising from the consideration
of such troubles, is called Para. And then, the  

w ealth  being obtained, brings w ith it  the fu rth e r trouble of protect-
TT ing it from the king, thieves, floods and fire—theI I . bapara. , . . .

abstinence arising from such considerations is the
second called Supdra.

Thirdly, the w ealth  having been obtained and safely horded, there 
arises the fear of its being spent—this consideration gives rise to the

Try th ird  form of abstinence, called Pdrdpdra. F o u rth ly
I I I .  P d r a p a r a .  J  ’

when one becomes accustomed to sensuous objects,
his desires increase ; the non-fulfilment of these brings about the fourth,

called Anuttamdmbha. Lastly, there arises the no-
I V . A n u t t a m a m o h a .  , .  ,

tion th a t the>e can be no enjoyment (either in this
w orld or the other), w ithout the cruel process of killing animals, and

„  , the  abstinence arising from the perception of the
V . U t t a m a m h h a . £ ~n,-. ^cruelty ot the process, is the fifth, called Uttamim-

bha.

Thus the four eternal forms of acquiescence, together w ith the 
five in ternal ones, make up the nine forms of acquiescence.

The author next describes the prim ary and secondary divisions of 
p o w e r:—

K a 'r i k a '  LI.

The eight powers. T h e  e ig h t P0™  ^  e"  m6anS ° f acqu irin g
them ) are reason ing , oral in stru c tio n , s tu d y , 

th re e -fo ld  suppression  of pa in , acqu isition  of friends and p u rity . 
The th re e  before-m entioned  (E rro r, &c.) are  checks to these  (Pow ers).

The chief among those enum erated above is the three-fold suppres
sion of pain—three-fold on account of the  three-foldness of the pains to 
be suppressed.

The other means mentioned, being means to power only through the 
three-fold suppression of pain, are called se c o n d a ry . And these five are 
causes and effects among themselves. Of these s tu d y  is only a cause. 
The three principal ones (suppression of pain) being only effects, the 
rest both cause and effect.

The first s tu d y , named T a r a , consists in comprehending the sense 
of the psychological sciences by listening to the teachings of a qualified 
teacher.

The effect of this last, o r a l in s tr u c t io n , implies the comprehension of 
the meaning of instructions, it being a usual habit w ith writers, to imply 
the effect by the cause ; th is constitutes the second S id d h i  called S u ta r a .

R e a so n in g  consists in the investigation of the meaning of scripture 
by dialetics not contrary to the scriptures themselves. This investiga
tion consists in strengthening the portion of the scripture by setting 
aside all doubts and objections with regard  to i t ; this process is also 
called m e d ita t io n  by w riters on the Yedas, and the Power due to this is 
called T d r d td r a .

The fourth is the a c q u is i t io n  o f  f r ie n d s .  Even though one has arrived 
at the tru th  through the rig h t process of reasoning, yet he has no fa ith  
in his conclusions un til he has talked them  over w ith his teacher and 
fellow-students. H erein  the acquisition of qualified teacher and fellow - 
students is said to be the fourth  S id d h i , called R a m y a k a .

By d d n a  here is m eant p u r i t y  (of discrim inative wisdom)—deriving 
the word from the root D a r p  =  to purify. As is declared by the 
revered P a tan ja li:— “ An unimpeded discriminative knowledge is the 
means to the suppression of pain.” ( Y o g a - S u tr a  I I —26). [By u n im p e d e d 

ness in the S utra  is m eant p u r i t y , by which again is m eant the process of 
placing discriminative wisdom on a clear basis, after having destroyed 
all doubts and m istaken notions mixed w ith different kinds of cravings 
or desires]. This p u r i t y  is not obtainable w ithout the development aris
ing from a long and uninterrupted course of practice (of the wisdom 
attained). Thus the word d d n a  includes (as a means to Power) Practice 
also. This is the fifth, called S a d d  M u d ita .

The three prim ary means to Power are called, P r a m o d a , M u d ita ; 
and M o d a m d n a . And these three w ith the  last five are the eight (means 
to) Power.

Others explain the  distich thus : The perception of tru th  w ithout
the  instruction of others, brought about purely by 

Auother explana- ? . , .. . i .
tion of the Powers. means ot instructions received m  past births is w hat

is m eant by u h a . And th a t which is obtained by listen
ing to the tenets of the Sankhya Philosophy as learn t by others, is the 
second called S d b d a , because it  follows merely from the study of the 
language. W hen the tru th  is learnt a t a teacher’s, in the company of

(a) If I remember aright Davies remarks that there is no such root in San
skrit. But I may refer the reader to the Siddhanta Kaumudi, under the Sutra 
Vdanyasya, Sanyogadeh (VI/4/68).



fellow-students, it i.s said to be the third, known as stu d y , because it is 
bi ought about by study. The fourth consists in t lie attainm ent of 
wisdom by coming in contact with s. friend who has already got it. 
F ifth ly , generosity is said to be a means to wisdom, because true wisdom 
is im parted by the teacher, duly propitiated with gifts

The propriety of either interpretation we leave to the learned 
to ju d g e ; and we desist from pointing out the faults of others, because 
our duty lies only in elucidating the cardinal doctrines of the Sankhya 
Philosophy.

The Disabilities of Buddhi arising from the reversion of Content
m ent and Power thus become seventeen in number. Of the different 
patrons of the intellectual creation, it is well known th a t Power is de- 
sired by all. So the author next mentions E rror, Disability and Con
ten tm ent as impediments to Power : “ The aforesaid three are checks to 
Power. The aforesaid three refers to Error, D isability and Contentment. 
A nd these are curbs to tlie different means of attain ing Power, because 
th ey  re ta rd  th e ir progress ; and thus being opposed to Power, the la tte r 
th ree  are ever undesirable.

G ranted  all this. B ut it has been laid down tlia t the creation is 
for the  soul s purpose. This purpose can be fulfilled either by the in
tellectual creation alone ; or by the elemental alone. W hy have both ?

The reply is f—

K a' rika' L II.

W ithout d ispositions th e re  w ould be no L in g a  (E lem ent,) and  
w ith o u t th e  L in g a  th e re  w ould be no develop- 

c r f a t i r ity0ftW ° 'f0ld m en t of d ispositions. W h erefo re  proceeds a  
tw o-fold crea tion , th e  personal (belong ing  to 

th e  b o d y , a s tra l an d  gross) an d  in te llec tu a l.

Linga, denotes the  creation composed of subtle elements ; and dis
position, the  intellectual.

The meaning of the K arika is th a t the elemental creation cannot 
m anifest itself for the fulfilm ent of the purpose of the spirit, w ithout the 
intellectual creation ; nor conversely is the la tte r capable of having its 
com plete m anifestation w ithout the elements. Hence the necessity of a 
double creation.

Necessity of the ele- . A gai“ .cxPeHence> t1le Purpose of the spirit,
mental creation. 1S no  ̂ possible in the absence of the two bodies

and objects of sense. Hence the  necessity of the 
elem ental creation. And conversely the means of experience—the sense-

„  ' , . organs could never be complete without the threeNecessity of the m- . , , A ,
t e l i e c t u a l  creation. in ternal organs Manas, Ahankara and Buddhi.

N or would these la tte r be w hat they are, if there
were no dispositions, virtue, &c. And lastly, discrim inative wisdom—the
only m eans to emancipation, would not be possible w ithout the above
tw o k in d s  of creation. W hence the  necessity of a  double cieation.

The fault of reciprocal causality is explained away as being simi
lar to tha t of the seed and the sprout, due to the

fact of th0 creation havin8 liad no b e g g in g  »“
as due to  th e  e te rn a li ty  time (being eternal), and the creation of bodies 
of c re a tio n . a n ( j  depositions a t the beginning of the present
cycle is said to be due to the impulse of tendencies left by the bodies 
and (dispositions related to particu lar spirits), in the previous cycle.

The various forms of the intellectual creation having been mention
ed, the author next mentions those of the elemental creation.

K a 'r ik a ' L III .

The diviue class has eight varieties, tlie 
lower animals, five; mankind is single in its 
class; this briefly is the world of living things.

The eight divine varieties are the Brahma, the 
Pajcipatya, the A indra, the Paitra, the Gandharva, 
Yakslia, the Raksliasa and the Paisacha.

The five varieties of lower animals are quadru
peds (other than  deer), deer, birds, creeping th ings 
and the immoveables (trees, &c.)

Mankind is single, not counting its sub-divisions—Brahmanas, <fcc.,
__ .. , . , as separate, inasmuch as the bodily formation is the
M a n k in d  sing le . . °same m all classes or men.

T lic  fo rce  of e le 
m en ta l c rea tio n .

Tho e ig h t  d iv ine 
so rts .

F iv e  of th e  low er 
an im als .

The author next lays down the three-foldness of the elemental crea
tion based on the excess or otherwise of intelligence in the form of the 
higher, the  middle and the lower.

K a 'r ik a ' LIV.

Among the beings of the higher plane Goodness predominates : 
T h e  d iffe ren t d iv i- among those ofthe lower predominates dulness;

in lhe middle reside those predominating in 
of th e  A ttr ib u te s . Passion—they constituting the whole Universe—
from Brahma to a wooden post.

The Heavenly regions—Bhuvah, Swali, Maliah, Janah, Tapah 
and Satya—predominate in goodness. Those con- 

Rewions1X Heavenly sisting of the lower animals and trees, &e., are cha
racterised by dulness. The regions of the earth— 

consisting of the seven Dvipas (or continents) and Oceans—predominate 
in Passion, inasmuch as they abound in pain and are given to actions, 
righteous or otherwise.

The whole of the Universe is summed up in the phrase “from  
Brahma, to a wooden p o s t”



H aying thus described the creation, the author next describes the 
productiveness of pain, th a t would lead to dispassion, one of the means 
to  E m ancipation:—

. * ' K a ' r i k a '  LY.
T h e re  (in th e  w orld ) does th e  S e n tie n t  S p ir i t  e x p e r ie n c e  p a in ,

. a r is in g  fro m  d e c a y  a n d  d e a th , d u e  to  th e  non - 
T h e  s o u r c e s  o f  . . .  * .

p a i n .  d isc r im in a tio n  of th e  s p ir i t  fro m  th e  body , u n ti l

i t  is r e le a s e d  fro m  its  p e rso n  (u n til  th e  d isso lu 
t io n  o f th e  a s tra l  bo d y ) ; w h e re fo re  p a in  is n a tu ra l .

Among corporeal beings there are many varieties of experience in- 
P a i n  Of d e c a y  a n d  tersPersed w ith pleasure and pain ; yet the pain of 

death, the c o m m o n  decay and death is the common lot of all. The fear 
lot of all c r e a t u r e s .  of death being  common to man as well as to the 
sm allest insect, and fear being the cause of fear, death is a pain(&).

O bjection: Pleasure and pain are the properties of B u d d h i; and 
as such how can these be said to belong to the sp irit P

Reply :— (By the name) Purusha, which literally  means “ One 
E x p l a n a t i o n  o f  t h e  w^° sleeps in  the astral body” ; th is la tte r being 

word Purusha. connected w ith  Buddhi and its properties leads to
the  idea of the sp irit being connected w ith them.

• Q uestion: How can pains related to the body be said to belong 
to  th e  sp irit ?

“ Reply : Due to the non-discrimination of spirit from  the body.” The
T. .. . . spirit, not alive to its distinction from the body,
Limit of the pam. . , , n

m istakes the fluctuations of the  la tte r  for its own.
The Sanscrit phrase may be taken as pointing out the lim it of the sp irit’s
pain—the meaning being, “ U ntil the body has ceased to be,” the sp irit
suffers pain.

. r . The author next decides the  question of the M aker of the  Universe.
• . r r * .K a'rika' LY I.

T h e ' question as to T h is  c re a tio n  from  B u d d h i , d o w n  to  th e
the Maker of the Uni- sp e c if ic  e le m e n ts , is  b r o u g h t  a b o u t b y  th e  
verse decided. m o d if ic a tio n s  o f P r a k r i t i . ’ T h e  w o rk  is  d o n e

f o r  th e  e m a n c ip a tio n  o f e a c h  s p i r i t ,  a n d  th u s  is  fo r  a n o th e r ’s sak e , 
th o u g h  a p p e a r in g  a s  i f  i t  w e re  fo r  th e  s a k e  o f N a tu r e  h e rse lf .

The creation is brought about by N ature ; it  is neither produced by a
God, nor is i t  an evolution from Brahm a ; nor

The different views can  ̂ Uncaused, since, in th is
of the cause of creation t .
set aside. la tte r  case, th e  Universe would be either an eter

nal en tity  or eternal non-entity (an absurdity). I t  
cannot be said to be evolved from  B rahm a (the Ytedanta view), for there

(a) I t  may be worth noting here th a t Death in itself is not pain, it is only the 
fear (the fear of the unknown) th a t makes death so painful.

can be no (m aterial) modification of pure intelligence. N or again can 
creation be said to be brought about by N ature under the guiding hand of 
a g o d ; for a god is na tu ra lly  w ithout action, and, as such, cannot be tho 
supervisor, ju s t as an inactive carpenter cannot be said to m anipulate 
his tools.

O bj. N a tu re  being  Objection. G ranted tha t creation is due to Naturo
e te rn a lly  ac tiv e , no  , ' ' T
e m a n c i p a t i o n  p o s s i -  alone. B ut N ature is eternally active and, as such, her
ble* operations should never cease; and thus there
would be no emancipation of any spirit.

Reply :— “ The creation appearing as i f  it were for Nature's own sake, is
R ep ly . T he c rea -  really for the sake of another.” A cook, having finish -

t i o n  i s  f o r  t h e  s p i r i t ’s  ed the cooking, retires from the w ork; similarly 
e n d  a n d  c e a s e s  w i t h  AT , ,  . ,  , , .  „ . .  . \
t h e  p u r i f i c a t i o n  o f  ^  ature being urged to action tor the emancipation of
these. the Spirit, brings about this emancipation and so
ceases her operations w ith regard to the spirits already liberated (and,
as such, emancipation is not impossible).

G ranted all this. B ut it is only something sentient th a t can act 
O b j e c t i o n : A n  in -  *owards the fulfilment of its own or for another’s

s e n t i e n t  N a t u r e  c a n -  purpose, and so N ature being insentient cannot
d e f in i te "  endT*^8 & act *n m anner described; and, as such, she requires

a sentient supervisor (over her blind force); 
the sp irit residing in the body cannot be such a supervisor, because such 
conditioned spirits are ignorant of the  true character of Nature, conse
quently there  m ust be some other sentient agent, from without, super
intending the operations of N atu re—and th is we term  God.

W e re p ly :—

K a ' r i k a '  L Y II.

In s ta n c e  of a n  m - ^ s  p ro d u c tio n  of m ilk , an in s e n tie n t
s e n tie n t  o b je c t act- .
i n g  t o w a r d s  a  d e f i-  o b je c t, cau ses  th e  g ro w th  of th e  ca lf, so does th e
m t e  e n d .  m odifica tion  of N a tu re  b r in g  a b o u t th e  em a n c i
p a tio n  o f th e  S p ir i t .

I t  is a fact of observation th a t insentient objects also act towards 
definite ends, e.g., the action of milk towards the nourishm ent of the calf. 
Sim ilarly N ature, though insentient, would act towards tbe emancipa
tion of the Spirit. I t  would not be rig h t to urge th a t the production of 
the m ilk is due to the superintending care of God, its action cannot 
afford a case parallel to the action of insentient N a tu re ; because all 
actions of an intelligent agent are due either to selfishness, or altruism, 
neither of which can be said to be the cause of the creation of the U ni

verse, which therefore cannot be said to be due to 
T l ie  v ie w  of a  th e  action of an intelligent agent. For God, being 

Lo overt hrown” "* ^ le Lord of tlie Universe, has all th a t he requires 
and, as such, H e can have no selfish motive ; nor can 

his action be said to be due solely to p ity  ; for pity consists in a desire 
for the  removal of others’ pains ; bu t before creation, spirits were without



bodies, and, as such, without pains, for the removal of which God’s com
passion would be moved. And if the pain subsequent to the creation were 
said to be the cause of creation, then we should be in the inextricable 
mode of reciprocality ; the creation due to pity, and pity  due to the crea
tion. A nd again if God were moved to creation by pity, then he would 
create none but happy mortals. And if the diversity of pleasures be 
a ttrib u ted  to the past deeds of the individual spirit, then w hat is the 
necessity of postulating a supervisor ? And if you urge the incapability 
of m ere Karma—an unintelligent agent—without a supervisor, to
wards creation, then we reply, th a t the creation of bodies, &c., being 
incapable of being produced by Karma , wre may very easily say the same 
w ith  regard  to pleasure, Ac., as well (and, as such, pleasure, &c., will 
have to be attribu ted  to God also).

The action of the non-intelligent P rak riti is due neither to selfish
ness nor to m ere pity, and thus in th is case, none

objections apply°Io ° f  tlle fau lts are “PPHcable. The only motive
the case of Nature. Nature is the  purpose of the Spirit. Thus there

fore the instance cited in the K arika is quite appro
priate.

I t  has been said— “ as if for its own purpose.” The author ex
plains t h i s :—

K a ' r i k a '  L Y III.

The Spirit’s end— p e° p le  e n g a g e  in  a c ts  to  s a tis fy  de-
tu re motive of Na* s ires , so does th e  U n m a n ife s te d  P r in c ip le  (N a 

tu re )  a c t  fo r  th e  e m a n c ip a tio n  of th e  S p ir i t .
D esire is satisfied on the attainm ent of the desired object which is 

the purpose of the agent, because an end of action is only th a t which is 
desired.

The sim ilarity is pointed o u t : “ So does the Unmanifetted Principle 
for the Emancipation of Spirit.”

Objection : W e gran t th a t the  purpose of the Spirit is the motive 
to the  action of Nature, but whence the cessation of her operations P

W e r e p ly :—
K a ' r i k a '  LIX .

A s a  d a n c e r  h a v in g  e x h ib i te d  h e rs e lf  to  th e  s p e c ta to r s  of th e  
The cause of the s^age, ceases to  d a n c e , so does N a tu r e  cease  to

cessation of N ature’s o p e ra te  w h e n  sh e  h as  m a d e  h e rse lf  m a n ife s t  to  
operations. .. ^  . . .

th e  b p in t .

The word “ stage,”—the place—implies the spectators,—the occu
piers of the place. Having m anifested herself, i. e., her different modi
fications, sound, <fec., as different from the Spirit.

(To be concluded.)
G a n g a n a t ii J h a .

IReviews.

O U R  M A G A Z I N E S .

L u c ife r  f o r  S e p te m b e r ,  w h ic h  c o m m e n c e s  V o lu m e  X T, sh o w s  m o re  
v a r i e ty  t h a n  u s u a l .  17*. le s s  t h a n  f o u r  a r t i c l e s  h a il  f ro m  I n d i a :  a n  a c c o u n t  
o f a  v is it, to  E le p h a n t a  b y  S . V . E d g e ;  V a su d eva m a n a ; M is s  M u l le r ’s i n t e r 
e s t i n g  a c c o u n t  o f th e  r e c e n t  B u d d h is t  C o n g r e s s  a t  D a r je e l in g ,  a n d  a  s o m e 
w h a t  “ s c r a p p y ” a r t i c l e  b y  K . P . M u k h e r j i  g iv in g  a n  a c c o u n t  o f  a  Y o g in i  
a t  C a lc u t t a .  D r .  A le x a n d e r  W ild e r  h a s  a n  in t e r e s t i n g  a r t i c l e  o n  th e  g a n g 
lio n ic  n e r v o u s  s y s te m  a n d  D r . D e n s m o re  o n c e  m o re  c a l ls  a t t e n t i o n  to  h is  
11011- s t a r c h  d ie t ,  q u o t in g  f ro m  a n  a r t i c l e  in  a  r e c e n t  n u m b e r  o f t h e  Theoso- 
p h is t  o n  t h i s  s u b je c t .  “  A  P io n e e r  in  a n  u n k n o w n  R e a lm ” is  a  f u r t h e r  d e fe n c e  
o f K e e ly  b y  M rs . B lo o m fie ld -M o o re . I t  is  a n  i n t e r e s t i n g  a r t i c l e .  A n n ie  
B e s a n t ’s “ D e a th — a n d  A f t e r  ?” p ro m is e s  to  be  in s t r u c t iv e .  A  c o r re s p o n d e n t ,  
w h o  s ig n s  h im s e lf  “  E . S .,” m a k e s  a  s e n s ib le  s u g g e s t io n  f o r  a  “ m o d if ie d  Y o g a , 
s u i t e d  to  o u r  ( E u r o p e a n )  c l im a te  a n d  r a c e ,  a n d  c o n f in e d  e n t i r e ly  to  s u c h  e le 
m e n ta r y  p r a c t i c e s  a s  m ig h t  b e  s a fe ly  u n d e r t a k e n  b y  th e  ‘ c a l le d ’ a s  w e ll a s  b y  
t h e  ‘ c h o s e n ’.” S u c h  e l e m e n ta r y  t e a c h in g  to  be g iv e n  j u s t  a s  f u n d a m e n ta l  
r u l e s  f o r  p r e s e r v in g  h e a l th  a r e  t a u g h t .  T h e  e x p e r im e n t  is  ab l e a s t  w o r th  
t r y i n g .

The P a th .— W e  f u l ly  s y m p a th i s e  w ith  M r. J u d g e ’s e d i to r ia l  “ I m p o s s ib i 
l i t i e s  d e m a n d e d ,” in  w liic h  h e  sh o w s  t h a t  m a n y  s e l f - a p p o in te d  c r i t ic s  c o n 
s id e r  t h e  le a d e r s  o f  t h e  S o c ie ty  a s  so  m a n y  “ n in e p in s ” to  be  k n o c k e d  d o w n  
a t  p le a s u r e .  T h e  a r t i c l e  a p p l ie s  j u s t  a s  w e ll  o u t  h e re , a n d  i t  is  to  b e  h o p e d  
t h a t  H in d u  T h e o s o p h is ts  w ill r e a d  M r . J u d g e ’s r e m a r k s  a n d  la y  th e m  to  h e a r t .  
A n n ie  B e s a n t  c o n t r ib u te s  a  b e a u t i f u l ly - w r i t t e n  a r t i c le  “ T h e  P la c e  o f P e a c e ,” 
w h ic h  m a y  b e  s a id  to  b e  a  c o m m e n ta r y  on  th e  w e ll-k n o w n  w o rd s  in  th e  B ha-  
gavadgitd  :— “ T o  w h a ts o e v e r  o b je c t  t h e  i n c o n s ta n t  m in d  g o e th  o u t  h e  sh o u ld  
s u b d u e  i t ,  b r i n g  i t  b a c k  a n d  p la c e  i t  u p o n  th e  s p i r i t . ” A  “ M o d e rn iz e d  
U p a n i s h a d ” is  a n  a t t e m p t  to  c o n s t r u e  t h e  Talavakdra  U p a n is h a d  in  t e r m s  
o f  T h e o s o p h ic a l  te a c h in g s ,  'l ’h e  a r t i c l e  is  a  g o o d  o n e  a n d  w il l  b e  r e a d  b y  
H i n d u s  w i th  i n t e r e s t .  K a t h e r i n e  H i l l a r d  c o n t r ib u te s  a  s h o r t  b u t  u s e fu l  
p a p e r  on  c o n s c ie n c e . “ S p i r i t u a l i s m  O ld  a n d  N e w ” is  c h ie f ly  h is to r ic a l ,  b u t  
i n t e r e s t i n g  a s  f a r  a s  i t  g o e s .

Theosophical S ift in g s ,  N o . 9, V o l. Y , c o n ta in s  t h r e e  p a p e r s  “ T h e  W o r ld  a s  
S u b j e c t  a n d  O b je c t” , b y  W . R . O ld  ; “ T h e  E th ic s  o f T h e o s o p h y ,” b y  D r . E l l i s  
o f  B r ig h to n  a n d  “ A  B e g in n e r ’s S o r r o w s ” , r e p r in t e d  f ro m  L u c ife r ,— a l l  u s e fu l  
p a p e r s .

P a u ses .— T h e  s n a k e s  o n  th e  c o v e r  o f  o u r  B o m b a y  j o u r n a l  h a v in g  a p 
p a r e n t l y  sw a l lo w e d  e a c h  o th e r ,  t h e i r  n u m b e r  is n o w  r e d u c e d  to  tw o . T h e  
p r e s e n t  is s u e  c o n ta in s  so m e  n s e fu l  r e p r i n t s  c h ie f ly  f ro m  L u c ife r  nm l th e  
P a th ,  a n d  a  s t u d y  o f  L o n g fe llo w 's  p o e t r y  f ro m  th e  T h e o s o p h ic a l  s t a n d p o in t  
b y  D r . D a j i .

The B u d d h is t .— T h e re  h a s  b e e n  o f l a te  a  g r e a t  im p ro v e m e n t  in  o u r  
C o lo m b o  o r g a n .  W e  m u s t  h o w e v e r  d r a w  th e  E d i to r ’s a t t e n t io n  to  th e  f a c t  
t h a t  i t  is  u s u a l  in  m a g a z in e s  to  a c k n o w le d g e  a l l  copied  a r t i c le s ,  m o re  e s p e c i
a l ly  so  w h e n  th e y  a r e  t a k e n  f ro m  curren t n u m b e r s  o f c o n te m p o r a r ie s ,  a s  is 
th e  c a s e  w i th  A n n ie  B esan t* s  “ D e a t h — a n d  A f t e r  r ”

T H E  T R A N S A C T I O N S  O F  T H E  S C O T T I S H  L O D G E  O F  T H E  T . S .*

N o s . 1. IT £  TIT.

T h e  m o t to  o f o u r  S c o t t i s h  L o d g e  is  in  b r ie f— “ C r i t i c i s e  c r i t ic i s m  o n ly ” 
a n d  i t  w o u ld  b e  d if f ic u lt  to  f in d  a  b e t t e r  o n e . T h c  T r a n s a c t io n s  fu l ly  c a r r y  
o u t  t h e  s p i r i t  o f  t h e  m o tto . T h e r e  is  v e r y  m u c h  u s e fu l  in f o rm a t io n  g iv e n , 
a n d  e v id e n c e  o f c a r e f u l  e d i to r s h ip ,  w ith  t h e  r e s u l t  t h a t  th e  a r t i c l e s  a r e " c le a r  
a n d  f re e  f ro m  u n n e c e s s a ry  te c h n ic a l i t i e s .  I t  w o u ld  b e  p e r h a p s  in v id io u s  to  
s e le c t  a n y  a r t i c l e  a s  s p e c ia l ly  w o r th y  o f c o m m e n d a t io n ,  b u t  t h e  tw o  m o s t  in 

* Copies, p rice  6 i each , can  be o b ta in ed  post-free  from  A . P . C a ttan a ch , G7, 
B runsw ick  S t., E d in b u rg h .



teresting and suggestive appear to be “ The Borderland of Physics'’ and 
“ Occult Symbology in Eolation to Occult Science”, both in Part II.

A “ Tobacco Parliament” discusses precipitated letters in a very spirited 
manner, and these lighter touches serve to further enhance the attractive
ness of the Transactions. Space forbids further notice and we can only ex
press the two-fold hope that, ere long, further Scottish Lodge Transactions 
will find their way to our Adyar Library, and that other European Branches 
will soon be in a position to follow the lead of thc Scottish Branch.

S. V. E.

THE HINDU MAGAZINE*
We have just received the second number of the above magazine, which 

has appeared after a suspension of a whole year due to various circum
stances. The contents of this number a re :—

“ Hinduism and Pantheism” ; “ Joga—a Story” ; “ Hindu Religious 
Institu tions” ; and the “ Hindu System and the Hindu.”

In the first, an attempt is made to refute the argument that “ a defect 
of Hinduism is its sheer Pantheism, and as such destroys the very basis 
of morality.” Notwithstanding the writer’s very partial conception of Hin
duism as Pantheistic, the arguments, though in general not much better than 
commonplace, are yet sensible enough. Passing over the third article, which 
is a defence of Hindu Religious Institutions, in the establishment of which 
“ our ancestors must have been vastly influenced by Buddhistic teachings 
and Buddhist examples”, and which calls for no special remark, we have the 
fourth and last article, which is from the powerful pen of the Editor 
himself. Here is a well-merited attack on certain kinds^of Hatha ^ oga, and 
the advocacy of the higher varieties of Yoga, such as Karma Yoga, Bhakti 
Yoga, and ( in an a  Yoga—means sufficient in themselves for attaining Mok
sha. The s u b s ta n c e  of Nishkamya Karma and Bhakti Yoga in the higher 
sense in wdiicli it is used in the Bhagavad Gita, is to be found in the follow
ing:—

“ The strong faculty which is competent for this purpose (of Yoga) more 
than any other is faith and devotion, and love, the ideas of all which three 
wrords are so beautifully expressed by the Sanskrit word B hakti: while the 
conscientious performance of duty is the kind of work in which the fear oi* 
consequence and petty calculations of profit or ambition can best be discard
ed and the mind resigned completely upon the Divine Will in the belief 
that It will arrange things for the best.” S E C

LA. SCIENCE DES MAGES. +
ET SES

A p plic a t io n s  t iie 'o r iq u e s  et p r a t iq u e s .

This is another of M. Papus’ clever compilations with a most taking title, 
which however the contents of the booklet entirely fail to justiiy. As usual 
a totally disproportionate amount of its space is devoted to the self-adver- 
tisement of M. Papus, his society and his “ log-rollers. lh e  remainder is a 
mere repetition of what is to be found in many other works, notably some of 
M. Papus’ own, with, as usual, the copious unacknowledged appropriations 
from Theosophical literature which we have already had occasion to refer to. 
Still this pamphlet—for in spite of its pretentious title it is 1 1 0  more ma} 
p e r h a p s  be useful in spreading broader ideas concerning man and nature. 
So that although somewhat inclined to sum up its merits in the phrase 
“ cheap and nasty,” tlie present reviewer feels bound to rcconnnend it to 
those readers, who like the superficial views of such matters which will 
enable them to talk earnedly of deep matters, while understanding in icality 
nothing of them.

* E d ite d  by  B abu  A m rita  L al Roy, 4, R o m an a th  M azu n d ar’s S tre e t, C a lcu tta .^
+ P a r  P ap u s . P a r i s :  L ib ra irio  du M erveilleux , 2<), R ue tie T reviso , p r i c e d )  

cen tim es .

Correspondence.

THEOSOPHY IN WESTERN LANDS.
(From our oivn Correspondent).

L o n d o n , September, 1892.

As I think you can well imagine, our principle theme of interest iu 
“ home” circles this month is the welcome news of our venerated President’s 
restoration to health, and return to his wonted place at the helm of the 
Theosophical ship, at which all are rejoicing. May he long be spared to the 
Masters’ work and to us, is the heartfelt wish of all.

The members of our Head-quarter’s Household are still somewhat scat
tered abroad ; Mrs. Cooper-Oakley has been in the north, doing good work 
among the Lodges, and helping to form new Centres, notably one at
Leeds. Since I last wrote too, Mr. Mead has left for a tour round European
Lodges and Centres, a trip  that may not impossibly keep him away for 
six weeks or m ore: but lie will not grudge the time if good and solid
results ensue upon his visits, although the laborious work of re-editing
the “ Secret Doctrine” may thereby be somewhat delayed. He left us on 
the 16tli instant.

Spain and Holland are as active as ever, in the former country the work 
of translating goes 0 11 apace, thanks to the exertions of three of our Spanish 
brethren. In Holland, Bro. Fricke recently gave a public lecture which 
was well attended, and much interest roused. Needless to say the Countess 
Waclitmeister’s visit was more than appreciated, and that she did good 
work in helping our Dutch brethren with advice and suggestions for 
effective propaganda, which she is particularly well-qualified to give, owing 
to her long experience and work in the T. S.

The work in Ireland is increasing very much, and they are looking 
forward to Bro. Kingsland’s intended visit to Dublin as being likely to 
rouse, and still further stimulate interest and enquiry. Mr. Kingsland’s 
tour has, so far, proved most successful, he has been north as far as 
Glasgow and Edinburgh, and is now lecturing at some of the princi-. 
pal towns in Yorkshire. Mrs. Besant, too, has a projected tour of six 
lectures arranged for Yorkshire, taking in York, a town never hitherto visit
ed. Du reste, a very general activity seems to prevail throughout the 
country Lodges and Centres, which are issuing attractive Syllabusses (or 
is it Syllabi ?) of lectures and discussions for the coming autumn season.

The “ Talks to Working Men and Working Women,” recently established 
as a weekly event at Head-quarters, seem really to have met a long-felt 
want, for even if the Esoteric Philosophy as a whole cannot very well be 
popularised, the twin doctrines of Karma and Reincarnation undoubtedly 
can, and it is wonderful to find how the simple justice of the ideas connoted 
by the terms come home to the most unlettered and ignorant minds. The 
Daily Chronicle had a highly commendatory para, on this new Theosophie 
departure, a para, which went the round of the principle country papers.

The Secretary of the Blavatsky Lodge has issued a new Syllabus which 
will take us to the end of the year, and in which the plan of not giving out 
the names of the openers of discussions is reverted to. The subjects 
are interesting and promise well; I subjoin a list of the same. .



„ 13. T he C rim inal B rain iu tlic  L ig h t of T heosophy.
„ 20. W este rn  Ido ls and  E aste rn  Ideals.

# „  2 7 .  T h e  R e l ig io n  o f  t h e  P u r a n a s .

N ov. 3 , f
. „ 1 0 . Psychometry.

„ 16. A scetic ism  : is ifc good or bad ?

”  24 ' T he Et1lics o t  th e  B h a g a v a d .  G i U : “ T he Song of tlio  B lessed  O ne.”
Dec. 1 . The Book of Job.

„  8 . M a n  i n  t h e  U n iv e r s e ,  K in g  o r  S la v e  ?
„ 15.+
„ 2 2 . Sound-Forms.
„ 29 . The S ym bolical P a in tin g s in th e  L ec tu re  H all.

Ih e  A delph i Lodge, which is now a la rg e  and w ell-established cen tre ,
sen t o u t a  copy of its  au tum n Syllabus to  m ost of the  London dailies, w ith
the result that the first lecture of the course was well reported in the D aily

. Chronicle.. The Chiswick Lodge, moreover, finds itself and its weekly proceed-
mgs the subject of nearly half a column in the Acton Gazette, and this almost 
regularly.

* * * * * * *
Long lost and buried antiquities and papyri still seem well to the fore

e. g, a recent number of the Weekly Bulletin tells of a Boer who. while 
prospecting on the borders of the Transvaal for gold reefs, hit upon a trea
sure trove in the shape of a number of ancient coins, the like of which no
man had ever seen before. “ Continuing his researches'’, says the report 

he came upon what may prove to be the ruins of a miniature of Pompeii He 
has applied for Government assistance, and it is understood arrangements 
have been made to continue the work of excavation, tho results of which 
will no doubt be eagerly looked for by the archaeological savants of Europe.” 
JLhen take the recently discovered papyrus of the Septuagint, which the Rev. 
Professor Hechler, Chaplain to the English Embassy at Vienna, laid before 
the Oriental Congress; and of which the Times gave an engraving, of one of 
its sheets, that is to say. Even if not genuine—which is improbable—this new 

discovery” is significant, and confirmatory of the hints thrown out by 
•H. P. B. in the “ Secret Doctrine”. As an account of the papyrus in one of

‘6 PaPerL SayS If one PftPyrHS. why »°t many papyri ?...... There must be
other MSS. discoverable in the same regions.......... careful search will proba
bly discover for us more treasures of the same kind. They are hidden, they 
are not lost;” &c. Quite so, but not precisely “ hidden” perhaps in the 
sense in whieh the word is intended to be read.

Theosophy is becoming quite a common topic of speculation, interest, 
and of course—some ridicule. In a recent issue of Modern Church, a para! 
headed “ Theosophy” gave a certain portion of Mr. Judge’s opening speech 
(including a statement of the “ three objects”) at Prince’s Hall in July last 
prefacing the information b y “ We hear so much a t the present day about 
the Theosophists that it may be interesting,” &c,  Ac. This seems to me most 
encouraging ; attention of any kind is always better than being altogether 
ignored, but intelligent interest combined with a fair statement of our 
views, and from such a source, is quite one of the signs of the times, Theo- 
sophically speaking.

f  Subjects hot yet decided npon, (A. L. C.)

'Even M r. Zola exh ib its  s igns of in te re s t in m ysticism , a lth o u g h  th a t  
in te re s t takes th e  form  of search fo r new and  s ta r tl in g  “ copy,” he is ye t re p o r t
ed to  have g iven u tte ran ce  to the follow ing suggestive ideas on th e  s u b je c t :—

“ I t  is c e r ta in  th e r e  is a t  th e  p re se n t m o m en t a m arked  re tu rn  to w ard s m y s t i 
c ism , and  th is  o u tb u rs t of fa ith  is r a th e r  a s to n ish in g  a t th e  end  of th is  s tir r in g  c e n 
tu ry , w hen  we a re  w itn e ss in g  th e  g e n e ra l b re a k in g  up of e v e ry th in g .”

So a t  least M r. S tead  rep o rts  of the g re a t F rench  rea list, in th e  c u r
re n t num ber of th e  Review  o f Reviews. M r. S tead  gives also a charm ing  l i tt le  
p ic tu re  of the  cask e t for H. P. B.’s ashes, received  from  Sweden on th e  second 
day  of the  re cen t convention, to g e th e r  w ith  a  sho rt notice of i t  and  d escrip 
tion  of tbe  w ork and  inscrip tions. H e has, too, a curiously  headed para . 
(“ W ho 'W rites S tevenso n ’s S to ries  P” ) in w hicli he reproduces the  in fo rm a
tion, as g iven in L ucifer, th a t R obert L ouis S tevenson acknow ledges h is 
“ indebtedness to  o th e r in te lligences th a n  h is  o w n ” ; Mrs. B esan t h av in g  
quoted th e  p assag e  from  S tev en so n ’s recen t book, “ A cross the P la in s.”

T a lk ing  of d ream s rem inds me th a t since I  w rote you of F rederick  
G reenwood’s re cen t tes tim o n y  to  “ Im ag in a tio n  in D ream s,” I  have seen th e  
a rtic le  in  question , in  w liich Mr. G reenw ood m akes ce rta in  s ta tem en ts  
w hich seem to  m e w ell w orth  ({noting. S peak ing  of faces he sees w hen h is 
eyes are  closed, a p p a re n tly  when he is w ide aw ake, he says :—

“ A fte r  th e  f a c t thafc n o th in g  fo reknow n  o r fa m ilia r  ever ap p ea rs  am ongst th em , 
th e  n ex t m ost re m a rk a b le  th in g  ab o u t th e se  v isions is th a t  they often look lik e  the  
fleeting  em bodim ent o f some pass io n  or mood o f the m i n d ”

A nd so th ey  are, acco rd ing  to  Theosophy. I ta lic s  are  mine, of 
course. T hen  he speaks of “ a d iv is ib ility  of facu lties in  sleep,” and 
suggests th a t  by  supposing  some of ou r facu lties to  be suspended d u r
ing  sleep, “ we m ay a tta in  to  some reasonable u n d ers tan d in g  of m any 
d ream s.” H e also po in ts ou t th a t the  im ag ina tion  works less hampered  in 
th e  dream  s ta te  th an  in w ak ing  life, and  s ta te s  it  as his belief th a t in  sleep 
im agination  does a tta in  a freedom  “ w hich n o t only works w ith  enorm ously 
increased  p ic to ria l force, b u t develops ‘ crea tive1 resources whicli the utm ost 
urging cannot bring it to reveal in  v: ah ing l i f e ” T hat is so, Mr* Greenwood, 
and  Theosophy w ould explain  to you th e  w hy and  the  w herefore, would you 
b u t give heed un to  her w ords of AVisdom.

Of d ream s of “ prophecy ” and  “ revelation  5’ Mr. Greenwood also speaks ; 
these he th in k s— “ arc n o t p roduced by im ag ina tion  while the o ther facu lties 
a re  do rm an t, b u t a rise  ivhen all the m enta l facu lties are lifted  into a higher 
range o f freedom , a t  the sam e tim e m ain ta in in g  th e ir accustom ed h a rm o n y ” ! 
N ay, he notes fu r th e r  th a t the  s tran g e  th in g , in dream s of th is  ch aracter, is 
th a t  im ag in a tio n  w orks and  speaks as i f  gifted w ith independent potvers o f  
reflection and  reasoning , w hich it b rings to  b ea r upon those  o th e r pow ers of 
reflection  and  reaso n in g  th a t  belong to  th e  w ork-a-day m achinery  of the  
m ind” ! One s tep  fu r th e r  and Mr. G reenwood would su re ly  have p o stu 
la ted  th e  existence of low er and  h ig h er m ind or self. Indeed  he does su g 
g es t a d u a lity  of m ind, b u t alike in k in d  and function—a “ double se t of 
fa c u ltie s” in  fac t. T he T heosophical hypo thesis  m igh t very  well be here 
accepted, in  d e fau lt of any  m ore reasonable  theo ry  being advanced.

F a th e r  C larke  is ev iden tly  s till m uch exercised in h is  m ind  over th e  
spread  of T heosophy, and  th e  exceedingly dangerous and fasc ina ting  n a tu re  
of our teach in g s. The M onth  fo r S ep tem ber has an  a rtic le  on the pheno
m ena of S p ir itu a lism , ascribed  of course lik e  those of Theosophy, to  th e  d e v il;



and Father Clarke himself recently preached a long and exhaustive sermon, 
a t Manchester, on Mrs. Besant and bhe teachings of Theosophy. For Mrs. 
Besant’s character Father Clarke professes great admiration, bewailing the 
fact (which he assumes) that she never had a chance of coming into the 
Christian fold, via the Catholic (Roman) Clmreh, of course !

The Nineteenth Century for last month contained one of Prince Krapotkin’s 
periodical and interestingly-written articles on “ Recent Science.” The article 
is, briefly, a resume of recent discoveries, and hypotheses put forward in all 
departments of experimental Science. He speaks of present “ researches 
aiming at a representation of chemical reactions as mere transformations of 
heat, energy, or electricity ;” and draws attention to the fact that

“ M ost suggestive  h y p o th eses  are  ad v a n c e d  as re g a rd s  th e  possible d is tr ib u tio n
of a to m s w ith in  th e  m o lecu le s ............ th e  w ay  is p rep a red  fo r  a  h i g h e r  c o n c e p t i o n  o f

t h e  a t o m s — n o t m o tio n less an d  m u tu a lly  e q u ilib ra te d , bufc involved, lik e  th e  p la n e ts  
of o u r so la r system , in  com plica ted  m ov em en ts w ith in  th e  m olecules,”

This is manifestly a great advance towards the Occult teaching with 
regard to the true nature of atoms. Scientists, he says, cherish the hope 
“ of ultimately explaining all chemical processes by.......... molecular move
ments Speaking of the distribution of flora and fauna, he quotes an 
“ authority” who recognises that once “ America was in direct connection 
with the old W orld...... the two continents must have been connected to
gether ; and, adds Krapotkin—off his own bat, so to speak—“ the hypothe
sis of a submerged Antarctic continent is not improbable from the point of 
view of the physical geographer.”

A. L. C.

AMERICAN LETTER.

(From our otvn Correspondent.)

N e w  Y o k k , September llth,  1892.
The usual good news keeps coming in from our branches. A repetition 

of it becomes monotonous. Still, from month to month, a few words about 
one of them here and there will tend to give to our Indian brethren a better 
knowledge of what the Society in this country is like.

The “ Blavatsky Lodge” is situated at Washington, the national capital 
of the United States. I t  has been in existence several years, and formerly 
h a d  its growth somewhat retarded by the animosity of Prof. Coues, as 
Washington was his home. Now, however, it seems to be showing symptoms 
of increasing vitality. Brother G. Guilford White is its president. His 
devotion to the cause renders him a constant and capable worker. This, with 
the co-operation of his fellow members, is beginning to tell. There, as else
w h e r e ,  the demand for the literature of the Society is increasing, and steps 
have been taken to meet this demand. The meeting room is in a business 
p a r t  of the city, and is open from 1 0  a .m .  to 5  p. m ., daily.

The Hermes Lodge” is in Baltimore, about one hour’s journey from 
Washington by rail. I ts  membership is only nine, but it makes up in energy 
for its deficiency in numbers. This energy has been somewhat abated in the 
last few months, on account of the heat, and yet it has by no means ceased. 
Now that cooler weather is here, the Fellows in it look forward to a rapid 
emergence from the partial pralaya. Brother Buck, of Cincinnati, lectured 

. in Washington, some six weeks, or so, ago, and some of the Hermer: members

who attended this lecture endeavoured to secure him for a lecture for their 
own branch later, and hope their overtures will not have been in vain. Mr. 
Munsen, the secretary, is interested in astronomy, and has succeeded in get
ting one or two articles in the local papers, notably one on Mars. He was less 
successful on Venus-Lucifer, the press evidently fearing that it would shock 
some of the “ faithful” to have the human race identified with the “ fallen 
angels.”

The “ Annie Besant Branch,” in; Fort Wayne, you heard about last 
month, so only a few words about them must suffice. This branch, which 
is a consolidation of two branches, has been phenomenally prosperous. 
They have been particularly successful in interesting the newspa
pers, even succeeding in inducing some to fold tracts in their daily issues. 
You can imagine the impetus, this gave to the movement and the sale 
of Theosophical literature. I t  caused a phenomenal run on “ Esoteric 
Buddhism.” The visit of Annie Besant to this centre was most beneficial, 
many looking upon it as marking a new epoch of activity.

The “ Aurora Branch” is quite on the other side of our continent from 
the “ Blavatsky” and the “ Hermes.” I t  is located at Oakland, California. Its  
secretary is somewhat modest iu reporting on it, as he thinks that the Paci
fic Coast already receives its full share of attention in the Theosophical 
magazines. As he speaks of a membership of twenty-five, six having been 
admitted during the last year, it may be taken for granted that it is not on 
the downward arc of a cycle. Besides the regular branch meetings, others 
are held every Sunday in a public hall, which seats one hundred. These 
are fairly well attended. During tlie summer they were discontinued. Here, 
as elsewhere, tracts are distributed as much as possible ; a supply is always 
on hand at a table, at the entrance to the lecture hall. The circulating 
library is, of course, one of the features, as it is elsewhere.

So much for the branches. Now, as to newspapers, magazines and other 
periodicals. They are as full of articles pertaining to the hidden forces in 
Nature and the psychic powers latent in man, as a blackberry patch is full 
of berries in berry time. They are of the scientific or psuedo-scientific sort, 
the psychic, and the popularly phenomenal. They are exceedingly inte
resting, as they show the rapid change taking place in the thought world. 
The position of the scientific investigator of to day reminds one of a famous 
French savant who appeared to his friends after death. Before then he had 
always said, “ there is nothing after death, there is nothing after death,” and 
when his <rhost came to them it made the same assertion. So with science. 
It  is even now within the penumbra of occultism, and yet it mechanically 
repeats, “ occultism is a myth, occultism is a myth.

The New Californian quotes from David Starr Jordan, President of 
the Lei and Stanford University, as follows : “ In his view (that of some one 
referred to) every person has a keynote, and each keynote corresponds to a 
color;” and further he says of this same man, “ From childhood upward he 
associated letters with colors, and was much surprised when he discovered, 
that it was not a phenomenon common to all men. No two letters had thc 
same shade, although five or six had the same color, of varied intensity of 
hue. T h e  s a m e  association existed w ith  numerals.” Prof. Edward Spencer 
wives as liis experience also, word-coloring. Think of this, in connection 
with the statement in the commentaries on “ Light on the Path” that the



book is written astrally and must be read not between tho lines, but within 
the words, and thafc only he who thus reads will get much out of it.

lh e  daily papers are talking a great deal of claims made by certain 
inventors as to transm itting light by wire. Sensitized photographic plates 
are used, instead of ordinary telephone plates. One of theso plates has 
been placed in front of an aperture through which an image has been 
cast, and this image has been forwarded, like a telephonic message, from one 
end of a wire to its other end, and seen on another plate at the later point. 
I his is called telephotography, and its results cannot be overestimated. Ex
periments are also being carried on with a view to abolishing the use of lamps 
n e ec nc ig ting. If they are successful, the place lit up will be filled- 

with a soft phosphorescent glow, of any desired shade or tint, l'he source 
rom whence the light emanates will be imperceptible. These things have 

a a Theosophie importance, though at first it may not seem so. H.P.B. 
says repeatedly that before the close of the century discoveries will be made 
that will corroborate in a remarkable manner many of the truths revealed 

■ through our Society. And it is shrewdly suspected by some that the corro
boration will not be altogether through the instrumentality of archselogy, 
but a t least partly by means of materialistic investigation itself. The Apho
risms of Patanjali as to the hindering of the modifications of the thinking 
principle, the soul taking on the form of the thing perceived, the Yo^i 
being in the state of a spectator without a spectacle, at the time of Yoga, 
become wonderfully significant when we think that the hearing and seeing 
apparati simply take on the vibration of the thing perceived, and tha”t 
the same vibration is set up in the molecules of the brain.

An interesting clipping is headed, “ Can Man change the Climate P”
^  e I  that man haS ljee" aljle to Produce many great changes
on the face of the earth is a tribute to his industry and ingenuity. But 
it is possible that he is br.nging about effects of equal importance, without 
in ending them. This reflection is suggested by a recent article of Dr J  E 
.Laylor on the question whether the British climate is chancino- * * * * 
it must be remembered that he (man) is dealing continually with giant 
powers of Nature, which are so delicately balanced that a mere touch, as it 
were, suffices sometimes to set them operating in a new way.”

P s y c lV w ^ ft  r i  r a nCG Pr0f' E ' W‘ Scripture, tho new Professor cf
L X  th ft h e h l  T T a Pl'0P0SeS Setti"g . nP a temperature map of the

. f* , . Per êcted an instrum ent which, when passed over the body
registers the variation in temperature ; that it I,as been found that, if a bit

respond*1 Z  T *™  °f ^  L” ld’ SP°te ^  ^to respond with a sensation of cold, some will not. Palmists know how 
magnetic currents vary m different parts of the hand, producing sensations

three articles of th .s class, one of them an editorial, and, m ir M k d to u T t  
neither sneers, nor from its serene height of certitude, condescendingly ex-

fl* T . P a tt er so n , f .t .s.

T H E  T H E O S O P H IS T .
VOL. XIV. NO. 3. DECEMBER, 1892.

T H E R E  IS  N O  R E L IG IO N  H IG H E R  T H A N  T R U T H .

[Family motto of the Maharajahs of Benares.~\

OLD D IA R Y  LEAVES.

Chapter IX .

AT the adjourned meeting, on the evening of September 18th (1875), 
Mr. Felt continued from the previous meeting, September 8tli, the 

interesting description of his discoveries, which he illustrated  by a 
num ber of colored diagram s. Some persons present thought they saw 
ligh t quivering over the  geometrical figures, bu t I  incline to the belief 
th a t th is was due to auto-suggestion, in part, and partly  to w hat Felt 
said about the ir magical properties.* Certainly, I  saw nothing of an 
occult nature nor did the others present, save a very inconsiderable 
m inority. The lecture finished, the order of the day was taken up ; I  
acting as Chairman, and Mr. C. Sotheran as Secretary. The Minute 
Book says :—

“ The Committee on Preamble and Bye-laws reported progress, and Mr. 
De Lara read a paper which he had been requested to write for the Com
mittee.

“ At the suggestion of the Committee it was, upon motion,
“ Resolved, that the name of the Society be ‘ The Theosophical So

ciety.’ ”

# T he fo llow ing  im p o rta n t  d ra f t  of a  le t te r  s igned  by  M r. F e lt  w as fo u n d  by
Col. O lco tt as  lie w as on th e  p o in t of leav in g  fo r  C a lcu tta . Col. O lco tt c a n n o t r e 
m em b er w h e th e r  th e  le t t e r  w as se n t fo r p u b lica tio n  o r no t, b u t inclines to  th e  l a t te r  
op in ion . T he im p o rta n c e  of th e  d o cu m en t lies in  th e  fa c t  th a t  in  it, M r. F e lt  u n re 
se rv ed ly  affirm s th e  ex is te n ce  of e lem en ta l sp ir its , h is a cq u ired  con tro l over th em , 
th e ir  effect upon  an im als  a n d  th e ir  re la tio n s  w ith  h u m an ity . T he a u th o r  of “ Old 
D iary  L eaves ” th in k s  th e  s ta te m e n ts  as to  th e  influence o f th e  E g y p tian  g eo m etrica l 
d raw in g s  upon M r, F e l t ’s h e a re rs  ex ag g era ted , y e t re s tin g  upon  fa c ts  to th e  e x te n t 
described  in  th e  te x t  o f  th e  fo reg o in g  c h a p te r . T he w ould-be teach ers  w ho d id  n o t 
com e to  lea rn , a s  M r. F e lt  d esc rib es th em , w ere  th e  S p iritu a lis t m em bers w hose 
o rth o d o x y  w as u n sh a k eab le .

S. Y. E .

N e w  Y o r k ,  June  19, 1878.
To t h e  E d i t o r  o f  t h e  “ L o n d o n  S p i r i t u a l i s t .”

M y a tte n tio n  h as b u t  ju s t  now  been called  to  c e r ta in  a rtic le s , pub lished  in  your 
c ity , an d  one of th em  in  y o u r  p a p e r, w h ich  reflec t upon s ta te m e n ts  m ade by  frien d s 
of m ine, re sp ec tin g  th e  “ T heosophical S ociety  ” and  m yself. One o r m ore of th e
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Y o u  are free:

to  S h a r o  —  lo  c o p y , d is tr ib u te  a n d  t r a n s m it  t h e  w o rk

©
to  R e m ix  —  to  a d a p t  t h e  w o rk

U n d e r the  fo llo w in g  co n d it io n s :

C D
A t t r ib u t i o n  —  Y o u  m u s t  a ttr ib u te  t h e  w o rk  in t h e  m a n n e r  s p e c if ie d  b y  t h e  a u th o r  
o r  l ic e n s o r  (b u t n o t in a n y  w a y  th a t  s u g g e s t s  th a t  th e y  e n d o r s e  y o u  o r  y o u r  u s e  of 
th e  w o rk ) .

N o n c o m m e r c i a l  —  Y o u  m a y  n o t u s e  th is  w o rk  fo r  c o m m e rc ia l  p u rp o s e s .

©
S h a r e  A lik e  —  If y o u  a lte r, tr a n s fo rm , o r  build u p o n  th is  w o rk , y o u  m a y  d is trib u te  
th e  re su ltin g  w o rk  o n ly  u n d e r  t h e  s a m e  o r  sim ilar l ic e n s e  to  th is  o n e .

W ith  the  u n d e rsta n d in g  that:

W a iv e r  —  A n y  o f  th e  a b o v e  c o n d itio n s  c a n  b e  w a iv e d  if y o u  g e t  p e rm is s io n  f ro m  th e  co p y rig h t 
ho lder.

P u b l i c  D o m a in  —  W h e r e  t h e  w o rk  o r  a n y  o f  its e le m e n ts  is in t h e  p u b l i c  d o m a in  u n d e r  
a p p lic a b le  law , th a t  s t a tu s  is in n o w a y  a f fe c te d  b y  t h e  lic e n se .

O t h e r  R i g h t s  —  In n o  w a y  a r e  a n y  o f  t h e  follow ing rig h ts  a f fe c te d  b y  t h e  lic en se :

•  Y o u r fa ir  d e a lin g  o r  f a i r  u s o  rig h ts , o r  o th e r  a p p lic a b le  c o p y rig h t e x c e p t io n s  a n d  
lim itations;

•  T h e  a u th o r 's  m o r a l  righ ts;

•  R ig h ts  o th e r  p e r s o n s  m a y  h a v e  e ith e r  in t h e  w o rk  itse lf  o r  in h o w  t h e  w o rk  is u s e d ,  s u c h  
a s  p u b l i c i t y  o r  p r iv a c y  righ ts.

N o t ic o  —  F o r  a n y  r e u s e  o r  d istribu tion , y o u  m u s t  m a k e  c le a r  to  o th e r s  th e  l ic e n s e  te rm s  of 
th is w o rk . T h e  b e s t  w a y  to  d o  th is  is w ith  a  link to  th is  w e b  p a g e .


